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PREFACE.

Ir is with somewhat of a feeling of regret that I launch this
third instalment of nyyas; for I had hoped that they might be
embodied in a revised re-issue of the first and second, so as to
have the whole alphabetically arranged in one volume. There
are not many, however, amongst India’s two hundred and ninety
nillions, who take much interest in an effort of this kind, so we
were compelled to follow a less ambitious course. To facilitate
reference, I have prepared an index to the whole of the 430
nyéyas explained in the three volumes, and have written addi-
tional notes on several of those contained in the first and
second. The latter will be found in the Superaddenda.

The present ¢ handful’ differs materially from the two which
preceded it in that it contains a goodly number of technical
nydyas; to wit, most of those representing important adhi-
karanas in the Mimans system, as well as certain paribhdsds
from Patanjali and Négoji Bhatta. All of these appear to be
quoted as nyéyas by writers on the various schools of philo-
sophy; and I hope that such explanations of them as I have
been able to give will prove of service to young students of
these interesting works, and that the numerous references to
the Mahdbhdsya will not be considered superfluous. That work,
as presented in Benares editions, used to have a most forbidding
aspect; for slitra, vrtika, and bhasya, were crowded together,
like sardines in a box, without numbers or any distinguishing
marks to facilitate reference, and then this conglomerate was
frequently (as in my own copy) sandwiched between two
equally compressed portions of Kaiyata! Dr. Kielhorn, how-
ever, has turned the impenetrable jungle into a well-laid-out
park in which one can roam about with ease and comfort!
Amongst other treasures, I was delighted to find there my two
mango-tree nydyas, namely, < HTHABAIAUN  and “‘eraee:
CICCNE Al
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Now for a word regarding the title of these pamphlets. Tam
by no means satisfied with ‘maxim’ as the equivalent of nyéya,
but adopted it because many great scholars had already done
50. As te the naturalness of such a course on my part let two
Indian poets speak :— TAFFERRY HEEITIAIY o | & mﬂ‘l
Fo) SlEEIITR.” ¢ UET T GAT weshy aftew
TR FrE T S CATIE U The nydyas dealt with
by me come under three distinet heads, and are either (1)
Tllustrations [ dristénta ], (2) Rules, or principles [as in the cage
of paribhésis &e.], or (3) Topies [adhikaranas, as in the case of
the kapinjalanydye and others from the same source] It
would, therefore, be better, in my opinion, to adopt the term
nyaya itself, without translating it into English.

This would seem to be the most suitable place for a note on
the Khandanoddhdra, & work now in course of publication in
The Pandit, and from which I have occasionally quoted in the
following pages. It has been stated by some Indian scholars
of repute (beginning with Pandit Tordnatha Tarkavacaspat, in
1871, in the preface to his edition of Sdnkhyatattvakaumud?),
and the statement is now stereotyped in the Descriptive Cata~
logue of Sanskrit MSS. in the Government College, Caleutts,
for the year 1900, that the Vacaspati who wrote the above work
in refutation of S'ri Harsha's Khandanakhandakhddya, is ident-
ical with the celebrated philosopher Vécaspati Misra. No rea-
sons have been given for this assertion, and no evidence in its
favor seems to be fortheoming from the work itself.

In a prefatory note by Mr. Arthur Venis, issued with the
fivst part of the Tdrkikaraksd (in the Pandit for Nov. 1899),
he tells us that VAcaspati Misra and Udayana were contem-
poraries, the Nydyaste! of the former having been written in
976 A.D., whilst the latter composed his Laksandvals in 9845,
He adds that Udayana was “probably much the younger man,
as his Pariguddhi is a commentary on Vacaspatis Tcltparyco-
fikd; and he may be supposed to have lived as late as
1050 A.D.” Now, on page 13, the author of Khandanoddhdra

quotes Kusumdnjafi i. 19., prefaced with the words * qgHa
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i, and, on the next page, cites i 10 of the same, with the
words “ ST SATE” On page 45, he refers to Atmatattva-
viveka in the same way. Is it in the least likely that a re-
nowned Acirya like Vécaspati Mista would quotd a wery
Jumior contemporary in such language as that, even if he con-
descended to notice him atall? Again, on page 25, the author of
the, Uddhdra says * BeaiEg Tearetd woare gREEAR,”
but the author of the Bhdmatt has never been credited with a
treatise of that name, though we know of his Tattvasamiksa.

Lastly, on page 85; there is a reference to oW, and, on

page 40, to FXaEEREEE, which could hardly carry us back
to the tenth century.

It has been suggested by some that S'ri Harsha, too, was a
contemporary of Vécaspati Misra and Udayana,—but, since he
quotes the former on page 354 of the Khandane (as I pointed
out on page 29 of the Second Handful), and cites Udayana
four times at least (see, especially, pages 633-637), this posi-
tion can hardly be maintained. In 1871, Dr. Bithler, on the
authority of a Jain writer named Rajas‘ekhara, placed S'ri
Harsha in the twelfth century; and, if that is correet, the ques-
tion of the authorship of the Uddhdre is finally settled as
far as Vacaspati Mista is concerned. There was a prolonged
discussion as to S'ri Harsha's date in the first three volumes
(1872-4) of the Indian Antiquary, but nothing was
conclusively established as against Dr. Biihler's view which is
recorded on page 30 of the first volume.

On page 49 of Ehandanoddhdra we read :—* 99 WIGIH,
Sremaarell wuefiieas g ga Guefiyg ageTRE SHEE
Ty W TEGYRn TWAgwE,’ ” The passage in question
will be found on page 143 of Khandanakhendakhddya, and
the commentator S'ankara Misra ascribes this definition of
pramé, to the Laksanamdld, a work which the editor, in a foot-
note, attributes to S'ividitya, the author of the Suptapaddrihi.
The latter was published in the Vizisnagram Sanskrit Series
in 1893, and in the Preface we have the same aunthorship of the
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Laksanamdld asserted on the authority of a Citsukhivydkhyd,
the date of which is not stated. In opposition to this, however,
I would point out that Varadardja quotes the Laksanomdld
on pages €79 and 225 of his T@rkikaraksd, and, in both cases,
the famous commentator Mallindtha ascribes it to Udayana.
The doubt expressed by Fitzedward Hall, on page 27 of his Index,
as to this being “the well-known commentator on the poems of
Kalidssa and others” is set aside by Mallindtha’s quoting, on
page 39, a portion of his commentary on Roaghuvams'e ii. 34,
and adding “ T AT Jagehn TFEERATY ¢ 9E TE-
e § AR 7

G. A J.

REDHILL, SURREY.
October 1904,



List of additional authors quoted
in the following pages.

Agamaprdmanya, of 81l YamunAcirya Swimin, The Pandit,
Benares, 1900.

Arthasangraha of Laugdksibhiskara, edited and translated by
Dr, Thibaut, Benares Sanskrit Series, 1882

Khandanoddhdra, a refutation of Khandanakhandakhadya,
by Vécaspati. Now appearing in the Pandit.

Kirapdvoli of Udayana, on Prasastapida’s Bhésya. A mere
fragment published in Benares Sanskrit Series—Fase, i in
1885, and Fase, ii, in 1897!

Loksandvali of Udayana, with S'esas'irngadhara’s tikd. The
Pandit, Benares, 1900.

Loulkikanydyasangrahe of Raghunithavarman. Edited by
Gangddhara S'8strt in the Pandit, 1902, A very slovenly
edition !

-

Muniprabhd, a Commentary on Yogasfitras by Rémananda
Yati, Benares Sanskrit Series, 1908.

Nirulte, Bib. Ind. Series, 4 vols., 1882-91.

Nyayamakaranda, a Vedintic treatise by Anandabodha Bhat-
tArakficirya, with Com. by Citsukha Muni, Chaukhambi
Sanskrit Series, Benares, 1901-3. Incomplete.

Nysyasiddhdntadipe of S'es'adhardcrya, with Com. by S'esa-
nantacirya. Now appearing in the Pandit. These are cvi
and cvii of Hall's Index, page 44. He was mistaken as to
the latter.

Nydyasudhd, of Somes'vara Bhatta, a Com. on Tantravir-
tika.  Chaukhambi Sanskrit Series, Benares, 1901-03.
Incomplete.
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Nyayasttravivarana, by Ridhimohan Vidybvécaspati (a
friend of Colebrooke’s). Published in The Pandit, 1903.

Prabandhacintdmani of Merutunga, Bombay, 1888. Trans-
lation by Mr. C. H. Tawney, C.LE,, in Bib. Ind. Series, 1901.

Prakaranapanciks, otherwise called S'¢likd, a treatise on
‘Mim#msd by S'4likanitha, Chaukhambé Sanskrit Series,
Benares, 1903, Incomplete, Originally published in Pandit
for 1866-7.

Saddorsanacintanikd of Mahddeo Moreshwar Kunte, in Sans-
krit, Marathi and English. Poona, 1877-82. Incomplete.

S'dlikd, see Prakaranapancik.,

S'dstradipikd of Parthasirathi Mis'ra & Com. on Jaimini (from

" the beginning, and not as stated in Hall's Index ). Reprint-
ed from the Pandit, 1891.

Stlokowdrtike of Kumérila, with Parthasirathi's Com. Chau-
khambé Sanskyit Series, Benares, 1898.- Translation by
Mr. Gangéindtha Jha, in Bib. Ind. Series, 1900-03. In-
complete.

Sribhdsya of Rémanuja, with Com. of Sudars’anichérya. Re-
print from Pandit, 8 vols, 1889-91. Translated by Dr. Th1-
baut; in Sacred Books of the East Series, 1904

Syddvidamangjort of Malligena, on Hemacandra’s karikas,
Chaukhambé Sanskrit Series, Benares, 1900.

Torkabhdsd of Kes'ava Mis'ra, with the tikd Nydyopradipa of
Vig'vakarman, The Pandit, Benares, 1901,

Térkikaraksd of Varadaréja, with the commentary (in part) of
Mallindtha. The Pandit, Benares, 1908,

Upamvitibhavaprapunct, Kathd of Siddharsl, Edited in Bib,
Ind. Series by Professors Peterson and Jacobi, 1899-1903.
Incomplete.

Vikyapadiye of Bhartrihari, Kéndasiand i, Benares Sans-
krit Series, 1887. The third Kénda, otherwise styled Pra-
ktrnaka, and much quoted in Sarvadarsanasangraha, has
never been prinfed.  ®his ought to be seen to at once,
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Vikyasudhd of S'ankarficirya, with Brahménanda Bhératis
tiké, published together with Vivaranopanyfisa, which see
below.

Veddntatattvaviveke of Nrisimhasrama, published in the
Pandit, 1903,

Vidkirasdyana, a very dull treatise on MimAmsé by Appai
Dikgita. Chaukhambé Sanskrit Series, 1901.

Vivaranopanydse of Ramananda Sarasvatl. Benares Sanskrit
Series, 1901. The Vékyasudhé is published with this,
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e N T e

AFE FAFS =1

A thing done at @ wrong time [ might as well be left undone,
for it ] would be regarded as not done. It occurs in the following
passage of Madhava's Nydyamdlavistara 10. 1. 1:—*“Ff sgdi-
FOMTEAAATY FRar TTSer: O | AW | 9T FAASd ey
R frdrE,”

Again, in S'abara on Jaimini 6. 2. 25, with reference to the
times prescribed for the Agnihotra, and New and Full Moon
sacrifices, we read “TEAIEY FIY ATRAATTATAZT T,

g | ‘

The maxim of the Agnihotra sucrifice [ consisting of morning
and evening libations] It forms the subject of Jaimifi 6. 2,
23-26, where the injunction “‘srerstrarafrdts FarRr” is discussed.,
The interpretation put upon these words by the plrvapaksin is
that the householder is to do nothing else but offer the Agnihotra
during his whole life! Kunte thus summarizes his argument :—
“From the time of the establishment of a sacred fire to the time
of death the Agnihotra is to be performed continuously, without
the remission of & moment. This is the duty of an Arya. He
cannot rest for a moment. The Agnihotra is not a constituent
part of any other sacrifice. It is an independent sacrifice by
itself. It therefore accomplishes the purpose of a person; and
must therefore be unremittingly adhered to; and it does not
matter if, in performing a principal act, minor acts are neglected.
It is therefore reasonable to performethe Hgnihotra-sacrifice
alone continuously for life”. The reply to all this is that the



g

meaning of the widhi is simply that it is to be offered every
morning at daybreak, and every evening, according to the
injunction “rEYTAREY Sasd sgemi a@:.”  For a description
of the Agnihotra, see S'atapatha Brdhmape, Kanda 2,
Adhyayas 3 and 4; also a very useful excursus of Kunte’s on
pages 410-420 of his Saddarsanacintanikd. Brahmasitra-
bhdsya 3. 4. 82 shows how Vedantists apply the injunction
relating to the Agnihotra.

wglodifimar awaaafafy: |

Attempting to dispel the darkmess with o lamp no bigger than
yowr finger! Endeavouring to bring about a great result by
the use of manifestly inadequate means. It occurs in the follow-
ing passage of .Atmatattvaviveks, page 52— SRATER
TAA HAT AW GAAT TIACERY GIEAAET FAAS | 7T =0T
Prdr fdvr: 0 | T F AgTTEAE: S SR | T
fediivean sarqwEafatmgem.” I am indebted to Mr. Arthur

Venis for an explanation of this nyaya.

g T IAFEAAT T N

T'he tip of a finger cannot be touched by itself. Akin to the
sayings “A man cannot mount on his own shoulder”, and “The
edge of a sword cannot cut itself.” It occurs in Nydyovdrtika-
tétparyoyiki page 466, line 10 from bottom :—*‘eergwmt 7
ﬁ%ﬂg’-@'ﬁw TN TF T T 4T T TG TR We meet
with it again in Pérthasirathi’s comment on the S'tnyavida
section of the Slokavartike (page 288 ):—T R umm: yeud
ot o et | MY Fod FOEAE @ oEer waRy | oA
TG IO AGEERIEAT €IRfy | et et
T SRR AR g,

T do not understand the double statement here about the
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finger-tip. Pérthasirathi could not mean that the tip of one
finger cannot be touched by the tip of another finger! The
second part of the statement looks like a marginal gfoss which
has got into the text. The first part of the extract is found in
Bhdmatt 2. 2. 28 (page 448):—*sify T gorr: FAGSWE
afr T wRgwEl | @y BT e g TR WY T
Tersfy g avgen: | Al 7 S ew

g TRATITIAE |

There are o hundred herds of elephants on the tip of my
finger! This illustration of an absurdity occurs frequently. In
Vivaranaprameyasangraha, page 232 ¢, we read —ars SFaat-
Zafa | sAdisy PARMEmIIE: | TegerataeEEng | 7
TFIN TR gNTTey: FATY: T | gy
et ey At | g segfEeeRty.’ Then
in Clitsukh? ii. 32 :—‘eniritEay ARy | SRR
TYEATAARRET: | 33 | EFNesRIaed Ry
mreTAEE el | G U8 O SaREArRs st RREs-
ARG WAy WERr: | 9% YageER agmEtsh s
q AR A s aagern ghagymare gh |
aelsfra: w5,

In the commentary on Khandanakhandakhddya, page 104,
the saying is modified to “‘srgemt Ffvard Rrgefy,” and another
of a like kind is added, namely ““wrar Fotges afirey R Frefy;”
and in Atmatattvaviveka, page 65, Udayana gives us “apy &0t
i Tt Ay ergeaaR” The Umbaka quoted above is
perhaps the Umbeka referred to by Hall (on page 166 ) as an
authority on Mimémsd. In the Catalogus Catalogorum, the
latter is identified with Mandanamis'ra, which is one of the
names by which Sures'varacirya is known,
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Q
ATTATTIRISTT FLSEIET s | TII
qreTe e arefartie: |

Even, very powerful men from town and country are held in
check by weaker men who have the king’s support. This verse
from the Tamtravdrtiks ( page 863) is thus applied by Raghu-
nftha :—¢qmr FEAIINY TAEHEEA JAG! AT AT AT
TSy AT S | AT Ao geN: Wi ghy
FRsTACRY | EvETisT | YA § JegTn gaewn siy
FIEATETEETIEEET T | v A 3
FOTTA G A Fwrte 7. We may compare with
this the following from Sures'vara’s large vértika, page 758 i—

“ IRIEY TAEAISAF T, |
i 3% qwier g St U 99 |
TR TIATRIIS TS BRI |
SIgATEIR aeHTEH: TEEETH:

Ffygfgmeaer: |
4 truth or concusion which implies another truth or
conclusion. This is the third of four kinds of fagwa defined
in Nydyasitras 1. 1. 28-81, the others being (1) adaafagra,
(2) wfterarfegT, and (4) svgmwRrera. Ballantyne's render-
ing of the four is (1) a dogma of all the schools, (2) a dogma,
peculiar to some school, (3) a hypothetical dogma, and 4) a
dogmatic aorollary. Tn Tdrkikaraksi i 29 (page 126) we
have the following deseription of manas— B ULCEIRIRR IR
 fegil | oF S we: R | e guagRSRzL-
7 i’ 1 On this, Mallinitha comments thug:—
‘o I | R SRR s AR R R T -
amEFET fghed” 1 There is another example in Atmatat-
tvawiveka, page 83, line 9; and a third in Yémunacirys's
Agamapramdnya, waged7, line 1.
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The rule regarding the qualifications [required of a%acrificer]
Jaimini 6, 1. 1-8 deals with part of this. The decision is that
he must be desirous of heaven, according to the vidhis “‘zziqui-
Tt EEEE A, CefreRm eEE wE” The
principal thing here is the desire for heaven, whilst the sacrificial
act is subordinate. The remainder of the pida deals with the
physical and social fitness demanded. See under srETATR
gaat &e, below. For a full description of the four kinds of
injunction, of which adhikdravidhi is the third, see Laughksi-
bhaskara’s Arthasangraha, page 4, with Dr, Thibaut’s transla-
tion, page 7 &c.

e fafyar wate ol av

[ A rule containing ] an injunction or o prohibition [enjoins
or forbids only] that which is nearest [to it in some other rule].
Here is one of Raghunatha’s grammatical nyiyas, included in
both of his works. My translation is based on that of Dr.
Kielhorn in his well-known edition and translation of th® Pasri-
bhdsendus'ekhara, where it appears as Paribhish rLx1 Négoji-
Bhatta took it, of course, from the Mahdbhdsya, and I have
noted the following ten instances of its occurrence:—1. 1. 43
(vArt. 3); 1. 2. 48 (vart. 7); 1. 8. 12 (vért. 7); 1. 3. 14 (vért, 3);
1.3. 58 (vart. 3); 1. 4.17; 3. 1. 67 (vért, 5); 7. 1. 21 (vArt, 1)
7.2.8 (vart. 2); and 7. 3. 85 ( vart. 4 ).

FEAFARIFANFATE T ||
0f the proximate [ or, more closely related ] and the remote
[ or, less closely related J, the former ds the stronger. I find it
most difficult to give a rendering of this nydya. It seems to be-
long primarily to the grammarians, though found also in philo-
sophical works. It is included in Siraileva’s list of paribhésas,
but not in that of Nagoji Bhatta., The terms wravg and afiey
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ave, however, explained by the latter, under his paribhéss
“fird qfETEara,” in the following manner, and I subjoin
Dr. Kielhorn’s translation. As this eminent scholar gives no
English equivalent of the two terms here deseribed, it may
fairly be assumed that no satisfactory one is to be found, “erg-
F TR AR T sEaEET R T ag-
e | T A RREgI e REAEE aRew,”? “Antaranga
is (a rule ) the causes ( of the application ) of which lie within
(ov before ) the sum of the causes of a bahiranga rule; in like
manner ( that rule ) the causes (of the application) of which
lie without (or beyond) the sum of the causes of that (antaranga
rule ) is bahiranga.” The Professor adds the following in a
footnote :—*‘sravs and IRETF are two Bahuvrihi-compounds
and denote a rule, or an operation, or that which is taught in a
rule. The word 3t here neither denotes a member of the body,
nor is it the grammatical term 9§ as defined in P. 1. 4. 13; but
it is equivalent to gy ‘that which assists (an operation),
or, in other words, it denotes the Fferw, that is, ¢ the cause’ of
an operation”,

The'nyaya is employed by S'abara on Jaimini 12. 2. 27, and
by Anandagivi on Brahmasitrabhdsya 2.1. 4; and there is
another example of it in the following passage of the Vivarana-

pmmeyascmgq aho (page 15— ‘Friex Wﬁrﬂ‘fﬁ&l‘l qIH-
T CHRRARREETERT o1 SRR aReats Tt
PRI i qaeaieTs,

— a
ARG ARATCACA AT |
From seeing smoke vising from cne house we do not infer
that there is « fire in another house. This is from Tamtra-
vdrtika (page 180, line 9) on Jaimini’s stitra TR ET-
ArweEgEh THn e’ (L3, 15).
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FEERTT FHIHFITT WA )

A thing, though made for one purpose, may also sserve jor
another. This is found in Mahdbhdsye 1. 1. 23 (vart. 4), 1. 3.
12 (vért. 5), and 6. 1. 50, as follows:—*“‘ammEg=ra T s
aaRend WaderEaty agawend wEt | g aed e
spoftey qTvar O e ITerRT @ wewd W 1 is
quoted by S'abara on Jaimini 3. 1. 12 ( page 220), and is re-
ferred to by Kumérila in his long and interesting discussion of
9 ( an accessory—that which serves the purpose of something
else ) in the opening part of the third chapter of the Tanira-
vdrtika.  On page 668, line 13, we read :—%aq & &Rzl wrfs-
TARIYIF AATIHAr T SerereTh | qer -
TAATFR Sh R’

AT

The maxim of the nterruption [of a procession of priests].
It is thus explained by Goldstiicker:—“Used in the liturgical
writings of the interruption of a procession of priests, caused by
the inadvertence of one or several amongst them; thus, 4t being
the rule that at the first Savana of the Jyotishtoma the priests
must proceed one after the other ‘in the black-ant fashion, the
one that comes after holding his preceder by the hem of his
garment, an interruption caused by the dropping of the hem, on
the part of one priest would be wrEmgEIsT=ET: &c” This
curious ceremony is discussed in Jaimini 6. 5, 49-56, where
certain penalties are prescribed for letting go the garment (F=3-
frAra).  The matter is well and concisely put in the Nyiya-
méal4vistara on the above portion of Jaimini, and much informa-
tion is contained in Kunte's notes on the same slitras.

The nyAya is employed by writers on Vedanta. It is found,
for example, in Veddntakalpatarwparimale, page 10, line 8:—
“SrgeTRy | TSR T RO AT A frRrfe
e TG HHTR T OF TG §h e |
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The passage of the Veddntakalpataru here explained is found

on page 6, line 8 gy TrATEREA AT agee-
2rfr.” The JraTwwama is a part of the =g, and derives

its name from sttra 54, namely “dyatrd wHEEw wHEE,”
the subject of the adhikarana being that when the priests, walk-
ing in procession, let go their hold one after another, the one who
does so last is liable to & penalty. This same sttra is quoted in
full in Bhdmati, page 5, last line, and is immediately followed
by a verse from Kumérila's Tantravdrtiks, page 819; where,

however, the reading of the first line is Tatwdaerres instead
of the gateea@taed of the Bhdmatl. The same verse is

quoted by Vécaspatimista at the bottom of page 59 of his
Nydyavdrtikatdtparyatikd, where the reading agrees with that
of the Bhamati. The wrq=abgwr is found also in S'rbhdsya
page 143.

AT AT

Seripture can aitach o meaning [to an act &e ] when such
[ & meaning | has not been established [ and could not be estab-
lished in any other way] I take this to be the drift of this
somewhat difficult nyaya which forms part of Jaimini's sfitra
6.2.18. In Brahmasdirabhdsye 38.3.18 there is a discussion
as to the aim of certain Srutis which prescribe the rinsing of
the mouth, before and after eating, in connection with the
prinevidyd.  Were they intended to enforce sma#H as an act
of cleanliness, and also as an act of ritual directed to préna?
The decision is that the former was already provided for by
smriti, and that sruti merely attached to it its significance as a
religious ceremonial.  BhAratitirtha sums up the case in Adhi-
aranamdld 3. 3.9, as follows:— f g g oy merwd-
T I RN aEEETETaRE R e g
geTien e mahify T Refey. . TeTgTER T s
U St afefrden’? The nydya is found also in

Tantravartika, page 145, line 8, and again on page 232; in
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Citsukh? i 7 (Pandit, vol. iv. page 475, line 2), and. again in
the Rémanuja chapter of Surcadersanasangraha (page 69,
line 12 of Jivananda's edn. ), where Professor Gough renders it-
“ Before its signification is attained the system is significant.”

weafed gam |

The more worthy should come first. These words form part
of Patanjal’s comment on a vértika on Pénini’s rule 2. 2. 34 in
regard to the position of words in a dvandva compound. The
whole sentence is as follows :—¢‘srsorted ‘{ii‘ froadifa awsTe |
AR FET’ 1 Its use is nob restricted to grammar, how-
ever, as the following extract from the first paragraph of
Styana’s introduction to his commentary on the Rigveda shows:-
¢ FATER TR BTG TARR Fe e
ta?:ﬁﬁ'li?r THA’ | Again, at the commencement of the twelfth
chapter of the Jaimindyanydyamdlivisiara, we vead as
follows:—“‘avaiEd qafafay AMATHE TETEgHUETFARET-
AFTEACAEA: gAraewT sqqiEa”’ | And in Anandagiri on
Brahmasitrabhdsye 1. 4. 28— <srramgeda araeae @
FTATAE & I | 7 ITAIRATTE A s
mg.”

MF ASFASIYNT AT I

Gowrds sink in water, but stones float! This is often quoted as,
an illustration of an absurdity. It isasold as the Makdbhdrate
and appears at the end of chapter Lx1V of the Sabhfparvan:—
‘e Rt AR gaha aErswiiy aeea.” 1 have met
with it twice in S'abara’s bhishya. In 1. 1. 5 (page 11) . —“gg-
ST THOERE AITEIROE | S ASFISRR S g
shraan” In 4 3.10:—%q Sdwdms seaates a9 ot
WAl | qungi weeref Rren gaeg o sia g
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ARIFEAAAIT: |

The maxim of & red [ cow ] one year old. This nyfya, found
in Tantravdriika 1. 2. 41, in Nydyamangjari, page 294 ( line 2
from bottom ), and in Veddntakalpataruparimala, page 619
(line 4), is the srefirar of Jaimini 3. 1. 12, and is based on
the following words connected with the ritual of the Jyotistoma
sacrifice—SRUTAT RigradrmE= | Honty,” “he buys Soma
with a red-coloured, yellow-eyed [cow] of a year old” The
MimArnsaka delights in hair-splitbing, and in trifling with lang-
uage; and we have a typical instance of this idiosyncrasy in the
way in which this simple sentence is dealt with. Because the
cow is not actually mentioned, and the word stgom denotes a
quality (redness), an objector says “how can one buy Soma
with a mere quality ?” S'abara’s reply to this occupies ten octavo
pages, whilst that of Kumérils fills twenty-nine! The objection
is concisely put in the Nydyamdldvistara, part of which is as
follows :—

YRR TSERIAT TS | JOFrTTaa SYsIHHenty ‘-
ftatairoon faftd afe’ gft =em guE | s
VIt U TR | €T AEOWIOET geATsgen qrawaare
TR T, | SEEE UET T R AR AT
g’ | The reply to this is:—‘qereradt quregurfy rmagimEs
Mzeawafeas | 79 Zo7 araaffy TEmn Joer o= waf |
wF iy arEEr T Wi |

FFagage Ry

A mungoose's standing on hot ground. Used of a fickle,
changeable person who never sticks to a thing, It is found in
Mahdbhdsya 2. 1. 47, as follows :— ‘qurraad g 7 f¢ wmamy
wardd A @t 1 B feft @ seRsTadnreRd q
gafyfe.” It oceus a second time in 6. 2. 49 (virt. 6), in

company with the expre‘ssion IgHREL. The compound Fém
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which is found in 2. 1. 42, has much the same meaning. Patanjali
says “ama"rawaﬁuwm wa—ﬁaﬁrwﬁmar#
ot frefr & so9 fdrrs 2. In Mavithi, however] the name

is applied to “a person ever watchful after some booty or spoil,”
a meaning which seems more in accord with the character of
the crow than that assigned to it by Patanjali!

by o o
A tE s agaras g |

For this paribhiss see under gusmeam. It is quoted by
Kumérila in Tantravdrtiba 1. 4. 11, more than once, bub one
example will suffice:— geafmgr R wggEEREEETARiE
I TEAEARHSTAY T FAOIRT AT AETERisy 13-
SR TR | ATATFNAE JASTFNEITEA”  As a parallel
to this, we might take our word cockroach, which is neither a
cock mor a roach! For other examples of the paribhiss see
Tantravdrtike pages 538, 1002, 1048, and 1149.

~

EIENEEILCE
The principle of the words avi and cwvike. Thou‘gh both
mean ‘s sheep, yet a derivative in the sense of the flesh of a
sheep (wrfi) can be formed only from the latter. It occurs in
Mahdbhdsya 4. 1. 88 (vart. 2) as follows:—¢ gz zay: FezAN:
AR RS HEAg R e e e | qu |
sRATaRfy B simTeggataiaty snfsffe? o Similarly
in 8. 1. 89 (vért. 6); 4. 2. 60;4. 8.131; 5. 1. 7; 5. 1. 28; and 6.
2. 11 (vért 2). This inaccurate compound is one of the
instances brought forward by Kumérila of the way in which
grammar &c. are set aside by learned writers. On this, see the

nybya “ saTEaT: &6 below.

FEEL: 7Y Frarfeawiy: aEdn |\

How could men of intelligence be mounted, on horses and yet



12

forget their hovses? Yet grammarians and others sometimes
ignore their own rules! In Zuntravdrtile 1. 3. 18 (according
to the ir%orrect numbering of the Benares edition ), Kumarila
comments at great length on the corrupt forims of words
employed by even learned writers. On page 200, he says
“ Sl ARSI REIEIEY: ’ and then instances the
curious word SWRH which is made to mean “a blow given by
an elephant with both tusks” ( W@W deTWT TER:). On
the following page he suys:—*&sfy sqERToEIa a¥ ai TRAfET: |
gt sy TemRgETE FgE | ARGy I e
T | WATERT: T ArATRATAY: AT

Mallingth prohably had this in mind when, in his comment
on Varadarija’s Tdrkikaraksd (page 20), he wrote:—¢g3-
AYENTAETE GEIEAT! TEEAAEEE e At
woWTE i A TREI.” See Addenda.

ST =TI Jafea ||

Names are given in consideration of some speciality. This
was pethaps taken from Sdnkhyastira V. 112:—®ag I
FUEHAHETIRTATEETES: Tad” “In all [bodies] earth is the
material : in consideration [ however] of some speciality, there is
designation as this [or that other element than earth, as entering
into the constitution of some given body], as in the preceding
case” Thisis Dr. Ballantyne’s rendering. The nyAya is found
in the early part of the Aksapida section of Swrvadarsana-
sungrahe, and I append Prof Cowell's translation:—‘‘ad
SRS TRwEAe FUfE e sariEy |
I | QIR ST9330 Warii I e gy
TAMIRTATTE GFS AT HAFATIAGTITGTT TR
qoM ST Fo

“But here an objector may say, ‘If these sixteen topics, proof
e, are all thus fully digeussed, how is it that it has received
the name of the Ny#ya S'éstra [as reasoning, i.¢. Nydye, or
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logie, properly forms only a small part of the topics which it
treats of 7], We allow the force of the objection; still, as names
are proverbially said to be given for some special rfason, we
maintain that the name Nyfya was rightly applied to Gotama’s
System, since ‘reasoning’, or inference for the sake of another, is
justly held to be a predominant feature from its usefulness in
all kinds of knowledge, and from its being a necessary means
for every kind of pursuit.” See also S’dlikd, page 98.

AR gIEA=IE: |

The maxim of licking honey from the edge of « sword ! This
is found in the Jaina chapter of Survadarsanasengrahe ( page
45 of Jivinanda’s edn.), as follows:— ‘@EAEIATE GEg:aAl-
WEHARTIRIOETAA,” which Prof. Cowell renders, “An
object recognized as simultaneously existing or non-existing
produces mingled pleasure and pain, as licking honey from a
sword’s edge—this is vedantya.”

sTEATrATRS gaat wite: FEHRo |

Pouwser [of understanding on the part of the hearer] co-operates
with the verbs expressing o certain sense. This is Dr. Thibaut's
rendering of the nyAya as it appears in Laugfkshibhaskara's
Arthasangraha (page 16) in a passage explanatory of adhikdra-
vidhi. The portion connected with the nydya, and the transla-
tion, are as follows:—‘ud grretafy | wwer@mmd gaat whe:
TEERR remaad g fifeg” o “In the same manner,
capability (to perform the duty is an understood qualification );
for the injunction applies only to those who are capable (by
bodily strength and health, mental power &c.) to carry it out,
according to the principle expressed in the words ‘power (of
understanding on the part of the heaver) co-operates with the
verbs expressing a certain sense’ ( the verbs although possessing
a certain sense have no effect on a persgn net able to understand
it).” The commentator, Rimes'vara S'ivayogibhikshu, explaing
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that blind, deaf, and lame persons are excluded as heing incap-
able of performing various parts of the sacrificial ritual.

A much earlier instance of the employment of this nyaya is
met with in Sures'vara’s Sembandhavdrtika, verse 75, which I
here suhjoin, together with Anandagiri’s comment.

‘Al wBRER FAETEE |
ARSI ATETrERTaTaT I o |

TSRS Araqaairaiate: Gesmoif smfErat-
ToERERRERY R AR gggiat-
cmmwawsrﬁﬁniaﬁmﬁ AR T AT
ﬂmﬁrﬁw%lmaﬁﬁxwwmﬁaaamﬁfﬁmﬁ
fter 7 = Awweht sl TRREEE TR T A
TR FHTTR AR |

The ny4ya probably originated with S'abara who malkes use
of it in his bhigya on Jaimini 1. 4. 30. . There, however, the
reading is srearagregmme & The expression ‘‘gatenaaz-
FEwagan”’ in Tantrovdrtiha 2. 2. 27, page 558, line 9,

ineorporates the same nydya. See Addenda.

AR T8 GRS STYIEH |

A wet garment collects the dust brought to it from every side
by the wind. This illustration is taken from the Jaina section
of Sarvadursanasangrahe (page 44 of Jivinanda’s edn). The
text, and Professor Cowell’s translation, are as follows:—‘qemg
T& AATZRTG WAEAGIEN TUT FAFADE ATHAT AT FH

TSR | 7o a1 ey ey s fdsen FEEER T
IR A AT FweEER “As a wet garment
collects the dust brought to it from every side by the wind, so
the soul, wet with previous sins, collects, by its manifold points
of contact with the body, the actions which are brought to it by
yoga. Or as, when~wafgr is thrown on a heated lump of iron,
the iron absorbs the water altogether, so the jiva, heated by
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previous sins, receives [rom every side the actions which are
brought by yoga.” In a footnote, the Professor adds:—“Yoga
seems to be here the natural impulse of the soul to act.”

TR qrared q fassran: |

The thing wished for is of move importance than the wish.
This occurs in Veddutukalpatoruparimala, page 56, as
follows:—*xg faerratremtm ety ‘Emgaa:m@am J4T-
frdrgarafy wafrely SRETHUEREEEERET q9 SR
TN FE0: ARTITE T THAG, | TOCNTEHARRIER AT
AT T e g 36 | 9 gerdiemmad -
WWWW gEY? |l Again, on page 62 of the
same i—¢“qepT:  FAEHR AT S ST A R AT
ot Tl EEWTEEY FE R st
W I So too, in Rdménuja’s Sribldsya, page 31— ‘Trgfa=st
R | SU SNSRI Sty A
This is repeated verbatim in the Raménuja section of Saurva-
dars omasangrahe, page 69 (Jivinanda’s edn).

IqESfrTa S Tary rasrataia-
FACIEE A4 )

This is another of Raghunatha’s grammatical nydyas. It is
not met with in the Mahdbhdsya, but forms one of Nagoji-
bhattas paribhéshs. The following is Prof. Kielhorn’s rendering
of it:—“An apavdda, even though the causes of its (application)
are still to present themselves, supersedes a general rule the
causes (of the application ) of which are already present” In
connection with this paribhisd we have the %ﬂm
which see below.

THITAAT I N

A vope which binds at both ends,  An embarrassing position;



16

a dilemma, The following is from the Jaimini section of
Survadars anasangrahe (page 183, Bib. Ind, or 150 of Jivina-
nda’s edition), with Professor Cowell's translation (page 198):—
 GrT: FROT 7 WA G AT SRR T a9 |
afy Mid g7 TEHEEEETAT P | R B
FIUEATT | SUGEICATET ©F: 7 0

“If you object that non-existence (or absence) cannot be a
cause, we reply by asking you whether non-existence can be an
effect or not? If it cannot, then we should have to allow that
cloth is eternal, as its ‘emergent non-existence’ or destruction
wonld be impossible. If it can be an effect, then why should it
not be a cause also? So this rope binds you at both ends.”

The following example is from the opening part of Citsukht
(Pandit, vol. iv. page 466):—*‘Emmraamt Qe SHO qFTAH, |
wall 9 WOFMERE A aRArERR SR
waRenmtrawor’ | Other instances will be found in Kusu-
mdnjali il 6 (page 874); in the same author’s Laksandvali,
page 56; in Tdrkikaraksdgikd, page 26; and in Khandana-
Lhandokhddya, page 530. See Addenda.

CFRLAAFAAATAL ||

My rendering of this in the Second Handful was not quite
correct. It should rather be—A thing that is changed in one
part does not thereby become something else (literally, like some-
thing else). For example, as Patanjali says under 1. 1. 56
(véart. 10), the cutting of a dog’s ears or tail does not turn it
into a horse or a donkey, but it is still a dog! Other passages
of the Mahdbhdsya where this paribhass occurs ave as follows :—
S'ivastitra 2, vartika 4 (4. ¢. vol. i page 21); 2. 4. 85 (vart. 10);
4.1.83; 6.1 69 (vArt. 3); 6.4 149 (vért. 2); and 8. 3. 85.
Raghunftha probably took this, with his other grammatical
nyiyas, from the Paribhdsendusekhar, Professor Kielhorn's
translation of which enabled me to correct my rendering. For
other illustrations @ithm ahove, see under “syr 3} 77 &e.”
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TFEE iR STaE R |

On, seeing one thing we are veminded of others connected
with it. The nyaya is found in this form in the Nydyapradipa
on Tarkabhdsd, page 44, where the presence of smoke is said o
remind the spectator of the invariably connected fire. In both
of Reghunéthavarman’s books it is given as wrgwafwaRam-
gy, and, in the larger of the two, he illustrates it
bhus:—¢‘apr gfearFaee TRawTh o TERTEET FEEE-
FeghEeERl qEraa wRge,” Tartnatha (5. v. =)
quotes the saying in the form wmgwafrug &e. He reverses
the above illustration by saying that the elephant reminds one
of the driver; and adds that a word reminds one of its meaning,
o statement which, in these degenerate times, is not universally
true!

F{TFT: |
The maxim of the Kapinjalas [a kind of partridge] In
Vijasaneyi-Samhitd xxiv. 20, we read “guearr HYFSMI-
@wg,” and the question arises, Jow many of these birds dre to
be sacrificed? Jaimini devotes eight sfitras [11. 1. 38-45]to
the discussion of this point, and finally decides that three, the
lowest figure representing plurality (two being merely duality),
will satisfy the requirements of the stuti. S'abara’s lengthy
argument is very concisely summed up in the Nydyamdld-
vistara, as follows :—
“opfrerey e TReFRIEdT av |
T AN B g |
WY ‘FEET FUFRERNE g PravggiideE aga-
AFMRETT T FEEEEE EENR ¥ | 7| P e
Faeam | A f TqgHEEnguN 49 T agenid Bred antrg el
fragurEe aaeadd SgETEE awieg aed ST
TSR STEAT T AR SIY seniiakeaar st iamt
ST, | FEATeHaraaei” I
2
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I have met with the nyiya in Tantravdrtike 2. 1. 12 (page
894), in 3. 5. 26 (page 1049), and in Veddninkalpatarupari-
mala, page 550, line 3; and the abridged St. Petershurg Lexicon
gives a reference to Kullfika on Mana viil 105, where certain
offerings are directed to be made to Sarasvatl In accordance
with the kapinjalanydys, Kullika decides that three are
sufficient; and Medhatithi is of the same opinion, This maxim
is manifestly akin to gzt Fa: wrend:, and in accord with the

Marathi phrase aargean as defined by Molesworth,

CERIEEEERIC Al

The maxim of the claamsing of @ conrse blanket [by beating it
on the fest, and so dusting them at the same time]! One of the
numerous examples of the accomplishment of two objects by
one operation ;—killing two birds with one stone.” It is found
in S'abara 2. 2. 25 —“uify 7 gfyr wwEAd =G & [
oW = | Ay daetUeTRaRteay | fife R e s
Faoghe Tgme feleam” | The daw (the siww of the
Maréthas) is made of extremely coarse and rough material, and
generally black or black and grey. In the case of the very poor,
it is often their sole garment by day as well as their only
covering at night.

FiE g |

The maxim of the trumpeting of an eephant. The word
FR is really redundant, since the whole meaning is conveyed
by gfia alone—gRa wRaaRraa—Dbut the addition, in this
and similar cases, is made for some special purpose. Raghunétha
defines it thus:—¢Rrfyrearsmmty @t g sulagenaes-
YEEATI FReTAEIart #idfae: sadd.”” This principle
may be exemplifiéi~== the following verse from Kc‘wyapfra-
kds'e vil 10:—
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“rearrTET FeTey ¥ e |
IO FATRA & G i
Here the author of the Kdvyapradips remarks (page 205)—
‘e AU T @R Tty JWewIEe |
FEERTEANRITEFAT, | ST FRgfEaE’ 1 So, too, the
Uddharapacandriki —a  FeqigrAe@esRa QueEd:
TUYGGFETTR HHAAIH | TIHT FRERATEAR arem,”
The following additional nyéiyas are cited by Raghunétha as
belonging to the same class—razram™, fRFTTEAE, THATRE-
THFI, EAATEE, TGO, FER=E. [ each
case the first word might be omitted without affecting the
meaning.

FIHIM: |

The maxim of [abstention from] the flesh of an animal kill-
ed with a poisoned arrow. It is deduced from Jaimini 6. 2
19, 20,—an adhikarana designed to teach the evil result of
doing forbidden things. The words = wesf wafrasT 7 wg+
7 37 =’ are discussed, and the question arises as to whether
this is an instance of qﬁ{m or of HTAT,—whether it means
SN FASAY, or WOl T Feqw, The subtle intellect of the
Miménisaka sees a great difference between these two, the
forfer being something to be done, and the latter being some-
thing to be avoided! The siddhéntin decides in favor of
the latter. I would advise my readers to study pages 39-41 of
Dr. Thibaut’s excellent translation of 4 rthasangraha, in order
to get, if possible, to a clear understanding of this irrational
tenet. Many years ago, when in India, I heard a statement
made by a Brahman, to the effect that the words “put no oil in
the lamp” did not mean “don’t put oil in the lamp,” but rather
“put in the Jamp” some “no-0il”; in other words, it was not a
prohibition of an act but an injunctioR %o do something! This
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is just the position of the Miménisaka. The above nydya is
‘quoted by Anandagivi on Brakmastitrabhdsye 3. 4. 28, and
4.1.13

o
FIAYACITETE (AT, |

Like the budlding of o temple on the summit of which [at
its consecration] an earthen vessel [filled with water] has Deen
placed.  Used ironically of one who considers that he is doing
something as meritorious as the building of a temple. This
explanation was given me by the Principal of the Sanskrit
College, Benares. The illustration occurs inS'arngadhara’s tiké on
Udsyana’s definition of dravya in his Loksandvali (page 4)
The definition is—*“gx JneFaRMTEEREST Z599,” and,
whilst explaining it, the commentator attacks the views of
Citsukha Muni as follows:—* s aaufiRHmEROeTTeaT-
il SERGET PEAARENEAERTS T R
TAEARE  FIR TR
TREaH, | FHRENGEEEEAvge,” 1t is necessary here
to bear in mind the tenct of the logicians—< eyt =% SOTHIUT
frwfe”  The Tuttvapradipild, better known as Citsukhi, is
described by Hall as “a confutation of the N yaya philosophy,
on the basis of the Veddnta” The wrath of the logicians
would of course, therefore, be kindled against it. The pass-
age complained of above is the sloka 1i. 4 with the vrittlh. The

{ormer stands thus :—“Wﬁﬁmﬁiﬁ = T | TR
& AT Ao See Addenda.

FIRE (T TEATT: )

The maxim of o erow as ¢ destroyer of curds, An example
of upalaksana, where one represents many, or a part stands for
the whole. So if any one were warned to keep the crows off
the curds, it would imply that all other possible raiders were

alsq to be wardedgaff It is thus put by Bhartrihari in 7. dheya-
paditya il 814:— ‘
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“ehTREY TETAT MR arersy AiEa: |
ST TF T A T e .

This is reproduced, with slight variations, in Tantravdriils,
page 73l. Raghunatha’s application of the maxim is as fol-
lows —“‘Fgwaitafiary | & fawd frogaers @i 9 39 A7-
AT | CHEIEA G 9 Al gAeEd:’ 50w | 9 gRewsie
FFITAFART FITII@E0RL.”  The [svaragitd forms part
of the uttarabhiga of the Kerma Purdne, and the verse here
quotedisxi. 8. In the F3sa=ama, t0o, a part represents the whole.

FTRICTRO=ITT: ||

The maxim of something on which a crow s perched, This
illustration seems to have originated with Patanjali, and is
found in Mohdbhdsya 1. 1. 26 ( vArtikas 3 and 4 ):— ‘srgae=at-
STTCIHT R WA | PR IROW, | N, | GEESTHIRT | Y-
SATFA AAH WA | TAT | FAEATAET TEG | A5 AT
F% I | TIRY F ¢ qgE Vahy | ey gisTee T
S WAl | TR g AR A Aeaewer dE SR |
TAGT | SACAN FACIATAS TEH, | 5T FAR F0F Shy | Seqhre
FE AN 7€ age WISAaEgeal WA,

1t occurs in Vivaranaprameyasangrahe (page 195) in the
course of a discussion on Bidardyana’s seeond sfitra . — qa!
FRORARTA TATTSHORAR ST, | FRHOATZIOR: |
FFIRIFERIS T GRSFOTAR | @ T QR FHOW qRHIA
TEIREAEETE | AR RO AwE w ® 9 R
ST TATANARY | TRTETERT FIEE T SHURH YT SFONSRy
FROERIRE wA egoraaEr.”  Similaly in Senksepa-
Shriraka i, 206:— 3 F1 AT g JATTARNI FARHIR-
ReETviraT | FEETEERE qU S el g
gfg:” . With slight modifications it is found also in ZTantra-
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wértika, page 277, line § :— ‘umfirframamty Fweadt -
TENEE WEHgIaHERal TRTId GEIEg -
Rrarr whrerfy,”

FIOITFAATIT: |

The maxim of “the performance of all preseribed acts of
vitual in orderly succession for a particular object before per-
forming the same acts in the same order for a second object.”
This is Sir Monier-Williams' definition based on the commen-
tary on As'valiyan’s Grhyastlira 1. 24. 7 which prescribes
certain gifts commencing with firet and ending with 7it. The’
commentator says ¢ KRTAT WITHI & TR FT: | TRAGHAT:
FUSTTAHT FR | T qEEATERA A GEN O @l g
q@: T TS | FORHETR W T RraimiEge
FATT Jatsre @4 qatsify.” In a case of this kind, where
there is merely a bestowal of gifts, and not,the performance of
sacrificial ritual, the definition given by Molesworth is more
suitable:— The order, when & suit or set of things is to be
given, to each individual of a multitude, of giving «f once all
the articles composing the suit or set, as distinguished from
e,

The nyéya represents the purport of Jaimini 5. 2. 8. Kunte
says that the word stvamafy used in the sitra means kdndamu-
samaya. His notes on sfitras 1-3 contain some very interest-
ing items of information, of especial value to us of the West:

See wgraiERa=w, below.

% =gar wiyw 78 S0 geAar ||

What do I want with eyes when I can sez by means of a
lamp! This bit of wit—worthy of an Irishman—is not a ny4-
ya, but its inclusion here may help to show that even such a
solid work as theeSdakavdrtika contains an element of amuse-
ment. The quotation is from page 508:—
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I gerERe FRE AR |
i g wHA 8 A aww 0
forerasy g AwaT rtoneR |
TR JEATTEATHY: THTHg

FEAIINIAT1T: |

The maxim of the laying down of « water-cowrse for irriga-
tion. An example of a thing made for one purpose subserving
other purposes also. It is found in Vivaranaprameyasangraha,
page 118, line 9 :—* st = Rrdfased arad iy gemmoa=Teta-
WA, | a9r ed Fe: Fuf aIer o ow =
fag aga i’

TFor the souree of this nyhya, see steqrdl sHaw=a1dl Wafy.

FEIFITITTT: |

The maxim of [the unwitting employment of ] buse money
[in one’s business]. It is used by Kumérila (in Tantravartika
1. 8. 8, page 95) in the course of an argument on the relative
value of S'ruti and Smriti,. He maintains that if any teaching
of the latter is found to be in opposition to that of the former,
it must be given up; just as a man who finds that he has been
using counterfeit coins must at once abstain from so doing.
The portion containing the nyéiya is as follows :—“ay f& Fzrai-
QO FREFEEHT SFAS A T 3 et
a1y q¥a sgmeeaw,”  The word &t here evidently means
money in general, and nob & coin of a certain value. Some-
g'vara, however, in his commentary Nydyasudhd (page 145,
line 12), seems to take it in the latter sense. He says:—
oy fify | TG ISTHATRAT FHIW: | FER SR A%
T SO Sgeqi: FEAlTAA T | a0

In Tantravirtike 1. 8. 8 (page 149 _Jine 3 from bottom),
Kumdrila compares words to coins which can he tested by in-
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telligent people. He says:— egmasiasd MOSFENRmRT-
fafir= mﬁm waRT ¥ TEeRmRgaE Rty
T ATARTETeAt aad e,

The nyaya is found in Nydyamanjort, page 162, as fol-
lows — ‘i aTERTaTRESgETIETET: | & armfesr ar
@nﬁlmrdwﬁﬁ T | ATEHTRER! 7 GATG: TAOITREFEY | FZH-

ﬁﬁmmwwsﬁ F@TA AGAEIATE.” It ocours

again on page 169 line 3, on page 187, line 4 from hottom, and
on page 531, line 1.

EXSICESRIRE l
The maxin of the well-digger. It is applied by Raghunitha
as follows :—*“ae FuE™ it JeBTTy FATAATATRIET TeTTeasy
AN AAGTREARTATIGIRE TGN I S R
Faar e fracda gfy a0 7 This illustration is as old
as Patanjali who made use of it in the introductory chapter

of the Mahdbhdsya (vol. i page 11):—“wyar FramFIas-
faeafa | Feen graweE: F GReEl gar sighumdet wat
Btstg omTg 79 07 d JURnEEE 99 & G Frv symar
AFTAT AN waSEthEly &e.”

FAR TN
This is identical in meaning with gfm&rﬁvmm

for which see the Second Handful. It oceurs in Nydyaman-
jart, , page 164:— AR § 7T TATaRiy wamfy
FaGE AFATAATES WIF Lower down on the same
page, there is another nyAya of similar import, in the following
verse:—
‘iR TRt |
aq Al FaEEET o T, |
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FEMFEEA: FEN TETEAT: |

The maxim that “ whenever it may appear doubtful whether
an operation has reference to that which is expressed by the
technical or to that which is expressed by the ordinary mean-
ing of & particular term, the operation refers (only) to that
which is expressed by the technical meaning of the term in
question.” This is Professor Kielhorn's rendering of the nyaya
as it appears in Nagojibhatta’s vritti to Paribhésd ix:—¢‘ag
Bt w8 FPeemeT g fam’ 1 The maxim is taken
from the Mah&bhégya where it appears several times. In 1.1
23 (vért. 3), it is followed by the example ‘@ MuwHFAET
FIATATIR TR G WaART @ AR 7 A M qreAty 9 a
ﬁ S IR

FTRACIyATIRittE 3T ST SwE

Like amn impecunious debtor deceiving the wmoney-lenders
with empty promises. This occurs in Atmatativaviveka, page
20, as follows —¢“sraegeaTiyfa JaA-aaety T ey | G-
PrEfify Yatsafiacad: FAeTaATIATTAS 5 ATFHEE-
ALY T qafy,

fan & famecaqe 7 awg

Action may vary, but substance cannot, This is plainly
set forth in S'dnkerabhdsye 1. 1. 2 (page 37) as follows:—
“ FAFSTIN A T AT AFeF A3F T FA | AARA T
QETAT AT 7 97 TR | oo T g Ieud Aawia ATdify ar
fpead”. Similarly in 2.1.27 (page 471)— ‘Brnfre &......
Praemsadt..... 3% 3 RremsEefy 4 RrraaiEn: dvaergs T
ASEHIFEG

Then, in Anandagiri's comment on 1. 4 1 (page 325), we
find the expresssion “ FFarmfH= gy fEFeTETE,”? and on
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page 359, “ ¥ gyl fweursfE.” It occurs also on the
first page of the Rédmanuja chapter of Servadarsanasang-
raha — ¢ q T TEEERN: WERREEA: agenETy e 6 T
afyfa afgest B & Reeem @ afefr =@ Nor
gshould any one say: Granting the impossibility of the co-
existence of existence and non-existence, which are reciprocally
contradictory, why should there not be an alternation between
existence and non-existence, there being the rule that it is
action, not Ens, that alternates?” This rendering is Professor
Gough’s. The ny4ya is found, too, in S'dstradipikd 1. 3. 8
(page 154, line 6), and Naiskarmyasiddhi iii, 82,

e |
The maxim of the scorched offering [4. . the Purodis’a-cake].
This is the topic of Jaimini 6. 4 17-21, and deals with the
question of the penance to be performed when the whole of a
sacrificial cake is burnt. A partial scorching needs no penance,

TETAZIRT=ATT: |

The maxim of the infliction of a fine of one hundred on the
Gargas. There ave two paribhasds which are frequently found
together in the Mahabhdsya, vie. “ud% amquRaaty:” and
“ggg@ awaqamty: . Professor Kielhorn (in his transla-
tion of Nagojibhatta ) renders them (the latter slightly modi-
fied ) thus :—* What is stated (in grammar of several things)
must be understood (to have been stated) of each of them
separately.” And “sometimes (it) also (happens that what is
stated in grammar of several things) must be understood (to
have been stated) of all of them collectively.” Patanjali's
illustration of the former is * ggwamgniFgRET Weawary,
where, of course, each separate person is to be fed; and his
illustration of the latter is ““wah: =g gueeqrg” where the
Gargas collectively are to be fined a hundred. The passages
where these occumearall. 1.1 (vért. 12); 1. 1.7 (vhrt 1);2.1
4; 2.8.46; 6. 1 5 (vArt, 2); 8.8.58; and 8 4 2 (vért, 8).
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The two paribhfigis and examples are quoted by S'abara on
Jaimini 8. 1. 12 (page 223), and the second one is referred to
as follows by Kumérila in his vértika on the same passage
(page T12):—T¢: TANTE WeARG 7 07 iy | P g ag-
MFafriaga araREHT: | e A
RER: | 7 g 795 USRI T A RO s TR |

qT g |
AR et o @ st |
fermmTTeRg AN &R 0

This paribhéiss occurs also in ZTamiravértika 1. 4. 3
(page 294, line 15), and in 1. 4 8 (page 300); whilst the
former one is quoted in 1. 4. 18 (page 314),

TRTEEA: |

The maxim of the Gdrhapatya-fire [one of the three sacred
fires perpetually maintained by a householder, and from which
fires for sacrificial purposes are lighted] It represents Jaimini
3. 2. 8, 4, where the topic of the application to this fire of
mantras relating to Indra is discussed. The question is”raised
whether, since the mantras refer to Indra, he should be wor-
shipped rather than the Gérhapatya fire. Jaimini’s decision is
in favour of the latter as the more important. On account of
the mantras this nyéya is also called the §egieqry. See the
Nyiyamélvistara 3. 2. 2.

MErEa=qr: |

The maxim of the milk-pail. It is laid down that a sacri-
ficer who wishes for catbtle must bring the water for his sacri-
fice in & milk-pail. The godohana is therefors used as an
illustration of something which is occasionally, and not uni-
versally, connected with an act or performance as an essential
part of it. It occurs in S'dmkarabhdsyo 3.3, 42, as follows:—

“gha FageaTAn Rl ¢ SiRrgEgRagTa
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gaaaTRfa | % @iy fraem € wig oimdeniyagmiemtt
grearatafy fem@@: *, Then, at the close of the same :—
¢ FERTAAT AT ﬁ%zm?rﬁr FEGINIE R Eg -
grEAriey 32599, It appears again in 3. 3. 65; 3. 4. 45,

and in 4. 1. 6. Sures'vara quotes it also in his virtika on the
Brihaddramyakopanisad, 8. 8. 51:—¥ T MergasaE: FW-
FAg TR | vt ghwewe R 7 @ e 7w

MUeTaged FETIA: |

When a word has both a primary and o secondary mean-
ing, am operation takes effect (ounly) when the word conveys
dts primary meaning. This is an abridgment of Professor
Kielhorn's rendering of Négojibhatta's fifteenth paribhdsd;
and the following extracts from the vpitii may help to explain
it—A word which is employed in a secondary sense is so
employed (only) because (the character of that which it de-
notes in ) its primary sense is aseribed (to that which it denotes
in & secondary sense).” “For example, the word @y ‘ox’ con-
veys the secondary meaning ‘one who is only fit for bearing
burdens, an unintelligent person,” because (such & person has)
certain qualities such as stupidity &e. (in common with
an ox )" '

The maxim appears in the above form in Mahdbhdsya 1, 1.
15, and 6. 3. 46; but in 1. 4. 108, and in 8. 3. 82, the word s
is omitted. In this shortened form it is quoted by Anandagiri
on Brahmasdirabhdsys 1. 2. 13 (page 185), and 1. 8. 14
(page 246). Then in 4. 8.12, S'ankara says ‘g3 fy =&y srar-
TegR EIAET TOATH | g gey draar aarr’.
In Veddntakalpatary, page 346, line 8, we read :—*¢ aq qfegrd
T AR | TOgeTEEy 7 e aead:

In S'abara’s bhaspmmen Jaimini 3. 2. 1 we have a very in-
teresting discussion on oy and ge7, in the course of which he
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says “wgafram ged dombraght @937 The conclusion
arrived ab is thus expressedi—¢ m@wﬁﬂrﬁg"@ wAEHTT
gl fag,

TEFATTTT: ||

The maxim of [ the mention of ] one cup only. This sum-
marizes Jaimini 3, 1. 13, 14, the topic of which is the Vedie
passage relating to the washing of the soma-cups. The pass-
age in question is ““gzfdm g @wmfE”, “he cleanses the
cup with a fringed filtering-cloth.” But there are many such
grahas in use; is he to cleanse only one of them? The deci-
gion is that one represents the whole number, and that all may
be cleansed. Kumérila explains this in the following karika,
under 8. L 14:—“srfeftsr a9 @weangaeimn | fifd
TUaRA Feay gaea” o See also Tantravdrtike 2. 1. 1,
page 339, line 4 from bottom; and again under 2. 2. 26,
page 551, The latber passage is as follows:—¢“x & gemwa-
TARTTRAS HATARIR T, | AeATashfy qerngeed wg-
FOA: | FAETAR | T A Sereag A -
gfa”. This nyfya may be compared with Frrgfumras=m.

The use of the s2wearara is not confined to the MimAmsé.
It appears in the Nydyamanjart, page 287, in a discussion on
aeasraTeg, as follows:—« f sevrsdaditna @R @& ar
Taeafy MR At SRraad R RE ..
Ay vl AEsiER e e whgAda-
fraafrasaaw sfagennarg,”  The passage from which this is
extracted is full of matter drawn from the Mimimsa, and is
unintelligible apart from the latter.

FHegaeq s |l

The maxim of Sundal-oil. Badarfyans-uses this as an illus-
tration in sfitras 2. 8. 23, 24.  As the application of & drop of
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the oil to one part of the body produces a pleasant sensation in
the whole of it, so soul, abiding in one part, namely in the
heart, is yet perccived as present in the entire frame.
S'ankara’s exposition of the former sfitra is as follows:—

‘gt gRevgAfrg: TOETEEEISY SraRETsARRIEE
FAEARMN  SeETE:  arelTRAgTeRd  sRef |
TN TESTOWAT 339 T BEE | @A gaen
FeAEt @t q9Y | AT FemaeeaAr’’,  This gives a very

materialistic notion of dtman !

IEEiETic o]

The maxim of @ woman in a picture. An illustration of
that which has only an appearance of reality. Raghunitha
connects with this the frsmeearr and frsmgasa, and, in his
larger work, quotes swraeafyy: as follows :M“ﬁrana‘ THANT
fafyy faame ameNa fify | Rergm qamagte aafEwes-
fraw wafy’. Like his other quotations from Vasistha, this,
too, is doubtless from the Yogawdsistha, though I do not re-
membgr having met with it there,

sEgfasEam: |

The maxim of a gourd in water. The idea is that of a
gourd, thickly covered with mud, and therefore sinking in the
water, but gradually resuming its buoyancy as the mud is
washed off. The Digambara Jains use the figure to illustrate
the release of the soul from the encumbrance of the body.
Raghundtha puts it thus—¢ oot fwfom gfw adtagamt
Tt T aftrsaarn e frefy @ SR SR AtsAm-
FR e fefr | v 9w vy g Rewa 1 3R sedfie

=’ |

This deseription, without mention of the nyéya, is found in
very similar languagdn the Jaina chapter of Sarvadarsana-
sangraha (page 48 of Jivinanda’s edition ), and also in Veddn-
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takalpataruperimale, for which see the gayvgwufae=
below. The former passage is as follows:—¢ apar a7 FRAHT-
FARSIEA TOSTTART TRITERFETEA Tealy a1 FHRa
fivara.”  The figure of the castor-oil seed is found in the
latter passage also. The term wehiwma which appears in
Raghunéths’s definition, is the name of a subdivision of one of
the five categories (astikdya ) of the Jaina system. It is explain-
ed as follows by Anandagivi on Brahmasdtrabhdsya 2. 2. 83
(Dpage 563)— rrpRIRAFA R S FEEEESE TR |
A ST | agIR AEEAeEER: 7, This is
referred to ina verse quoted by Madhava in the immediate con-
text of the passage already cited from the Sarwadarsona-
samgralia, namely —¢ qyeat AT MAGRY AT TET: | SR
7 Py aesmmawEn: © n Professor Cowell's rendering
is—“However often they go away, the planets retwm, the sun,
moon, and the rest; but mnever to this day have vefwrned
any who have gone to Alokékaya.” I think, however, that we
must say Alokdkds’a, and regard the long vowel as including
the preposition s ‘up to, ‘as far as; “those who have geached

Aloklkésa” (sm ST VEIHTIH ).

st

The maxim of the oblation on the birth of w son. This is the
subject of Jaimini 4. 3. 88, 0. The question arises whether
the offering is for the benefit of the father or the son (7 &w3g:
freRfrdmEe 39 gatsmar), and the answer is that it
benefits the latter.

FrRAFEET fagsd |

Knowledge [of Brahma] abolishes nothing but the ignorance
[ which obseures that Impersonality]). This is a bit of Vedant-
ism pure and simple, and has scant claims to & place amongst
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popular maxims. It is admitted solely because Raghunétha
includes it in his list. Hisexplanationisas follows:—* stféma-
ST FOM, | AT TAGAIEA AR AR T
qEeTErshy fady | 7 T THEAvEREER: | 39 T 9@ | FE-
e Fadst et | R & fafe ) Rk
FEAARETT T | g arERAT dOaEn qOr ¥ geTditigr
Frofrafin | T fataee i ey St

The so-called nyéya is found in Vivaranaprameyasangraha,
page 8, line 9, and in Pancapddikd, page 1.

FeFGTA: ||

The maxim of meditation on that [vie. Brahman] Or, one
who meditates on that. This is taken from Brakmasdtre
4, 3. 15, * AANHSATAAANT TETAN  ITAAASTAREGA”.
The bhésya on the last term is as follows:—*¢ BT -
& gadar dgieem: | A & Aeeky: @ AmaEaEe it
G T ARTER TT AR B g | T g Y AEEGEIRT
TRFTFEAGTEA | TATEEG AR A TS T
TRt ¢ Hmmﬁf[m v, 0. ] gf 1 Wag T3
TAREAT TGN AT AT ARG HERIART
qerfptav T WA, I subjoin Dr. Thibaut’s rendering,
with a few additions of my own in parentheses. “The words,
¢and the meditation on that,’ state the reason for this twofold
relation [viz. of those who meditate on Brahman with qualities,
and those who worship by means of symbols or images]. For
he whose meditation is fixed on Brahman reaches lordship like
that of Brahman, according to the scriptural relation, ‘In what-
ever form they meditate on him, that they become themselves.’
In the case of symbols, on the other hand, the meditation is not
fixed on Brahman, the symbol being the chief clement in the
meditation—But scripture says also that persons whose mind
is not fixed on Brahigan go to it; so in the knowledge [ rather,
the doctrine (vidyd)] of the five fives, ‘He leads them to
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Brahman,’—This may be so where we observe a diveet serip-
tural declaration. We only mean to say that, where there is
no such declaration, the general rule is that those only whose
purpose is Brahman [4. e. whose mind is fixed on B] go to it
not any others” This is a noteworthy passage. It practically
condemns the use of symbols, or images, in worship, by declar-
ing that the mind of the upésaka is directed to the pratika,
and not to Brahman (or fs’vara). The grati, & JaT FaTES
&c.,” which is quoted also in 8. 4. 52, may mean much more
than S'ankara sees in it; for it is an undoubted fact that, in
the present life, the worshipper becomes assimilated to the
object of his worship; that the characteristics of that object, as
conceived by him, become his own characteristics; and that a
man never rises above the moral or spiritual level of thab
which he worships. This was clearly set before the Jewish
nation in the teaching of Psslms oxv and cxxXv, where,
with reference to the making and worshipping of images, we
read “ They that make them shall be like them, every one that
trusteth in them” (Revised version ).

The TSI, which, in its full form seems to be mi{lﬂﬁ'
(as in Anandagiri on the closing part of 4. 3. 15), is constantly
quoted in the Veddntakalpataruparimala. It will be found
on pages 229 (three times), 280 (line 9), 235 (line 11), 246
(line 6), 478 (line 1), 591 (line 4 from bottom ), 669 (line 10),
and 730 (lines 9 and 15).

AT+ U

The maxim of [the existence of another seripbural passage]
declaratory of it. This is the mame given to Jaimini’s sibva
1 4 4 (9ored =weamEd, ), and the above is Dr. Thibaut’s
rendering of the nydya in the following passage from Laugik-
sibhiskara’s Avthasangrahe, page 4 —SpirEmETaTarT -
weafafyf: | TRE GErRRT | ... 7 AN 3 'Y 7 I |
an wnHAnsREE gedn sagtE | sfgEmeTe g
TN AR S | S sErEnat e,

5 -
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«That injunction which merely indicates the general natute
of some action is called originative injunction, as for instance
the passage ‘he is to offer the agnihotra-oblation’...... Bub
it may be objected, the two forms (aspects) of a sacrifice are
the material (offered ) and the divinity (to whom the material
is offered). How then can the passage ‘he is to offer the agni-
hotra-oblation, in which neither of these two forms is men-
tioned, be considered an originative injunction, the word ‘agni-
hotra’ ('which seemingly indicates the divinity of the sacrifice,
namely agni) being merely a name (and not,indicating the
divinity ) according to the principle of (the existence of-another
seriptural passage ) declaratory of it.” Page 7.

. The following is M. M. Kunte’s note on sfitra 1. 4. 4:—

“The principle enunciated in this sttra is known among the
Miméamsakas as Tatprakhyanydye—a name which can be best
rendered in English by the principle of conventionalsty. A
description elsewhere given shows that a sacrifice is known by
a particular name, that is, the conventional name is wellknown.
For instance, ‘ He who wishes for happiness sacrifices an Agni-
hotra-sacrifice” Another independent Vaidika text determines
the word Agnihotra in the above Vaidika text to be the name
of & sacrifice.”

The nyfya is found in Veddntakalpatoruparimale, page 150,
line 7. .

S
AT TGHISTH:

One who takes the place of somebody else takes wpon himself
also the fumetions of the latter. This is Professor Kielhorn’s
rendering of the maxim as found in NAgojibhatta’s comment
on paribhdsd cxvi. Can this be regarded as the equivalent of
Noblesse oblige?

FEATTEIATT: |

This nydya, which is found in Veddntakolpatoruparimala,
page 581, line 9, and again in line 8 of the next page, is taken
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from the FgTRAETA=A™ of Jaimini 5. 1. 23, 24, the WTQ’@F&-
TAFAEFIIFO, which Kunte renders « The subject of the
forward transference of acts which follow the Abuy4ja-offerings,
and the backward transference of acts which precede Pray&ja-
offerings together with the offerings themselves.” Regarding the
qqeaga=Id he says:—* Tadddi signifies the first part of
that; the Tadante signifies the lust part of that. These are
Bahuvrthi compounds, and therefore signify that of which the
first part is taken, and that of which the last part is taken.
When forward transference is to be made, the TadAdi is taken,
and when hackward transference is to be made, the Tadanta is
taken. The following illustration will explain this. When the
Anuyija-offerings are to be transferred in point of time, the
Stktavéke and the Shanyuviks which follow it, are to be
transferred along with it, because the Anuy#ja is the first part,
Again, when Pray#ja-offerings ave to be transferred in point of
time, the Aghéra and the Smidheni which precede it, are to
be transferred along with if, because the Prayaja is the last
part.”

-

TRTETT: ||

The maxim of [ a name indicating ] resemblance to something.
The principle of giving a person or thing the name of some
other thing because of his or its resemblance to the latter; for
example, likening a man to a lion bechuse of his courage and
strength. The ny&iya is the subject of Jaimini 1. 4 5, where
the sentences ST ErTRTEGART ”, “ AT FEAMTRISC-
da” and “ iy TEAREEESE” are discussed; and it is decided
that gyena, sandams'a, and go are nob the material of the
various sacrifices, but are merely their names, This is well put
in Colebrooke’s Essay on the Mimamsd:—“It is a question
whether the hawk-sacrifice (Syena-ydge) which is attended
with imprecations on a hated foe, be performed by the actual
immolation of a bird of that kind. The case is determined by a
maxim, that ‘a term intimating resemblance is denominative’.
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Hawk, then, is the name of that incantation: ‘it pounces on the
foe as a falcon on his prey’. So fongs is a name for a similar
incantation, ‘ which seizes the enemy from afar as with a pair
of tongs’; and cow, for a sacrifice to avert such imprecations.”
Laugksibhéiskara (on page 20) gives gqmre as the eqmva.lent

of ST, whilst Kumérila employs &=

SEIECIGE R

Hot goes with hot. Like loves like. This is found in the
following passage of Bhdmati 3. 8. 25 (page 620):— “T =
RN SEFIFROE, | SN IR O JENSTEEanHe O
T TATEITGA R 3 ferferaran | qenrgrsia fra-
TIAEAT ..o FATY TR STHEERTTAIGEERT: | AT A0 |
qG 9T GAT R | a1 SRty A TEEReTE e
@aed” | It might be used as the equivalent of “Birds of a
feather flock together” ?

ARSI Al

The-maxim of [ the co-existence of ] light and darkness. The
use made of this by writers on Vedénta will be seen from the
following passage from Vivaranaprameyasaagraha, pages 9

and 10— gagirdisaEmr 7 giwag: | & | s
AT BTN e BT, |
I B (e i S R e e e R G
fivwer  afegeiify a9 | AaEdy Rl aEer fow
aEEemE I See also Vivaranopanydsa, page 9.

degiaariedarEguggataaT: |

The certainty of the non-appearance of shoots from. grains
of wice spoilt by [ contact with ] 0il. It oceurs in Veddnta-
lalpatary, page 545, line 17— Bramatraradt: gefy qorfa-
THTHEITTT: AT Serg R g TR .
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Sénkarabhdsya 2. 8. 31, we vead .— 7T W% TEATffr frs-
AT AR AT AT AT R M R AT -
FyrIRRTART AT e ag'm
Of the sz in ToaTdiany, Anandagivi says:—* SomgRmdty-
FRTMIRTER,.”  This nyiya resembles the AREFwREREE-
SURSAAATAT, in Second Handful  See Addends.

FREgE qdl s |

Curds and cucumber are fever personified! This is found
in Patanjali's Mahdbhdsys 1. 1. 59 (véartika 6), and 6. 1. 32
(vart. 6), as follows:— ZRETE T@a sa¢ | sACRmHR
T | AgOEE TE: | TR T | g |
sy iy @A’ This closely resembles Raghundtha’s
gt st st which 1 have nob yet meb with anywhere,
See WY and 1FE S, in Second Handful.

FIED AT EATRA FIFATHRA 7 |
The forest-fire which destroys the seeds of the Ratam s also
[ by that means ] the promoler of the growth of another form
[namely, the plantain] This is found in Citsukh? i 15, as
follows:—“ 7491 ¥ TAEE AAdIRAEES TURATEE T
qO GOy g TR T F o
&1 The same idea, with the express mention of the plan-
tain tree, is found under i. 14, and also in the following passage
of the Nydyavdrtikatdtparyatikd, page 57:—T€ T FEMN
FROTARIRTEBIT TS SIATTEFa, | oar Joeat
TR FEOTETEAEH IEHIEE AGAA do Tga-
ATy, Perhaps the Indian farmer could tell us
whether the ashes of cane-seeds promote the growth of the
plantain-tree? Citsukha Muni informs us, under i 14, that
the growth of rice is aided by the seed having been smelt by
mice! For the above, see also NyAyamakaranda, p. 75.
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TR (12 |

This is taken from the large work Laukikanydyoratndkara,
page 219 @, where it forms maxim 62 of the second part.
Maxim 60 is the &fRFRAT with which Raghunatha seems to
connect it. He says— aferfaed qremmerReamisty saaq
BT TEAAE ARy @<ard,” T hope this sentence
may convey more meaning to others than it does to me; bub
this is all the light that the author throws on it. I conjecture
that the nyéya is based on a verse quoted (or composed ) by
S'abara in his bhésya on Jaimini 4. 3. 11 which forms part of
the frafrgfwon.  The gist of the argument is that though
no reward is directly connected with that sacrifice, yet a man
must use his intelligence in inferring one from elsewhere; just
as, for example, a man must do in order to grasp the sense
of a verse like the following in which the words are scattered-
about disconnectedly:—

g T TR G S SR |
@t sl Ry o Rafy sga

The context preceding and following this verse is absolutely
necessiry to make it intelligible, and I must refer the reader
to S'abara himself. If I am right in connecting Raghunitha’s
nyéya with this verse and with the &ATHTa™, then the ides

must be that the verse is a mixture of vocables almost as in-
separable as that of milk and water!

- Q0
TATTRMLIT: |
The maxim of Devadatia’s bravery. Equivalent to Horace's
“Ceelum non animum mutent, qui trans mare currunt” The
illustration is used by S'ankara in his bhisya on Brahma-
sitra 3. 3. 10— uxermaly ST ZaT O ST UT GET WA
o T | & e AR ®RE SRy A
TR R R seag oy Waky | 991 5 a5 qReTrE-
sy Sagwm fETR Y 1 The SUgwRREIA s
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mentioned again in the bhisya on the next sutra. Compare
with this the following from Tantravdrtike, 3. 6. 41 (page

1108) T AT ST AT sfy Sagwed
ey &e”

RATAGFIRTAI: ||

The maxim of the slaying of the murderer of Devadatic
The point is that the death of the murderer does not bring his
victim to life again. It is applied by Raghunétha as follows:—
“ TS T B g aees IR sEet dag-
TIRAAIEA | q7 Jqgae-aR gasy 4 Jagwer e aan
TFasf.” He proba.bly took it from Négojibhatta’s comment
on puribhdsd Lxry [ STESTERITOTRIAR: &e., which see above |
where it veads thus:— 3 JTGVE TR TV ITETRAHSA
wf e fre ox AR | g9 3EE e 7 | TR
@ g T AaREeas | Négoji, on the other hand,
derived it from the Mahdbhdsya, where (in 1. 1. 57, vértika 4 )

it appears as “H%%ﬂ’aﬁ@ﬁﬁ‘aﬁéﬁmwm”
So, too, in 6. 1. 86 ( vart. 3).

JrEEsgiE: |

A persistent state of cogmition. This is Mr. Avthur Venis’
rendering of the expression as it oceurs in Veddntaparibhdsd
(The Pandit, vol. iv., page 105 ), and he elucidates it in a foot-
note as follows:—“It may be deseribed as a series of states
throughout which the same object is presented in consciousness.
Each state of conciousness lasts only for a moment, a kshana
or unit of appreciable time, and perishes. A second state then
succeeds and is lost, and so on” We find the expression (in
the plural ) in the Prakaranaponcild, page 127, and as
TERFTN on page 40; whilst, on page 56, the author
refers to it as the WRETE®™. I have met with it elsewhere
also. Yet, strange to say,the Vicaspatyam istheonly Sanskrit
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dictionary that contains it. The term TRTATR, ( with AT also )
is there defined as ‘T TEH FHMIIRA AR =, and
then follows a quotation from Vedéntaparibhasd which imme-
diately succeeds that referred to above:—‘‘fFa Ry -
TRFIfR 7 qwe: [frg TEETR AR -
fEa g A’ ]« Moreover, according to ( Vedéntic ) tenet,
there is no variation of knowledge in the case of a persistent
cognition; but as long as there is a presentation of the jar so
long the modification of the internal organ in the form of the
jar is one and the same and not various” (Venis). As found
in Maréthi, it has the meaning “Closeness or intentness of
thought; undiverted and unintermitting prosecution (of any
subject of meditation or study)” (Molesworth ). Strictly speak-
ing, I ought not to include this expression in my pages; but as
Bohtlingk, Monier-Williams, and Apte have ignored it, I admit
it in the hope that it may assist some perplexed student of
Indian philosophy. And let me add that readers of Mr. Venis’
excellent translations will find there many valuable explana-
tions of technicalities, which they will search for in vain
elsewhere,

T T T geAd ARTETEEA, |

Acts which impel others to action wre not always of the same
kind, This is the first line of & verse in Kumérila’s SToka-
vdrtike ( page 710 ), the context of which is as follows :—

‘7 7 gAY g SOEISEEAIT, |
Towa @i Argr TP Ja AN
FATTREG AT et frfE: |
st affre frfagw #gma |
A remark of S'ankardchdrya’s in his comment on Mundaka-
Upanishad 8.1.1, closely resembles this. He says:—‘“‘@ @
AFENSRAFEAR TAE Faeq | gRaWRw & aer e
TS, 7
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s -
AgRGH TR |
Water in o bed of reeds 4s disease of the feet. That is, it
causes disease in the feet. See under ZRIATH TwaY ww: |

¢
EEETSICERI
The maxim of ¢ dancer. One dancer gives pleasure to

mamny spectators, just as one lamp gives light to many persons.
It occurs in Jaimindyanydyamdldvistara 11. 1. 10 as follows:—

“ reyr FTATTARRT ST 79 |
THEEATERE qEATSTT g I
FTaeger aERaTeEH |
TR HFAACENTT,” Il
The last pada is thus explained :—7a7 FgAT AT Tewa®:
waut get guafrEeata aga |
Of the same kind, apparently, is the following expression of
the Nydyawdrtika i 10 ( page 70 ):— FIEHAAT TEWTHE-
feraaiay gIveRTIETaq”, which is reproduced in the
Nydyavdrtikatdtparyatikd, page 354 (line 9 from bottom ) in

these words:—* IEHAE FAT AAHTTAN THRAFEAT AR
arqtife.”

T f& FERRAAEEAIIET |
One does not need o looking-glass in order to look at ¢
bracelet on the wrist. The nearest approach to this that I have
met with is in the Karpdramanjert, page 17, line 2:—** srgan
gerdan 6 g deftey,” which is, in Sanskit, ¢ st
gErEEo tF qiim e

7 f& wifeeat quEt ageaTo Frareo e |

If a mam has lost a cowrie he does not spend a kirshdpana

6
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in the search for i, That would be like expending a sovereign
in order to recover a farthing! It occurs in the following por-
tion of S'abara’s bhéishya 4. 8, 39:—q f& FIE AL agFATNAT
gfedw | afr Fhet AeEt agRaTl FE BREa o

7fE Flaguana=a g6 MAEggEsy |
A thing's not being heard in one place does not get rid of
the fact of its being heard elsewhere. This is applied by
Sankara in Brokmasdtrabhdsye 2. 4 1 (page 681) as
follows :—*‘7q IIRETIRAY 7 AOTAGALT: AT TIE TqI®
TARY AU, | T R e gd FaRregETs.”
It is quoted as a nydya in Vaiydsikanydyamdld 2. 8. 2
(stira 8). Compare with it Slokavdrtika iv. 161 :— T Hia-
FFATEEIT AR | SR G TgT GRS Fee.”
In explaining the previous verse, Pérthastrathi says, A f&
7% T AgIEEAly W

A i et aqmrg Rl

A, Iguana ereeping along does not on that account become
a snake. This is found in Mahdbhdsye 1. 1. 23 (4) as follows:—
T AR At e et e e
...... T § WEAANFIAIAEGIRAN AR A adey
algReEf WAt | | WeEEg g O AW R
ey oo aeq frtwet waR.”  The same passage reappears
in 1.8.12 (5), and in 6. 1. 50.

7 & arweq: w7 am mgarfiEeEe g |

A man who s already in o village dose not express a longing
to get there, such as o man might who was out in the jungle !
This is found in Brihaddranyakobhdsya 2. 3. 28, page 87:—

Ay MOTHAEATRIIART TETEARE Gant | A s

mmwmwﬁarwwmélﬂm AR
T qEERHN e
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7 & frgst fag sfy w0

4 man who has three sons could not be designated as ¢
man with two sons. Therefore, if an order were given to
bring the father of two sons, it would not do to bring one
who had three! This nydya of Raghunithavarman’s, taken
from the Eds'ikduritti ( with the substitution of #ead for 7-
fazr ), is based on the words @ f& Ry sfraTg: frga
ST, which form part of Patanjalis comment on Pénini's
sitra 6. 4. 96 (FHszuaTE ). The meaning of that sfitra is
that when the affix & (4. e. the krit-affix %) follows, the root
( technically described as) 21 is shortened to % when there
are mot fwo upasargas. So we say T%8%, and Fraweg; bub
AYI=BTE because there are two upasargas. Bub would the roob
vowel be shortened if there were more than two upasargas?
No; for we say GgUWE31g. Vet the siitra seems to make no
provision for this. Patanjali comments on it as follows:—
“ SIRETTETRTY TSI, | TR AT W | SO 5 1
qalE awe | 7 Twead | a9 Bongam afa gEfy @ e
AR fg | T A O A% g | 7 R g ardtemr-
firg: g st | eIty AW 0

Patanjali was fond of this kind of illustration. The follow-
ing one is employed again and again in various parts of the
bhéigya, and always in connection with the paribhdsd TR
AT T FATRE | It reads thus:— HAGOIATILS
TENEET WIS T SEAET F AR Tt ocows in 8
1.12 (vért. 4);8.8.19;6. 1. 45; 6. 1. 71 (vArt. 7); 6. 1. 135
(vart. 12); 6.3, 34 (vArt. 7); 7. 1. 87 (vért. 7). The words
HSTIOTHATTT appear also in 2. 2. 6. The paribhésh just quoted
is rendered by Prof. Kielhorn thus:—“ ( An expression ) formed
by the addition of the negative wsg or (of the particle of com-
parison ) g7 ( to some word or other ) denotes something which
is different from and yet similar to (what is denoted by the
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latter ), because it is so that ( such expressions ) are (generally. )
understood (in ordinary life).” With the paribhsd, Nagoji
has also taken the illustration.

7 R aRFefateasa g maaomEg-
T dntiefnatT |

From hearing the wnfomilior word ¢ cow, am inhabitant
of Cocoamut Island would gain mo perception of am object pos-
sessed of o hump &e. This sentence is found in the Nydya-
vdrtike on sitra 3. 1. 67.  Agsin, in Prasastapida’s Voais'esika-
bhdsya, page 182, we read :—“ rgmPrTIshy ARFeF i
ARG § @ ot enyemerEarr st The
commentator, Sridhara, remarks on this :—*ARFTHT -
AT SrrsTRrEAr:.

With some hesitation I have admitted the above into my col-
lection of ¢ inferences from familiar instances, on account of the
reference to the unfamiliar Cocoanut Island,and its cow-less con-
dition! The following passage from Professor Beal's translation
of Hiuen Thsang's work ( Vol. ii. page 252 ) is supposed to re-
fer to this island :— The .people of this island are small of
stature, about three feet high; their bodies are those of men, but
they have the beaks of birds; they grow no grain, but live only
on cocoa-nuts.” The editor and translator of Itsing’s Record
thinks that the island in question is one described by that pil-
grim as lying to the north of Sumatra, and therefore probably
one of the Nicobar group. See page xxxviii of that work.

Jayant Bhatta refers more than once to the ignorance of these
islanders. See Nydyamanjort, page 118, line 5; page 121,
line 23; and page 391. Also Taiparyatikd, p. 66.

7 1% wmt verRig e st (RgRaf

Tt is mot likely that a man who could flee on his feet would
crawl on his knees. This is o part of S'ankara’s argument on
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Brohmagtiva 8. 1. 10:—“aerwia dereRmagmrg v
TR FRORR FREHTR | T R O ek e
fodwer | 7 R vt qetrg e et (Rgwdd <bis,
therefore, the opinion of Kérsnéjini that the remainder of
works only—which is connoted by the term ‘ conduct’—is the
cause of the soul’s entering on new births. For as work may
be the cause of new births, it is not proper to assume that
conduct is the cause. If s man is able to run away by means
of his feet he will surely not creep on his knees” This is
Dr. Thibaut’s rendering.

AR g SR A a0
Even cow's milk would cease to be pure if placed in o vesse
made of dogskin. This nyfya of Raghunatha’s is found in the
following passage of Juimintyonydyomdldvistara, 1. 3. 4:—

“ qTENETREN Al 9 a1 AW Y |

7 ot 7 X O SR e g |
Fradafiat MOREE T gt T A WA gAERaTyEaEE: |
q T U AT | AR TA ¥ 1T
T TR M AEEE GETEgT | -
SRRATAETeT: | e a1 SR e’ |

Madhava, no doubt, took it from Kumérila's virtika on sfitra
7 of the same adhikarana, where he speaks of the moral
teaching of S'ikyas and others as « yrefaferraelagRuA -
woftd . The simile in this form is found, too, in Yimuni-
carya’s Agamaprdmdnya, page 11, line 8, in a context of the
same import. Colebrooke’s excellent summary of the teaching
of this part of the MimAmsadars'ana, given in his Bssays (1.
337 ), may be usefully quoted here:—* Besides the evidence of
precept from an extant revelation or recorded hearing (&ruti )
of it, another source of evidence is founded on the recollections
( smyiti ) of ancient sages. They possess authority as grounded
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on the Veda, being composed by holy personages conversant
with its contents....The S'dkyas (or Bouddhas ) and Jainas
(or Arhatas), ss Kumarila acknowledges, are considered to be
Kshatriyas. It ismnotto be concluded, he says, that their re-
collections were founded upon a Veda which is now lost. There
can be no inference of a foundation in revelation for unauthen-
tie recollections of persons who deny its authenticity. Even
when they do coneur with it, as recommending charitable gifts
and enjoining veracity, chastity, and innocence, the books of the

"akyas are of no authority for the virtues which they inculcate.
Duties are not taken from them: the association would suggest
a surmise of vice, tainting what else is virtuous.” Raghunétha
uses the nyfiya as a warning to a gurw to he careful in the

selection of his disciples; for “reqTY FgTERISTTTEal afy.”’

7 f frgsr R iygReR awea-
-
faafigs
A beggar ought not to ask alms of another beggar, so long s
there is amy one [ to beg from ] who s not o beggar!  The say-
ing appears in this form in S'dstradipikd 8. 3. 5; but S'abara,
in the same adhikarana ( siibra 11 ), puts it thus:—* T 7 Ragesr
Prgarrsiata qerRaEEaERIsiEgE. ¥ See, also, the Nyd-
yomdldvisiara, on the same portion. The following, from
Ivamhoe ( Chap. xi), runs parallel with the nyiya:— He is
too like ourselves for us to make ooty of him, since dogs should
not worry dogs where wolves amd fomes are to be found.”

7 & yuraeied afkfy goeerf aufe
qETTE

Not even, to & man whose sight is defective does o lotus on
the groumd appear to be in the sky! It appears in Citsukhi

i 17 (Pandit, vol. iv, page 594 ):— T T AT FATATATE
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TATRATTEAAATGITR: | FEA N §E SRR | A R

T & TR939™W TINAY WFAFE a8
gREEI wafa |

The position occupied by Devadatic when eating is not that
which he occupies when fighting! The force of this dystduia
is best seen from the ddrsgdntika in Tantravdrtika, p. 575:—

“ sty ® weger wRedT: TR |
T FEFC 7 SAFATa iy |
T TEEFAT ARFTEN W Z2qWeH TN T T
TR AT FAWEET WM 999 YITEAN Wadvhy
TR | B & SRR T |emgws

7 & Al qur gev: gaaw aur S|

Not even o hundred injunctions could move a man to action
as readily as the desire for gain does. This is found in Tantra-
wdrtike 8. 4. 84 (page 999 )—

« Rt gl gEnfyfy g frefrerd
AR IRIATFERTEER ! TREE: I

7 fr gaRerer SRaREREEwEl WAkt | Wl aweity aa-
AR TRRFTEY | § g SMIETREE ST §
FAEnEgy | 7 i AfERE o v 56w g e )

7 f& warswd afte: FgASAT TF |

If o power s not of itself present [ in & person or thing J, 1
cannot be supplied by another. In Brahmasitrabhdsye 2. 1.
94 we have part of a discussion as to Brahman’s ability to pro-
duce the world without extraneous aid. It is urged that he
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has this power in himself, just as the power to produce curds
resides in milk, The objection is then raised that since curds
are not produced without the action of heat, milk is not in-
dependent of other agencies, and so the argument breaks
down. The reply is as follows:—*afy & FhrwEAtear T
AR FerEhETEa | AR O A
TOTERTATEHITES | GTAAEWIAT ° 9§ 10T 0.’ On this
last clause Anandagiri says:— “ graety | AR WArsEd wiE: -
AT R TR AR AR A
gd:”  The nyya is taken from S'lokavdriike il 47 (page
59), of which verse it forms the second line. The first line is
‘g @ATATT FRATOAR rar,’ Mr. Gangdndth Jha's
rendering of the verse is as follows:—*“You must understand
that suthoritativeness is inherent in all means of right notion,
For a faculty, by itself non-existing, cannot possibly be brought
into existence by any other agency.” Compare with the above
maxim the following from Brakmasdtrabhdsys 2. 2. 29:—

“ i Y ey WA T T SWAly SIS araiees Svtierhr.”?

ARSI FHTAIFRISRE |
A blind man s not qualified for work involving the examsi-
nation of butter. This is found in Vaiydsikanydyamdld 3. 4.
2 ( stitras 18-20 ), where it is followed by * fr wgieswaTg-
Yo FHOIRER:.”. It was doubtless taken from Tantravdrtika
1. 4. 24 (page 332 ), where we read TR P AT FAT-
Rify AR TSR FRER: . This

stitra 24 is Jaimini’s sfitra 80, under which we have S'abara’s

“ IEATARCEAIAY Faat Ahk: AEFTRA ** which see above.

e RaaastaR Jae TREgEe |

The falsensss of one person does 1ot prove somebody else to
be false. This is from S'abara 1. 1.2 (page 5, line 6 ):—*7g
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QAR GE I99 (AIgIe TaMariaan fama-
T | F AT | e ReiEseaer Javd wigaihy |
AT | AT SANET AR TRy Free whRgeeRe )
See the same in verse in STokavdriiks, page 100; on which
Parthastrathi says:— TQTEAHIRT qa2Y QEAGIEEAN I-
e, That Kumdrila, however, had a poor opinion of human
veracity in general, is shown from the following verse on
page 88:—“‘&AgT WY JET: ARFANET: | TAER A -
HEAMATIF.” Again, on page 178:— ‘7 ¥ §a= @ -
RN | TG AN THEAAFIAAEA - Compare with
this nyaya “7fe WETIEC TGN qoi TR WAl and
“ AR TR R,

T ST TG Geraear 9 939ty 0

It is ot the fault of the post that o blind man cannot see
it. Véacaspatimisra quotes this on page 87 of his Td@tparya-~
t4hd, prefacing it with the words * FUTFIATEERL.” It will
be found on page 112 of the second volume of the Nirukia.
We meet with it again in the opening sentence of Kusumdn-
jali v, o TR TR Gt GANGLd TG § T AW
gf ¥ | @ AT PO T3 T 0.

arE sy fafregfasda o

Particular [ or, distinguishing ] knowledge does mot amise
wntil that which particularizes [ or defines, the object in
question ] has been grasped. It is in this form that the nyya
is found in Kusumdnjali i 21 (page 527), but that it is
much older than Udayana is clear from its use by Kumdrila
(in Tantravdriika, page 258 ) in the contracteu form * FRFEY-
aRrROREeE,” whilst, on page 287, he gives it in full as
“ sppdrataaron ffeghd wn”  In Madhava's Nydyamdld-
wistara 3. 1. 6, it is quoted as ArgratRmen fleafs:,” and
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in Suptapaddrtht, page 2, line 6, as * ANTEaREN Rter-

ghg:.” 'In his commentary on Tdrkikaraksd, Mallindtha twice

(namely, on pages 47 and 107 ) cites the maxim in the con-
tracted form adopted by Kumérila, whilst Raghunéthavarman’s
version of it is ¢ TrTaREIOT RritregfiR dwwiy.”
" In Sir Monier Monier-Williams’ Sanskrit Dictionary fafreafs
is defined as “differenced or distinguishing knowledge (e. g. the
knowledge of ‘a man carrying a staff” which distinguishes him
from an ordinary man)”; whilst Molesworth explains fafiresm
as “knowledge of an object distinguished or characterized by
something (whether a property or an accident ) standing out in
some speciality (inherent or attached ).”

Identical in meaning with the above, though differing some-
what in form, is S'abara’s  T@ENY fridr fifE w9 wg-
wEfa” (1.8, 33, page 82). See Addenda.

Y [y ¢
AR FATIETAL: |

. The maxim of pulling the root of the ear with the tip of
one's hose! It occurs in Sures'vara’s Brihaddranyakavditika
4, 8. 1184, as follows i—

 EEESIETATH WS SATHEAST ¥ |

FAfeq ATAHET ForgE gaa a1l

On which Anandagiri remarks:—* SEwRmESaRat A
ZeRATE FTARL” It may be compared with the acrobat’s

sitting on his own shoulders, and with the edge of a sword’s
cutting itself.

Fromae frargdzfagr o

What need has a healthy man of one skilled in the science
of medicine? “They that are whole need not a physician, but
they that are sick” In the Probandhacintdmani (pages
106-7) there is & story about the poet Bina and his brother-in-



51

law the poet Maytira, who were favourites of the king Bhoja.
The former, owing to the curse pronounced by his sister (the
wife of the latter), was attacked by leprosy; but being healed
by the intervention of the Sun, he appeared at court—to quote
from Mr. Tawney’s translation—with his body anointed
with golden sandal-wood, and clothed in a magnificent
white garment. When the king saw the healthy condition
of his body, Maytra represented that it was all due to the
favour of the Sun-god. Then Béna pierced him in a vital spot
with an arrow-like speech. ‘If the propitiating of a god
is an easy matter then do you also display some wonderful
performance in this line” MayQra replied as follows:—

« fomaen BragageT Ty AT o= gemRg faesr qoft
g Rg o W A R qRAEE g e s
TPsER WA TRATERAR sfege g ERaftesmEag-
qaTEE fRE ¢ wishifiwe oht Tse rastEaafewE-
TERATTINCEALIGT: TEGE T FAEGHE AT A -
NI FATASAC WeaT Wea [ e,

frrgmafisam: o

The maxim of ¢ king who s o Nisdda by caste. This forms
the subject of Jaimini 6. 1. 51, 52, and is thus expounded by
Kunte (in Saddarsanacintanikd, page 1788):—“The term
Nishddasthapati occurs in the Veda. The question is—how is
it to be interpreted ? Is the term Nishddasthapati a Karma-
dhéiraya compound or Tatpurusa compound? The Karma-
dhéraya overrules the Tatpuruga; because, in the latter, a case
not directly seen has to be understood, and because metonymy
is thus involved. A direct statement is always to be preferred to
‘metonymy. The Karmadhéraya makes a direct statement and
therefore does not involve metonymy. He who is a Nigdda is
a Sthapati; and therefore a superior Nigada is entitled to per-
form the Raudra sacvifice” In other words, the compound.
when dissolved is not fyqrgret wrqf: but [Farg o el
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In' explaining the term mgrevs in S'ankara’s bhigya on
Veddntasttra 1. 3. 15, Vacaspatimisra says (on page 213,
line 8 from bottom ) :—* T TATTNTATIIAT TEGHIETFH-
TR SRy R ATRE TEAATAR R FATR-
A fegmEimashty a3 g GEERy | This nydya is also
ezpla,med in foll in Veddntakalpatary, on this passage, and
agam in Veddntokalpataruparimala. It is quoted by Ananda-
girti on Brakmastirabhdsye 3.3.24. For the origin of the
Nigéda, see Manu x. 8,

TG |

- The maxim of @ bird let loose from its cage. Used to illus-
trate the upward flight of the soul when released from the
body. It occurs in Veddniakalpataruparimale, page 443, as
follows i ‘Sredrrs s & | 3R Rulrerfaeassaid-
i wawheed | 3ty R R ET T TR e
TR | ¥ GOEAE: | TG T JUT SR
T mﬁﬁm&m%zmm AT A TR OGS AAATLNT-

%@el.” It will be noticed that there are three
illustrations in the last clause,~the third being really the
S@gtmEa, which see above.

qEIATIRATAT: |

_ Sir M. Monier-Williams defines it thus:—<The performance
of one ritual act for all objects in orderly succession before
performing another act for all objects in the same order”
When it is not & matter of sacrificial ritual, but merely of the
bestowal of gifts, the definition given by Captain Molesworth
is more suitable; namely—The order or method (when a set
or number of things is to be given to each individual of a
multitude) of giving first one article of the set to each person
all round; going round again with another article; and again
with a third; and thus, until all the avticles composing the set,
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shall have been received by each person” The nyiya sum-
marizes the teaching of Jaimini 5. 2. 1, 2. See FTETFHATH,
and KarkécArya on Katydyana’s S'rautasdire 1 114.

T afd: |

As to externals, mind is dependent on others. This is used
as & nydya by Citsukha Muni in his vritti on kériké i 12
(Pandit vol. iv. page 518), so I include it here. He says:—
“q 7 AAAr qRd: @ae: TES TRRT IR AT’ This i
doubtless derived from a verse half of which is quoted in the
first chapter of Sarvadarsanesangraha, namely, © TGULE-
o avas A TR Professor Cowell rendered it thus:—
“The eye &o. have their objects as described, but mind extern-
ally is dependent on the others.”

reEfaty & @ mwaeaaf |

This is the first line of Kuswindnjals iii. 8, the second being
“imay PregEgREERRT: ¥ 01 The following is Pro-
fessor Cowell's translation of the verse and of a portion of
Haridasa’s explanatory comment:—“In the case of contradic-
tories, there can be no middle ecourse; nor can you assume the
two contradictories to be identical, because the fact of their
contradiction is directly asserted.” “‘There can be no middle
course, 4. e, you cannot make some third supposition different
from either, from the very fact that they are contradictories
[and thevefore the one or the other must be true]; nor can you
assume them to be identical” Raghunatha’s explanation of the
first line, in his larger work, coincides with this. He says:—
“F TR AV FERE Rt feg agera@ad: )
The nyiya is quoted in the last sentence of Khandanakhanda-
khddya iii (page 561), and the whole verse in the commentary
on Udayana’s Laksandvals, page 47, and in the second chapter
of Survadars anasangraha.
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g3 qaq 0
Like the vasn [ which falls on all places alike ] It is found
in the following passage of Mahdbhdsyo 1. 2. 9 and 6. 1. 127:—

g @Al W TR | AT | T AT T T e
wfaifr’ | This is quoted by Nagojibhatta under paribhish
exi—* qrEggosgfe,” which Professor Kielhorn translates
thus:—* The rules of grammar are like the rain [in this that
they are] applied [both where they produce a change and
where they do not; just as the rain falls upon that which
already is full of water as well as upon that which is empty ]

There is another example ‘of this in the Pinini chapter of
Sarvadarsdanasangrahe — TEAERATEREAEY TAY -
TFIRRTET TR WETEEE NN AER T
MRS “And again, since general and special rules
apply at once to many examples, when these are divided into
the artificial parts called roots &., (just as one cloud rains
over many spots of ground ), in this way we can easily compre- -
hend an exposition of many words” The translation is Prof.
Cowell's, We meet with it again in & most interesting passage
of Brakmastirabhdsya 2. 3. 42, where S'ankara tells us that
just as the rain causes.the production of barley, rice, shrubs,
&c., by its action on the seeds, so God, making use of men’s pre-
vious works, impels them to either good or evil! There can be
little doubt that the mischievous saying, *aat anﬁr FHeferar
2T IR, current among the Mardthés, was derived from this
source, :

The use of the illustration of the rain was not confined to
India. Here is an example of it from Palestine:—* As the rain
cometh down, and the snow, from heaven, and retwrneth nob
thither, but watereth the earth, and maketh it bring forth and
bud, that it may give seed to the sower, and bread to the eater;
50 shall My word be that goeth forth out of my mouth: it shall
1ot refurn unto Me void, but it shall accomplish that which I
please, and it shall prosper in the thing whereto I sent it.”
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UIIIEFET AETT FHULEAT |
Seeing resemblance to an elephant in o heap of straw. An
illustration of mere semblance of resemblance (greszramaar).
A real likeness is said to be that which stands the test of a
close examination. The figure is contained in Kumdrilas
Slokowdrtika, page 446.

o EETAST ST |
AREREATET TEEEHFTAT I 2o 1l
ATTFTEATE HETATATET A |

TUT TSGHFIA TEFA FFWET I 29
gl sty arafer aregd AR a0

T AT G T AeEAT 7 0 9 0

Mr. Gangénath Jha renders the passage thus:—

“40. In a case where a notion of similarity is brought about
by means of objects that are not really similar, we have only a
(false) semblance of similarity.

41-42. This is said to be a false semblance of similarity,
because it is subsequently set aside by an idea to the contrary,
e. 9. the similarity of an elephant in a stack of hay; in which case
when one is sufficiently near the stack, he realizes that there
is no real similarity between the stack and the elephant. That
notion of similarity which is not set aside even on close prox-
imity to the object, is a case of real similarity.”

D O
qIAWET TS T A
Thow seest the five burning on the mountasn, but not that
which is under thy very feet! “Why beholdest thou the mote
that is in thy brother’s eye, but perceivest not the beam that
is in thy own eye?” The above is the first line of Hema-
candra’s Parisistaparvan i 882, the second line being *aeq
RreeRe @ & frgafy a9’ The next verse continues the
rebyke:—* & & gror aut Iseafanfragom: | ¥ & Rt
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JEATRET GTorT o, The teaching here is akin to that of the
g, namely “ Practise what you preach.”

qrzFReaR fmonat St |
Poisoned wounds will not heal without the use of the lancet.
This is found in Jasmintyanydyamdlivisiara 3. 8. 4, as fol-
lows:—“q & gt aut B gawd T %Ay | A e
QAR fremoEt Arwanfs: 0 This is, perhaps, the source
of Raghunatha’s 70 Rremifidt: FraimEuam™: which he makes
use of thus:— FF TEwaEERTRIRaFaEt shamt sFee
Pl RTRgEETT R R ST T dE
T qRter glafremiifamt au Rrmf: seweEEsE
“frgrrer Rt ot agea: |
7 Fhfagfy vt gdtan s 0
gft Regur sqreaw Prfraremgfeafega” 1 To un-
derstand this very involved sentence, it is necessary to bear in
mind that SUERIGERE refers to Siva, whose benevolent in-
tentions towards humanity are the subject of the immediate
context. Contrast with the above the following saying of
Sures'vara’s (in Brhaddranyakavdritke 4. 3, 176), 9 gre-
sagwIwmtE |ERtr

qISFHFIIT: |l

The maxim of fextual sequence. It forms the subject of
Jaimini 5. 1. 4-7. According to the MimAms4, there are six
kinds of sequence; namely, (1) S'rutikrama, or * divect sequence;
which is treated of in the first sitra of this chapter. It is
known as the ZRESIEII, and is regarded as the strongest
of the siz. Then (2) Aréthakrama, or ‘logical sequence, which
is discussed in sftra 2, and in which the sequence is deter-
mined by the sense rather than by the order of the text. For

example, take the sentence *“wfitgts gRratzd afy,” where
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the boiling of the rice must necessarily precede the offering of
the agnihotra, although the former is mentioned first. Again,
when we read “S o g, WEATfORT TR, STEERT-
TR, " the logieal sequence,as S'abara shows, s in the reversc
order of the testual. Then comes (3) Pdathakrana, as ahove,
which S'abara illustrates by the following Vedic passage:—
“ it It A AWl gSr A ARdNlT wREE
g/ To quote Kunte:—“These are what are called the five
Pray#ja oblations; and the sequence in which these texts occur
shows the order in which they are to be offered. This is the
application of what is called P4thakrama, or testual sequence.”
The next is (4) Pravyittikrama, which forms the subject of
sfitras 8-12. Kunte calls it ‘practical sequence’ “In a series
of acts to be performed upon a series of objects, a beginning is
made from some one object; then, in performing all the acts,
the same object is acted upon first. This sequence Is called
Pravyittikrama, which signifies sequence determined by the
conduet of the individual” It is known a the STATGHRRAA.
The remaining two varietics are the ®NAHA and FEIHHA.

Kunte's notes on this portion are well worth a reference; and
much help, too, is to be had from Dr. Thibaut’s translation’ of
‘the Arthasangraha, where (on pages 11-15) the six forms of

Traina are explained under TR

The use of these technical terms is not confined to the
Mimamsakas, but is very common amongst writers on Vedénta
also. Four of the above varieties of krama are mentioned in
Bhdmatt 1. 1. 1, pages 47-49, beginning with the words
“ar EREEEETEAT: w9 &e,” and enlarged upon in
Veddntakalpatary, pages 82-34; then, in Bhdmati 4. 3. 6, we
read * TIEHRATEIFAT qEARY FondsEd TERT gAML, and so
sfitra 12 is next explained, and afterwards stira 7. For the
péthalrame only, see Anandagivi on Brahmasitrabhdsye
2. 3. 15 (page 620 ).
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ERIGIATEt AR ieTefiearaey e )

This grammatical nydya is paribhdsd LIX in Nagojibhatta’s
treatise, and is taken from Mahdbhdsya 6. 1. 89 (under vartika
2). Professor Kielhorn translates as follows:—* Apavddas
that precede [ the rules which teach operations that have to be
superseded by the Apavéda-operations ] supersede only those
rules that stand nearest to them, not the subsequent rules” It
is found also in Patanjali 1. 1. 28; 3. 2. 1 (6); 3. 3. 95; 3. 4. 85;
4.1.55(4); 4.3.182(6); 43.156(7);6.1.102(6);6. 4
163 (2); and 8 3. 112. In not one of these examples,

however, do the words * AW, ”” appear.

g graarar srfrfaferey qarrgea: |

Special rules are taken into consideration first, and ofter-
wards general rules. “The meaning is this that he who is
guided solely by the rules (of grammar) first looks about to
find out where the 4pavdda applies, and having thus ascertain-
ed that a particular form does not fall under that ( Apavada),
he employs for its formation the general rule.” See Dr. Kielhorn’s
translation of Nagoji’s paribhdsd 62. It is found in Mahd-
Ohdsya 2, 4 85 (vért, 11); 8. 1. 8 (vért. 10); 8. 2. 124 (vhrt.
10); 4. L 89 ( vért. 2); 6. 1. 5 ( vArt. 2); 6. 1. 161 and 186.

qFT JTAEEATT T FEEMSHRIFEER 0

This is another of Raghunitha’s samples of grammatical rules,
and is closely connected with & &L &e, to which it
forms an alternative. Dr. Keilhorn's translation of it, in the
Paribhdsendusekhara, is as follows:— Or (we may say that)
first all forms which fall under the Apavdda are set aside, and
that subsequently the general rule is employed (in the forma-
tion of the remaining forms),” It is found in Mahdbhdsye
2. 4.85 (vark, 11); 8. 1, 3 (vért. 10); 8. 2. 124 ( vArt, 10); 6.
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L 5(vért. 2);6. 1, 161; and 6, 1. 186. In each case it is im-
mediately preceded by the paribhish T¥ TTAET: &, the latter
standing alone only in 4. 1. 89 ( vart. 2).

spfrwd goad @8 99 |

The base and the suffiz jointly convey the meaming which is
recognized [or arrived at] The sense of the term T@™W
here is a real difficulty; and I am indebted to Dr. Kielhorn for
the explanation that it is regarded as equivalent to AT,
The nyéya ( for it is quoted as such ) is taken from Patanjali
3. 1. 67, vartika 2, and is reproduced in the same form in
S'abara on Jaimini 3. 4. 13 (page 320), and 10. 8. 24 ( page
677 ); also in Tantravdrtike 3. 1. 12 ( page 686 ). Itis quoted,
however, with a slight addition in Vivaranaprameyasangraha,
page 4, line 14, where we read “rafmerl TEET wE A qT-
Afe Y5 and, almost identically, in the Réménuja
chapter of Swrvadarsanasangrahe (page 69 of Jivénanda's
edn.) we have “‘FERIEAr FEAE HIMFAT €T qF: ”, which
Prof. Gough renders “The base and the suffix convey the
meaning conjointly, and of these the meaning of the suffix
takes the lead” It is not clear how the latter part of this
rendering was arrived at; but the missing link is supplied by
Vadhava in Nydyamdldvistara 3. 4. 8, where we read “ FHf-
T NEAH Y I ST TMERR aReheer .
Here we have, perhaps, a hit at the grammarians and also a
hint of the difference which exists between them and Mimam-
sakas in regard to the means by which the sense of a word is
arrived at. In a note on Jaimini 8. 4. 13, Kunte says:—* The
grammarians state that both the material part (dhdtu ) and
the determinative part (pratyaya) of a verb convey notions
of their own. The notions of the agent of an action, of its
object, of its being performed by one or many, that is, its singu-
lar and plural numbers, are conveyed by the pratyaye of a
verb, The dhdtw of a verb has invariably one sense which it
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votaing in all its modifications” With the MimAmsaka, on the
other hand, ¢ the complete verb—the enunciated ( dkhydts )—
conveys the notion of & mere action and not of its means, such
as its agent, its object, or its instrument.” In view of this we
ean undelstand Madhava's statement that the grammarians lay
especial stress on the suffix. T feel sure, however that the
presence of the word prddhdnye in the nyiys, is due to the
influence of the following verse of Kumérila's in Tantravdrtila
2. 1.1 (page 348 ), which forms part of a lengthy disquisition
on that diffeult word WAL, It stands thus:— ‘A& g qIF
T WIERTT AT | JAARA: |

eI AT A THEREA @91 |

SR O Seaartsaara ” |

Then, further on, he again says *TRICIEATE WANIT-

77w . Does FEFAM in this verse mean HeftaRT !

gy fHEAgaET |

When there is semse-perception, what is the use of infer-
ence? As Kumérila says in Tantrovdrtika, page 87:—ag-
argae f @Ega T | qgdfnl aEers Svev o
el It g A Ryt | AR efaft s aee-
fireq” 1 Amalénanda, too, in Veddntakalpatary, page 368:—
¢ e T AW A e TS T 7,

In Sabara 8. 1. 12 (page 216) we read SCHFAIHTMIESI:,
but Patanjali points out (in Makibhdsya 3. 2. 124 ) that this
is not always the case. He says:—* WAt & SRS
AT, | AT | FOTATh NeAe TCAASTATE WA gty 7,
There are two references to this in Nydyomangjari. On page
461 (line 7 from botbom ) we read :—“qafy = W forerew: weorent-
FAANENT T a9 g ARFEIRHa T o
TAFRIGAAT AR &ce””. And on page 609 (line 6
from  bottom ):— ‘1T TG oo G SATIAACINY sreareq-
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A7 T Y AEAIHET ATEYRIS AFARATAAR | T3H |

St TGN AT OF | 47 SH0TRET
TREMIRATICGFNR TAgHT O TIeT aas Agar |
T | AT RS AT A AT TG TEaTi-
) | For AST@=% see also Nydyosiira, 3. 2. 59; Bhdmat?,
page 878, line 15; and S'dlikd, page 36.

ERIGEXCCE L

The maxim of sherbet. Used to illustrate the production of
some new thing by the union of others, just as sherbet is the
result of the commingling of various ingredients. It appears
in Sthityadarpana, 46, as follows :—“TATAT: T T ¥G-
T | qa: Gafed: @1 RATEIR: GYaaTE | TTAEEETE TS
TEY W || T GOSHRATAT GRS T RIS RS
qEEY RrenfEsReiEay @reas: ?. This is meant to show
how Flavour is single, though spoken of as resulting from a
composition of causes. Dr. Ballantyne translates thus :— First
each reason is mentioned separately as being perceived; and
[then we say ] let all this commingled—the Excitants and the
rest—constitute, like the [ composite ] flavour of sherbet, the
Flavour tasted by the intelligent. As from the commingling
of sugar, pepper &¢., & certain unprecedented relish is produced
in the shape of the flavour of the sherbet, so is if heve also, from
the commingling of the Excitants &e., such is the meaning.”

The same illustration is found in Nydyamanjart ( page
372) with UE instead of HUWE. “TIHRANST qT AFAL:
qEFREE | T TF TR TR R siRTAT aur ¥
e RareeTratsdrawa R Tl awd o

arrnd: ? 1 Also Ttparyatikd, page 219, line 26.

qAISAGRET T AvSIS qaqd |

Buven o stupid person does mot adopt a course of action
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without @ motive. This is the first line of a verse in SToka-
wéirtili, page 653, the second being ¢ TaRe NIRRT fh
W, In Brahmasgirabhdsya 2. 2. 1, we read:—*‘afmyol
T TEaNad Fawer TETENd qratig ST R fE-
et frada gRi. On which Anandagiri remarks :—© Srawed-
& | wATERt WRTIOETT: | YRERET  TRNHTRETRIAEEETRG |
TSR T ARGISy Saaa ER AT SR .
We find the following in Nydyamonjor? (page 191) in
connection with the discussion on Is'vara as creator:—

“f5 Ry SEEAREEaT S AR SRR o |
it TR R FARgesar W,

QIR |l

The maxim of the throwing into the sacrificial fire of @
handful of Darbha grass. Kunte says:—The Prastarapraha-
rananyiya is well known among the Mimémsakas Prastara
is a handful of Darbha-grass ready for use before a sacrifice
is begun. It is spread on the sacrificial ground (Vedi) and
serves as a seat for the sacrificial vessels. When a sacrifice is
finished it is thrown into the sacrificial fire as an offering. A
Vaidika text states.— The handful of grass is to be thrown
into the fire with the Stktavika’'” The nydya forms the
subject of Jaimini 3. 2. 11-14 which is otherwise termed
¢ FEHATHA TRCTERNgartyaors,” The question which has to
be decided is thus put by the author of the S'dstradipikd :—
“ gAY AN qEARA TERE TR | am w6
TETEE GHAEA T FEN: AAVSATGIGAE: -1 The
decision is that the Sfiktaviks mantra is subordinate to the
act of offering up the grass, whilst the latter serves the double

purpose of a resting-place for the vessels and an offering to the
gods.

The term TR which is found in siitra 14 is thus explain-
ed by Kunte:—“The rule is that all things connected with a



sacrifice are somehow or other to be used in performing the
same; nothing is to be thrown away, nothing is to be preserved.
The final disposal of sacrificial things for the sake of getting
rid of them is called Pratipatti”

HATAFFAT: |
See this explained under ITEFAAE.

HIAHEHRITEATT: |l

The maxim of ¢ fruitful mango-tree. Such a tree not only
produces luscious fruit, but also affords shade and shelter for
the weary traveller in the hot season. Some of us know from
experience how charming a camping-ground a mango-grove is !
Raghunétha’s explanation of the nyiya is as follows:—** TF%-
FHEAH TERTTAAEN S TS Bt § woacagw-
A | T FEEN ST IETRISHT FEERrSREe’ gefnT-
argfrtea maqarsfangrmham wgIEAE g
T WS GRAS AmTAARR gy qur sEasdiemd: 0 The
quotation here is from Asmarakose1v. 83 (page 87). The
thought expressed in the above seems to be present in Yoga-
wdsistha 5. 43. 32, as explained by the commentator—** forert-
Wmmﬁmmﬁlm@mﬁﬁmﬂﬂ

T 3R N ¢ ATIARN AETETEAEERaATY, | e 35
TOTAREITE R AT e,

aféeata: |
The maxim of Kus'a grass. This is based on the sentence
“ gireaaee g’ “ 1 cut grass as a seat for the gods,” which
forms the subject of Jaimini 8. 2. 1, 2. The question is whether
the word sfgm is to be taken in its primary sense or in a
secondary one; and the conclusion is “g@aﬁ‘mﬁﬁ@% FaET
@i, which see above in the form Magegai: &e.
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Feagly Rrfyrararareasaaerd 9@ |

The mind of even those who ave highly educated is distrust-
Jul of itself. This is the second line of the second verse in
Saluntaldndtal In Tdrkikaraksd (page 208), in an ex-
position of grz, we find the following:—*aw § SargnTar:
wgEn TRERE SR TSR -
B 7 TeIREUeRRE R RN N
On which, MallinAtha comments as follows — 1% fafwwre
a Rafy | JaEEE a1 fF SRS ST SRR | e
e YT g AR w2

For the benefit of any who may consult the original, I may
add that the quotation from the Nydyavdrtike which imme-
diately follows in Varadarija’s text, is found on page 161 of
that work; and that from VacaspatimisTa’s tiké, on page 224.

JEATHGART 1272 ||

Tt is good, policy for several to combine in & friendly way.
Raghunéthavarman quotes Pancotantre i 831 by way of
illustration :—* SEATAEERET Hod HEETTE | g0 SR
THEAT TS @2 U For the many variants of this verse
see Indische Spriiche 4425, and Peterson’s Subkdshitdvali
2742. The maxim is found in Jaimintyanydyamdlivistora
715 '

TTTET TR ISHIRITIT TIEIE: |

The burning of o city just by o child's ploying with the
wick of & lump. “Behold how great a matter a little fire
kindleth.” I assume that gfessr means the bud-like charred
excresence which often forms on the top of a wick in an open
oil-light. Thesaying is found in Kusumdngjali v. 3, page 89 :—
g T WA @RAAR FHET FIqratIET IR Frdd
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YT, A ity oty Ao TATERETRRYT WREE:
TG TX CAHAT T CAFAIRTAAFT,

Udayana scems to use the phrasc ironically, but I do not
quite grasp the drift of this,

gyfyaer @& fasrmee seelveas & Fw-
A0 |

What need has a hungry man of @ pressing invitation [ to
eab]; why direct the attention of a longing one to the cry of
the peacock? In the Kumérapéla chapter of Prabandhacintd-
mant, page 212, we are told that that king having given
Hemacandra (a Jain) a pressing invitation to join him in a
pilgrimage to the temple of Somanitha (dedicated to S'iva),
the hermit replied as follows:—“‘Fgiraen & fwswmE -
freaer & FamasmauiinRy SEerETRERHTEadrTRER &
A A FERT | ¢« What need is there to show much
zeal about inviting one who is hungry? Why make one who
is longing, listen to the cry of the peacock? So runs the
popular proverb, and, in accordance with it, I ask, why does
your Majesty exert yourself to press hermits, whose very pro-
fession is the visiting of sacred places?” This is Mr. Tawney's
rendering, on page 130 of his translation. Indian writers often
tell us that the eries of the peacock intensify the longings of
separated lovers! For example, Raghuvarms'e xiii 27 :—*f-

v A Rrfet aygdfmaanty B @ a2

TTFOATHT: N

The maxim of o willage in which Bréhmans abound. In
Veddntakalpotaruparimala, page 188, a distinction is drawn
between the expression sgsratair zita: and srrgrorrgdr o, the
meaning, in the former case, being & village in which Bréhmans
are more numerous than in some other village, and, in the latter,
a village in which the Brahmans outnumber the other castes.



66

The passage is as follows:— srgden wifriwe fdw w3
sqfERoEEIEreTeT T TR | AT AFCIE AW T
MgHE TSR frewd gefifr | qer iR
I § SRR AT Frevsad 19 SEmsg aa
TR TR AEaRETeENs agd .’ See also Tandra-
vdrtika, p. 1066 line 2, Akin to thisis the AGAWIM.

AFETTE: U

Offering clarified butter on ashes [instead of on the sacri-
ficial fire] An illustration of wasted, or misdirected, effort.

Upamitibhavaprapancd Kathd, page 240:— “ SRR
TR 7 qRATEY | aTRTER g7 9@ VIR Rt | -
A gRASFEREER | MagTE e qgaEeaRe 0
There is another instance in Hemacandra's Pow'és istaparvan i
58— gl I @ WG qut SRR, | GRAEY A AAER
q Wty g9 g’

IUSTIRIREET

The simile of [ a remnant of ] o1l adhering to [ the sides of ]
o wessel [ out of which oil has been poured . In the bhésya on
Brahmasitra 8. 1. 8, there is a lengthy and important dis-
cussion as to whether, on returning to earth, in some new birth,
after a residence in the moon, a man brings with him & remnant
of the works which took him there,—this remnant being techni-
cally styled anus'aya. S'ankara affirms that he does, and says:—
“: GATITEAY AR | BRI | W FHO JREEa:
FRITERN AR AURIEREEAD | 3 & Sgwed R G
wETeRAT R WA E FRIEERNISa Ry quERErsiR 0
The question is then asked, why does he not remain in that
blissful region until the whole of his merit is exhausted? The
answer is, that, just as a servant who has long served in a
king’s household, finds his wardrobe at last reduced to the
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slender proportions of & pair of shoes and an umbrella, and is
therefore unfit to continue in that exalted position, so, too, a
man is unworthy of a residence in the moon who has only a
small balance of merit remaining to his credit! Here is this
unique reply in S'ankara’s own words:—* 9 FRREEIEI-
TN S ATSTHIERT: | A1EH, | TN SETEATTATACO T
TG T TEIA | q7 T FRAREE: GFG: YATHOT (STIEE-
BRI R TR T AR HE R 7 g STy A
FIRT | CIATEEIAETRIRY T TEAISRSTRNG AR,

This is a portion of the system which is regarded as the
highest flight of the Indian mind, and to which some restless
folk in Burope and America ave betaking themselves, in order
to find rest for their souls! There are not a few in India
to-day, however, who have found that rest by turning from
these gropings in the dark, to the midday light afforded by an
accredited revelation.

aferfaseam: |

The maxim of the man who [in order to become proficient
makes drawings of a war-chariot on the ground. This nyéya
is found in S'abara’s bhashya on Jaimini 7. 2. 15, and again (in
conjunetion with TWRIA) in 9. 2. 18. The latter passage is
as follows:—“ aragreTr: Rrerafraad agemde | afee-
TAZWONAH, | TEorRer v Ay gEEREgET | au -
forefr St e frat SO SOW AR ARl 3
o gT: T T TN At wiarE TR I

In his Zawkikonydyaratndkara ( page 1860 of India Office
MS. 582) Raghunéthavarman applies these two nyayas and

he TEREEETRIE as follows:—* TEAATARERU T Rreamons-

TR AEAAgTeqE A § Wt faw it
AT PRI TSRS 799 || His explanations
of the three are taken from Jaimintyanydyamdilivistere
9.1, 6and 9, 22



FEEAEE: |

The maxim that [ something does not take place ] when the
occasion [ for its taking place ] has once gone. This is Pro-
fessor Kielhorn's rendering of the nyéya as it oceurs in Nagoji-
bhatta’s paribhdss Ixiv. The sentence is as follows—" 9@ T
frmsEmaEITET T A | i Sghe I gh
T e gy vy frefan”

There is an instance of it in Tantravdriika, 8. 5. 46 ( page
1060 y—‘‘ agfy FowmEr wewwd Peawnl fapt wadfe @iy
e gereraT &g, ”  The nydya is expressive of ¢

lost opportunity.

AfdrwE:

The maxim of the bees. Used to illustrate the many follow-
ing their leader, as bees follow their queen ( in Sanskrit, king ).
The oldest example of the simile is found in Prasme Upa-

qishad i 4— TEAT AIRIHT AIFACAGHIA Ta1 TR
gfia afrear @at ©F TSR O3 areaag s 7 & sfran g
&geata. ” 1 have met with it also in the last part of Sarva-
dars anasamgroha:—° ag1 fa% freen agr agTEAt fd -
qFae AR | 9T AIEES AR vgade adfgarin
faufife.”

Raghunéatha includes this nyAya in both his works, but, so
far as I can discover, does not explain if,

N
SRS ||
The maxinm of the sinking and rising [ of one who has fallen
into deep water]. Applied to the pitiable condition of one
who, in the ocean of existences, is without the knowledge of
Brahman, It occurs in Yogavdsisthe 6. 6. 46-7 i

“ TERAEAR FeR g g
aTerEs R daRreTe o
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AR T FE @ |

T A i e S o
The comment on the above is the following " SRS T
TS | MeTgaIERRy AT, sreTeeE e | Here,
the man who is ignorant of Brahman is lkened to the pots

attached to a water-wheel, which alternately rise and fall in
the water of a well!

Geens gl

The simile of the power of an intowicant. It is employed
by Sankara in his bhisya on Brakmasiira 3. 3. 53:— S¥%
AT St YRR AR G-
AR Y TRreTRgTeny Saw ety Ry enfiR
NIRRT AT YehRE 9 I IR
g | Anandagiri comments on the latter part thus :— 3|
Al SERRRIRY dedy st rghf dren.”?

The illustration is found also in Nydyamanjort ( page 439,
line 4 from bottom ):— 97 ALTAREIRG® qF ATTHLLAGYY-
WL g I T I, 7

7Y TR g3 AU AN

0 foolish one! thow seest the honey but dost not see the preci-
pice. This is the second line of S'dntipasrve ceexi. 7. (ccex
Bombay edn.), the first being “E’l@il’giﬁm%ﬁ“ﬁ e
TR Anandabodhéichrys quotes it in his Nydyamaka-
ramde (page T7) as “¥I wwAfy gFS AU & T qmiy.
The editor of that work was apparently unaware of the exist-
ence of the passage in the Moksadharma, for he considered the
SN to be based on the following verse of the Devibhdga-
vatn— N TER AR AUR 9 R | e i R
FeErm fofy =, ”
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Thanks to the St. Petersburg Lexicon, we can vefer to five
other passages of the Mahébhérat where the same illustration
is found. In Voneperve cexxxv. 21 (Cale ), we read:—
“ag Aot 9 § AU AEIANIEsT guira T, In Udyoga.
parve 1. 27— TRt AR AU AYEEE: | @9 3 afie-
fa aetnr ggAL” In Dronaparva 11 11:—T godt gead
ARG | TIRg e A sorawediens, ' Again
in cxxxiil, 10— 99 AR I TG ¥ O | TLegR-
ghe: TOrd TEgeR.” Lastly, in Striparve i 87:—“®g
399 TZ1 JUR AU | § WEY IO WwAd a9 WA
We, in this enlightened age, may well ponder these wise say-
ings; for infatuated humanity still rushes headlong after evil
disguised as good. “There is & way that seemeth right to a
man, but the end thereof is, . death.”

¢ .
QST gArfeadiearaea AT |
In the Paribhdsendus'ekhara, this paribhash stands between

QTEGUATEE &, and 9@ ffral &e, which see above.
Professor Kielhorn's translation of the present one is as fol-
lows:—* Apanddas that are surrounded ( by rules which teach
operations that have to be superseded by the 4pavdda-opera-
tions ), supersede only those rules that precede, not those that
follow, them.” «The reason for ( the validity of ) this Pari-
bhésh is this that ( an Apavdda, when it has become effective )
by superseding the rule which presents itself fist, no longer
wants (to supersede something else).” It appears in Mahd-
bhdsya 8. 2. 1. (vArt. 6 ); 4. 1. 55 ( vért 4); 4 1. 114 (vért. 4
and 6 ); 4. 3. 132 (vért. 6); 4. 8. 156 ( vart. 7); 6. 1. 102 (véArt,
6);6. 1.166;6.8. 68 (vArt. 5);6.4. 148 (vart. 5); and 7. 2.
44 (vart. 4). In no case, however, are the words A, found
in the paribhéisé,
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eI |

The maxim of @ slow-poison. It forms maxim 150 of the
Dlrvabbiga of Laukikunydyarainikare, and is used in oppo-
sition to TARTAA as follows:— “TF R g
e g | SraeEd shEeatd g gty defeemm
RSt & | @y Bt wwe @@ It ocows i
Sdstradipikd 1. 8. 4 (page 148, line 2 from bottom ):—** gef
T EWEl TR AR g WAt S Ji awe-
e TR Rraato .

AEAY qqe IRAET WITT | FULF-
s & 7 stgfmesii

Not even by the most thorough examination, could one
distingwish between black and white, in intense darkness. The
verse is Kumdrila’s, and is used by him (in Tantrovdrtile 1.
3. 1) to illustrate the impossibility of tracing the sources from
which Manu and other Smriti-authors derived their laws. Just

before the sToka he says:— ¥ T AT MewgEENRE TwAT-
fifr: R & Afmogardeaeeaiefe.”  Then, immedistely
after the verse:— " ¥ WrATRawATIgHTd frfdma:.”  This
latter clause, as the Nydyasudhd points out, is with reference
to Manws own statement, in chapter il 7, to the effect that
every precept of his was deduced from the Veda.

T U7 AW & 4% I

He who performs an action will himself reap the frust
thereof [ whether in the form of reward or retribution ]~ This
doctrine, common to all the orthodox schools, is found in Nydya-
virtika 8. 1. 4, and is directed against the belief that the body
is the soul, and that when the body is cremated, the man, with
all his deeds, ceases to exist. The emphasis, therefore, here is
not so much on the fact that whatsoever a man soweth that
shall he also reap, as that whosoever soweth the same shall also
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reap. This, of course, implies that the reaper will be conscious
of the fact that he was the sower, for otherwise the precept
would be of no moral value. It is difficult to see how any one
can hold with the above, and at the same time be a believer in
the doctrine of transmigration; the advocates of which are
compelled to admit that the subjects of those repeated births
have ahsolutely no consciousness of previous existences, Iam
not unmindful of the fact that the followers of the Yoga system
[ sfitra iii. 16 ) profess to atfain to a knowledge of the past and
the future by means of &% ( that is, by W, &1, and &ATRY
collectively); but, even if that were so, would it affect as many
as one out of every quarter-million of the population?

TFHTIET T8 7 WA qeos Faead |

That for which there is no room on o camel's back is tied to
Mis meck! Illustrates the piling up of misfortunes almost be-
yond endurance. Perhaps akin to our “It is the last straw
which breaks the camel’s back.” It occurs in Upamitibhava-
prapuncd Rathd, page 394wt Frfvaas | wiet & 33 a
ARART: | ARERTATOHHEA, | TG TR TY « AT qem0s
fravrg ghr | auf SATROOREARTE SRS MegERE a4
AEAIIAYN FAATE AT GA-” Kritys is a female deity

who is invoked for evil purposes.

gArEfET U |
Where there is o good outward appearance, there also are
good qualities. This is found in Hemacandra’s Parisigta-

parvan i, 233:— srEmFEgERT quElr & Flg | Tk
&= qon TR Sty 9@’ Tt is contained also in verse 5076
of Indische Spriiche, but whether as a quotation or not, I can-
nob say :— IAHRET TN Fafa Tary GEERRE srofag, |
Jafeendefy & glen gt e AR B’ Professor
Bohtlingk took it from Kosegarten’s edition of the Pamcatantra

(1.208), but I cannot find it in the Bombay edition. Some
work on FIFWIE is a much more probable source,
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q5E qg9% APEITAATLST YT Il

That on which the eye depends to perceive an object, it must
also depend on to perceire that object’s absence. This is Professor
Cowell’s rendering of the nyAya as it appears in the Aulukya
chapter of Swrvadarsanasangrahe (page 126, Jivinanda’s
edn. ):— T A@EWES TZRNEAILITTHEAEA @ EHAAATGS-
AT e | 78R Tgid SgEgETR sl ariha
TR AR ATSBIATT AW TEAATLST FEIATAT ST
.7 “And you need not assert that this absence of light
must be the object of a cognition produced by the eye in
dependence on light, since it is the absence of an objeet possess-
ing colour [ 4. e. light possesses colour, and we cannot see a jar's
absence in the dark ], as we see in the case of a jar's absence;
because, by the very rule on which you rely, namely, that on
which the eye depends to perceive an object, it must also depend
on to perceive that object’s absence, it follows that as there
is no dependence of the eye on light to perceive light, it need
not depend thereon to perceive this light's absence.”

JIIUETIFO=ITT: 1)

In Anandagivi on Brahmasstrabldsye 2. 3. 45 we read:—
¢ TAARTRFOIIET S IERITE: TTETAATRIZAT ATAATE.” There
is no adhikarana of this name in Mimémsé or Vedénta, but the
reference is probably to the TTATRIGTINRATATRIE, other-
wise styled the AEFSTSTIE, which comprises Jaimini’s

slitras 1. 8, 8 and 9, where the words I, TUE, and others
having a double meaning, are discussed. These two stitras are
quoted by S'ankara on Brahmasiire 3. 4. 42, and explained by
Anandagiri. The matter is well put in Colebrooke’s Essay on
Mimdmsé (page 339):—" A very curious disquisition occurs
in this part of the MimAms, on the acceptation of words in
correct language and barbaric dialects, and on the use of terms
taken from cither. Instances alleged are yova, signifying in
10
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Sanskyit, barley, but in the barbaric tongue, the plant named
priyangw; vardha, in the one a hog, and in the other a cow
[ or, rather, a crow ]; pilu, a certain tree, but among barbarians
an elephant; vetasa, a rattan cane and a citron [ ox, rose-apple,
jambu ] The MimArsé concludes, that in such instances of
words having two acceptations, that in which if is received by
the civilized ( Aryas), or which is countenanced by use in
sacred books, is to be preferred to the practice of barbarians
( Mlechha ), who are apt to confound words or their meanings.”
The above is of importance to students of Vedénta; for, in addi-
tion to the passages named above, it is discussed in Bhdmat
8. 3. 52, and enlarged upon in Veddniakalpatary, pages 461,
462. The brief allusion, too, to the same thing, in Bhdmatt
1.8, 92, in the words:—*q f& T TTEAFATAR(T FOIfIEFT-

FAETITTS TAWAIY g TENGFAFAETH,° is quite unintelli-
gible alone. See, too, Nyayamangjart, page 288, line 26,

FaATEr: G GO 7 AT W= 0

When the sume fault attaches to both sides of am argument
it canmot be urged against one alone. This is Professor Cowell’s
rendering of the nyfya as it occurs in the PAnini chapter of
Sarvadar'sanasangrahe (page 142, Bib. Ind, and 161 Jivi-
nanda). The real origin of the nydya must be the words
SIS INT AREFET A=, which are found in Sabara’s
bhésya 8. 8. 14; but Madhava may have deduced it immediately
from the well-known verse:—‘ ‘T @AY g TRERISH ar-
T | W vdgAwerRTET L I appears in this form in
Aniruddha’s comment on Sdnkhyasiira i 6; but in Tarkabhdsd.
page 88, and in Laukikanydyasangraha, page 64 (Benares
edition ), the reading of the second pada is “‘TRETYsfran &w:”.
The first part of the verse is quoted in the Klandanakhando-
Ekhédya, page 531, and aseribed to Bhatta. This is doubtless
Kumérila, but I have not found the verse in the S'lokaudrtike,
or in the published portion of the Tamiravdrtiks. I was in
hopes that it might be discovered in the vértika on Book eight;
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but on examining & manugeript in the India Office Library, I
failed to find it there. The nearest approach to it is the second
line of a verse on page 947 of Tantravirtika, namely T -

o IHEAET BEE” See, too, Nydyamanjart 95.

qE AT TA T T TAET FISAH 6T

Toys are mot made for the son of ¢ man who Las no son!
This is used by S'abara to illustrate Jaimini’s sGtra 10. 8. 5—
“q AFRiERE @ He says— ety wavager fatw
frfr: e 1 wafy 7 RSl enwame: e 3R T gk TRy
geatfrm: Rea gt gw Ak g 9 aw Seawi e

- e~
I 99 gafEat qaas EEERCT R

He who is bent on destroying anocther must be stronger tham
he. This is contained in an extract (given by Prof. Kielhorn )
from Bhairavamista’s comment on NAgoji Bhatta’s paribhéss
cxii, namely favemar adfaie: (=afra adwmiar waka of
Patanjali 1.1. 68, vértika 6), which runs thus:—*g% ¥ oR-

T SR REE | Regereet | ame Afadam-
@t | T 3 AnngeaE e fiaman anr ghe g
aq | SR TENFIENT IH TARRER JOEE Jea Sal-
wgeneda.”  The example given here, of one of superior might
overcoming a less mighty one, is that of Krishna and the
demon Kanisa. The death of the latter is described in Vishau-
Puréina, Book V, chapter xx. Those who are familiar with the
English Bible will call to mind the words “When a strong
man armed keepeth his palace, his goods are in peace; but
when a stronger than he shall come upon him, and overcime
him, he taketh from him all his armour wherein he trusted,
and divideth his spoils” The ‘ strong man, here, is the Prince
of this world—¢that old Serpent, called the Devil, and Satan,
which deceiveth the whole world "—his “goods’ are human
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souls and hodies; the ¢ stronger than he’ is Christ, the Prince
of Peace,—to whom has been given the commission “{o bring
out the prisoners from the prison.”

I AT I AT @ I IR A7 )

Here is another of Raghunfitha’s grammatical nydyas. It
forms paribhash 57 in Nagojibhatta’s work, and is rendered by
Professor Kielhorn as follows:—* A rule which is given (in refer-
ence to a particular case or particular cases) to which another
(rule) camnot but apply (or, in other words, which all fall
already under some other rule), supersedes the latter” “The
meaning of the words I7 T is ‘while enother rule is neces-
sarily applying, for the two negatives (& and sr) import more
force to the word (ST, than this word would possess without
them)” The Professor adds the following in a footnote:—
“This paribhdsd teaches us the meaning of the term apavdda,
and in doing so tells us the reason why an apavide possesses
greater force than antarange and other rules. An apavdde
is a special rule; it is given in reference to particular cases which
all fall under some general rule (wfsarga ); as it is not applie-
able in any case which does not fall under the general rule, it
must necessarily supersede the latter, because it would otherwise
not serve any purpose whatever.” Under this paribhégs Nagojt
introduces and discusses the FHHINE =TT, namely “STRIOY
gfr faat a% aifesrm.’  The paribhégh is found in the
following passages of the Mahdbhdsya:—1.1.6. (vart. 1.); 1. 1. 28;
8. 4. 85 (vArt, 2); 6. 1. 2 (vért. 4), where the TFHRTTTT
is brought in; 6. 1. 166; 6. 8. 68 (vért. 5); 6. 4 163 (vért. 2),
with @FHRIE=T again; 7. 2. 44 (vArk 4); 7. 2 117 (vart. 2),
with qFRTEET; 8, 2. 23 (vart 5); 8. 2. 72; and 8. 3 112,

TIRTEI: |

The maxim of the Rathakdra. There is a Vedic text which
says, “In the rainy season a Rathakira ought to establish a
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sacred fire” The question then arises, what is meant by the
word Rathakéra? Does it mean a chariot-maker, or a member
of the mixed caste produced by the marriage of a Mahisya ( the
offspring of a Kshatriya and a Vais'ya-woman ) with & Karani
(the offspring of & Vais'ya and a S'tdra-woman ), which is
called Rathakéra? The question is discussed in Jaimini 6. 1.
44-50, and is decided in favor of the latter. The discussion is
thus summarized in Jaimindyanydyamdlivistore —* AT
FAY | TG PR AGAART | a7 T FAROT Sgeaen Fanvrnt
TIFR AT 39 | A | GEATIRERT Teed | St afe
TR AR | AT ARG FON | q€rt Fat Anfgeng-
R TIFC | TUT T ATTTHT: | AECAN SO0t § IR Tq0-
a0 TR | T T AFCATEFA T9G:

The nyéya is quoted by Nagojibhatta in his ¢ritéi on the
ninety-eighth paribhist (wEFanfE: wgTEmRiEEEwE),
which Prof. Kielhorn venders thus:—*The (conventional)
meaning which a word conveys when taken as a whole, is
stronger than the (etymological) meaning derived from (a
division of the word into) its parts” In other words, ®feAl-
AT, which Raghunitha exemplifies by this word Ratha-
kéra. The vidhi on which this is based is quoted in full in
Nydyamanjart, page 140, line 3.

TtFaT=a: |

The maxim of a night-sucrifice. This is the topic of Jaimini
4. 8, 17-19, and is largely used by writers on Vedénta as a type
of scripture-passage conveying no direct promise of reward, and
therefore dependent on an arthavéda-passage for such promise.
Though S'ankara does not mention this nyaya in his bhésya on
Brahmasitrae 3. 3. 38, it is evident that he has it in view, and
Anandagiri, and Amalénanda (in the Kalpatorw), expressly con-
nect his remarks with it. So also the Kalpataruparimale. The
last-mentioned work quotes the maxim again on page 255 (in
connection with Brahmasdtra 1, 2. 24 )— @ GAqOsgrRrshy
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gt e R AT AR €T
F TR SR RTRUE Fa5 T g
T YA Foer T,

The nyiya in found slso in Pancapddikdvivarana, page
122, line 8 from bottom, and again on page 134, line 9 from the
bottom. The latter passage is as follows :—‘Ag URIGARIRATS-
I M A A T TS TROA MFFA T
TR A1 R &e” See, too, §'dlikd, p. 7 and 157,

T[T ARTHAT |

The simile of piercing the central figure of a larget. That
is, hitting the bull's eye. It is used of something difficult of
accomplishment, and requiring great skill. “In Prékrit the
rddhd is generally called puttaliyd, literally “a little figure’, as
apparently a little human figure was painted in the middle of
the butt.” This note, contributed by Professor Leumann to
Mr. Tawney'’s translation of Merutunga’s work, is probably a
correct explanation of the word N, rather than the dictionary
meaning, “an attitude in shooting.” The illustration appears on
pages 412, 420, and 434 of Upamitibhavaprapancd Kauthd, as
follows :—‘qr St wiemex ARl GEBAT | TaAAITAET -
sifa: gEar” | ‘o danfread FEw saaws: | g o
FET T S ) Ty afyer Aeefed genh-
FOITHEIA e AQTaT Fear fge A | qaraas s9fiegs
Feafy Mg Rarrraangiiaaet sie: ga aiaw,”

The above meaning of #ddhd fully explains the epithet
rddhdbhedin as applied to the renowned archer Arjuna.

VENTATSTY T@EHT: FEOaAn ||

On acquiring the mountain Rohana [ Adam’s Peak ] one
acquires the wealth of gems comtained in t. This occurs in
the Pratyabhijnd-section of Sarvadarsanasangraha, page 106
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(of Jivinanda’s edn. )— TEiHRERR f @4t GragEafeaTg-
T AT UF QST T@EUg 39 | OF TERareT -
A, | ATEGE 1 | wRpeRiaRE Raragety-
| g i Remeagwentatafa,’ 2’ Professor Gough
renders it thus:—¢ For when the nature of the Supreme Being
is_attained, all felicities, which are but the efflux thereof, are
overtaken; as if & man acquired the mountain Rohana (Adam’s
Peak ), he would acquire all the treasures it contains. If a man
acquire the divine nature, what else is there that he can ask
for? Accordingly Utpaldcirya says— What more can they
ask who are rich in the wealth of devotion? What else can
they ask who are poor in this ?’”

This is noble sentiment, and should awaken a responsive echo
in the heart of a follower of Christ; for, in receiving Him, he
has received one in whom are “all the treasures of wisdom and
knowledge hidden,”—in whom “dwelleth all the fulness of the
Godhead bodily.”

TE THAT: )

The maxim of @ Yalse 0 @ Banyan tree. The popular be-
lief, based solely on the tradition of the fathers, that a Yaksa,
or goblin, lives in every Banyan tree. It is used as an illustra-
tion of e (¢ tradition’), which some regard as a praména, but
which Gautama rejects as such. See Nydyasdire 2. 2. 1. The
Nydyasttrarivarana espounds the term thus— ‘“Ufrafire &
Tay: AR SrETfrfy: | I TEIEFE RTINS qE-
Prarer WETAraRga AT WEIWAIOIsANIE:” I This is the
position of the objector who maintains that tradition is a dis-
tinet praména; the refutation is contained in sttra 2. In
Ballantyne’s Aphorisms of Nydya Philosophy, Book ii, page
66, we have the following rendering of a portion of the Nydya-
stitravritti:— A rumour (aitihya ) is what is expressed in this
way—thus indeed people say’ &e. for it is an assertion which
has come from one to another, without any first assertor being
indieated:—for example, ‘In every Bengal fig-trec there is a
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goblin,’ and the like” Ina foot-note to page 329 of Colehrooke’s
Essays, vol i, Professor Cowell gives to aitihya the meaning of
“fallible testimony (as opposed to infallible s'rufi)”, whilst
Colebrooke himself, on page 427, renders it by ‘tradition.” In
Nydyamanjart, page 194, the nysya is applied in the following
way by the disheliever in the existence of God:—‘‘a = sfiafy-
AP FERHTET Ferw, | Freweran v nRefgdmagad.” And,
at the top of page 64, there is the following, forming the second
half of a verse:—

“fet g 7 @A & a2 sk @ Ay ar
Y AT FI0 A HT Bed JeT Hgwag:”

“Tn'S lokandrika (page 492) we read TR g T qoF frer-
Hfrags WAkt g 9f 9 AwArEeR 1 which Mr. Gangh-
nétha Jha renders by “ Much of what is known in the world as
‘Tradition’ is not always true; and whatever happens to be
true that does mot differ from ¢ Valid Testimony.’” Pértha-
shrathi’s comment on this is—*TRTAETIRIN YR a2 a2 FeE0
Tl | EEPOITEFERIAONE @ WA | SRR SHRrawiaT,
See, too, Tdrkikaraksd. page 117.

TR |

The maxim of glory [ or splendour]. This forms the topic of
Jaimini 8. 8, 25-27. The point discussed is whether in using
the mantra ““WATH TT fagaaeg,” «Fire! let there be glory for
me in the offerings”, the officiating priest (at the new and full
moon sacrifices) is to enjoy the fruit, or whether it falls to the
sacrificer. The plrvapaksin holds the former view, but the
decision is that it goes to the latter, In this adhikarana there
is mention of karana-mantras, but the term is not explained.
Kunte says that a karana-mantra is that which regulates sacri-
ficial operations; and that one which is merely chanted in the
course of a sacrificial operation is called akarma-karana-
mantid,
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1

TrawaNy S1gy R wrae i

When, brothers divide wealth they themselves become divided.
This is assumed as a matter of course—as something which
goes without saying! The Veddntakalputary explains as
follows a passage in Bhdmatl 3. 3. 26:— ‘9T TAE AR
T TR | Wl g ot b fragy e
T R F T TR W WA e A Ewet
AT AFHFAGAAR TR || On this, the Veddnto-
kalpataruparimale ( page 589 ) comments thus ST |
Bt TR ATARIGES el AR AR |
AR AT AEA [ e QUi Brwaay
gy Fran et gREEEg e

frgaaREEg e |

Showing a looking-glass to o man whose nose has been cut
off! An incitement to wrath! It oceurs in Prabandhacintd-
mani, page 291, as follows :—‘T: EEIRETA EFAMEATLR-
a9 | RreaaREed 9ggEReaas.”’  “ Asa general rule, point-
ing out the right way leads to immediate wrath, as the showing
of & mirror to one whose nose has been cub off.” This is Mr.
Tawney’s rendering, and I have adopted the reading of his
manuscripts in the first line. In the second line, the Mss, read

fagagageEey,

BsatsaE: |

The maxim of the Vis'wujit-sacrifice. It forms part of the
great sacrifice called Guudm ayane which lasts for a year; for
a description of which see Dr. Eggeling’s translation of S'ata-
patha-Bralmana, vol. 2, page 427. The Vis'vajit is discussed
in Jaimini 4. 3. 10-16, and 6. 7. 1-20. In the former, the ques-
tion is raised of the reward which is to follow the offering of
the sacrifice, since none is mentioned in the seripture prescrib-

11
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ing it; and the decision is that in this, and in all similar cases,
heaven is to be understood to be the reward. This is somewhat
quaintly put by S'abara under sitra 16 RS T
@il T | g I O | gAY | g fradrser
&l | qeEnTFHeagl fradtser @t 3R | ZEHAT IR & and-
qt vy ey FHg FAUY FOATd AaEEtd W
T | ST CEAAIFY T Feiil.”  The offerer
of the Vis'vajit is required to surrender all his property to the
sacrificing priests, a point which gives rise to a very curious
discussion in the Sixth Book. Is he then to give away his
father and mother; or, if a reigning monarch, is he to part with
all the lands of his kingdom? These and many other interest-
ing points are fully argued out by S'abara; and, for some of
them, the English reader may with advantage refer to Cole-
brooke’s Essay on the Miméms4, vol. i, page 345,

This nyaya is very frequently quoted by writers on Vedanta
and Nyaya. The following are examples. Bhdmati, page 86:—
“q T FEYARFLRIEIEIRE fefagfa W aww sumar
amfuPeE, frafieanm g edsa et ae aifeaad afe iy
7 raneEguaant”’ | Veddntakalpatary, page 430:—*‘afi-
frastitaaR guaty @ frafres ervrer Ty TiumERe-
Trtegas:’ | See, too, Pamcapddikivivarana, pages 134
(line 9), 137 (line 13), and 164 (line 6 from bottom). Nyd-
yomanjors, page 524, line 13 from bottom:—*ITAFNTRIST-
e Trer dvgifyffmeramiErfaiemr et
TR EEAARETRE NIRRT T T g
&e.” There is another good example of it in the early part of
the Jaimini chapter of Sarvadars anasangraha.

¢ N
fggnt wgEg
A bowl of poison with millk on the surface. A wolf in
sheep’s clothing, The illustration is found in Merutunga’s work
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the Prabandhacintimani, page 153:—"‘00@ SHEAR TeI8
Bty | averaed R fudat wigen.” “The friend who
behind one’s back tries to impede one’s business, but in one’s
presence speaks kindly, such a friend one should avoid, a bowl
of poison with milk on the surface” This is Mr. Tawney’s
rendering (on page 92), and he points out in a footnote that
the verse is quoted in Buhtlingk's Iadische Spriiche, and
ascribed by him to Canakya.

SATIFATTT ATTAFRE |

This highly technical nyaya is found in both of Raghunfitha-
varman's works, T have taken it from & passage in the Bauddha
section of Swrvadarsanasengreha (page 11 in Jivinanda’s
edition ), and subjoin Professor Gough’s rendering (italicizing
the words which represent the maxim ):—*‘@ @A Hey-
FOTTAT ARG, | TRANE T T, | AL
W gf | 7 SewiEY 3 | AP R e e e ATy
U ST RG] | ST ST T ST
FREgERErEEE: fgas.”

“Qf these points of view, the momentariness of ﬁe;eting things,
blue and so forth, is to be inferred from their existence; thus,
whatever s is momentary (or fluxional ) like a bank of clouds,
and all these things are. Nor may any one object that the
middle term ( existence ) is unestablished; for an existence con-
sisting of practical efficiency is established by perception to be-
long to the blue and other momentary things; and the exclusion
of existence from that which is not momentary is established,
provided that we exclude from it the non-momentary succession
and simultaneity, according to the rule that exclusion of the
continent is exclusion of the contained.” In S'Glikd page 119,

line 14, we find the nyiya as “cqmomfrgfald smeafagsn

SAET”, and, on page 67, line 2 “SATHATS ST ATRE."
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AFATEFNRATT: |

The maxim of, the movements of a bird-catcher. It is found
in Yabara on Jaim'ni 9. 1. 22, as follows:— ‘a9t WFlEngEe
wEhT RrggsTar afntaft v ggenat e
FUATITE: AR GAREETaTeRE 36 7% TeeEh-
FAtEe AT | AAT AFRETERET AR TH: TIRAIE T & qEA-
disfy g aymthmer spaeda frm wafrerguige @ avamt
ygre fRrY armivee agende mEa T | See also
E\EUEETIC

AG: ||

The maxim of [ the time for sounding] the conch-shell. An
offering called IYIFAW, or “low-voiced offering’, is performed
between the cake-oblation to Agni and that to Agni-Soma at
the full-moon, and befween the cake-oblation to Agni and that
to Indra-Agni at the new-moon (Dr. Eggeling’s trans: of S'ata-
patha-Brahmana, vol i page 192). Sometimes, however, the
second oblation is omitted ; and then the question arises how is
the Upams‘uyéja to be offered, since that comes befween the two ?
The subject is discussed in Jaimini 10, 8. 62-70, and the above
question is answered by S'abara as follows:—*‘at f& gt girer-
TR TR FRSTN @ T (AT 5 | 0 Yeraerwgd-
et gt Qe 7 sy | o wmeisha ez @ oF
FE ASHARNGT BIQ: | T ANASEIREGH,’ G-
AR, ‘QegemRTass’ gRy afes s @ 9O T qar T
vegEiealy @ T Fowdd anwd B | Cathaiy FEeE, |
TEFGNCTAGIGTR: FI=T TR

The maxim might well be called ir@zaﬁ%ar;mw, but I have
adopted the name given in the Nyfyamalivistara on this adhi-
karana, which also explains it more fully—*‘Fr@eaEAITSHE-
AR TR TS gTeed F1% awrsha | qur srweat-
Tt TR SRR Sty § we



FETAMEAMGIF A S TE R aRA=FS S7H: qHT-
fra quEnfy gew,”

This is very clear, but what is the meaning of awE®t! To
be in harmony with the rest of the sentence it ought to indicate
something which, like the sounding of the sankha or the beat-
ing of the pufala, takes place regularly every day; but how
can any such sense be got out of ndga? The S'Astradipiks,
Nyayamélavistara, and Jaiminiyasttravritti ignore the expres-
sion altogether.

In Appai Diksita’s Vidhirasdyana, page 22, we have an in-
stance of the T as follows:— “TTBFYRS GBI
o1 A AereE RS AfAEET | 7 R sehm-
TR A FARAN JAEEN af agveliE: Fer
AT AR

- ASHIT: N

The illustration of the smoth. The destruction of the silly
moth by flying into a lighted lamyp is a figure often met with
in Sanskrit works; as for example in S'isupdlavadha ii. 117,
Kumarasambhava iv. 40, Rijatarangint vil 375, According
to Merutunga, however, the poor moth is moved with envy at
the brilliance of the light, and so seeks to diminish it! He says
(on page 211, at the bottom )—‘FosawqoEgRd gat T 7
Fowly e | g qEwy oW W eY 8w’ «The
mean man cannot anyhow endure to behold the exaltation of
the man of radiant merit; the moth even burns its own body
to extinguish the bright flame of the candle” (Tawney’s trans-
lation, page 130 ).

Iy A
AT FAOT FTSET: N
When the [ prescribed ] ritual [ for the removal or prevention
of evil]is at an end, up comes @ goblin! This implies ulti-
mate failure in spite of effort. It accurs in Citsukha Muni's
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comment on Nydyamakaranda, page 16, as follows:— “ag
Qs Ty FAN JarSrTArSHE ARG TINA AP,
In Bhdmatt, page 93, line 17, the nyéiya is quoted as ‘“mfa-
FHRT AN, which makes the goblin appear during the
performance of the T, the rite to avert evil. The purport,
however, is the same as in the other case. In Agvaliyana’s
Grihyastire 4. 6. 1, TEAER is prescribed when a guru dies,
or on the loss of a son or of cattle,

: 2 =
AR Toeq I )
Verbal expectancy is satisfied [ or fulfilled] by words only.
This nyaya of Raghunétha's is very frequently met with. It
occurs in the last chapter of Sarvadars anasangraha (page 157

of Bib. Ind. and 177 of Jivinanda’s edn.) with ‘{*ﬁ as the last
word; in Veddutakalpataruparimale, page 680, line 7; in
Vaidyanfitha's comment on Kduvyapradipa, page 232 (in the
erroneous form F1ETT G’EB]"&’IT); in Haridasa’s vritti on Kusumdn-
joli iii. 15 (page 85), also in Rucidatta’s commentary on the
same portion (page 478); any, finally, in Sdhityadarpanae i,
18 (with TTAR).

In paragraph 70 of the Tarkasangrahs we are told that
there are three requisites to the intelligibility of & sentence,
namely, expectancy (dkdnksd), compatibility (yogyatd), and
justaposition (semnidhi). In para. 71, the first of these is
thus explained:— “ Expectancy means & word’s incapacity to
convey a complete meaning, this being occasioned by the ab-
sence of another word [ which, when it comes as expected, will
complete the construction and the sense].” Then, in para. 72,
we read:— “A collection of words devoid of expectancy &, is
no instrument of right knowledge; for example, ¢cow, horse,
man, elephant,” gives no information, from the absence of ex-
pectancy; [ the words having no reference one to another, and
not looking out for one another]” This is Dr. Ballantyne's
translation, accompanying the text; and the same subject is ex-
plained by him in his lucid rendering of S¢hityadarpana i. 6,
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— Y
ARATGATI GRS FET FATAHSHIR-
Iy
frafa o
A blow with a pestle, directed towards the rice, falls instead
on the s'ydmdka grain. Aiming at a pigeon and killing & crow.
It occurs in Nydyavhrtike, page 46:—%d THAET FOWR-
i frat w0 | wEenRfaer gaen: R sTmEshiE-
fodafy | arfemisfy afired st sy Bt 9 femtsfa
e i ganfyfre SqrereTaten | gabeuisay fRRY 0

frfamerssawag

The simile of men carrying o palanguin, Used by Jayanta
Bhatta to show how all the words in a sentence unitedly convey
the sense of the latter. It occurs in Nydyamanjort, page 397,
line 12:—%4T & arnfy FONly FEEE T OEER 4T 7
Rl SavaT: |9 Arfrsgassia 291 Aty o et faf
qoT G TET AR, Again, on page 400, line
11 from bottom :— “RfAFreregaTaeaainT qgTi F1 He AT
TR gAY qeEda.’ Cf. S'lokandrrtika, p. 529, verse 73, -

ReEIRgErEsaIgaad |

The simile of the shining-forth of @ thousand lumps stand-
ing in the midst of solid rock! It oceurs in Brahmasiitre-
bhdsye 2. 2. 28, near the end — e a T EEag-
FIRATRRAE TERE T8 SR FAAOTATNE R as e
&g | RrermaerRmdirageEad.’’  Dr. Thibaut renders it
thus:—* Moreover, if you maintain that the idea, lamplike,
manifests itself without standing in need of a further principle
to illuminate it, you maintain thereby that ideas exist which
are not apprehended by any of the means of knowledge, and
which are without a knowing being; which is no better than to
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assert that a thousand lamps burning inside some impenetrable
mass of rocks manifest themselves.”

T T |

The maxim of & sham-sacrifice. That is, the performance
of sacrificial ceremonies, by a pupil, with a view to his becoming
proficient in them, without the offering of a real sacrifice. This
is classed with ¥RRF in S'abara’s bhashya on Jaimini 9. 2.
13, and an extract from the passage will be found under that
nydys. The term T=MY, as adopted in Mardthi, is thus ex-
plained by Molesworth:—*Dry exercise or blank practising;
performance or doing, antecedently to the occasion, of a work
or matter in which the performer is ignorant or inexpert (in
order that the necessary knowledge or ability may be acquired
in provision for occasions anticipated ).’

ARSI |
See this explained under IEFA=IT,

q; FEAAT FA |
One should do to-devy that whicl one intends to do tomorrow.
Procrastination is dangerous. The verse containing this nyéya
of Raghunatha's occurs three times in S'dntiparva, namely in
chapters cLXXV, ceLxxvi, and cooxxul of Caleutta edition, It
reads as follows:—

A FERT FAG TAG TTOEE |
a f& qdfed geg: T T FAw N
It is quoted in the Prabandhacintdmani, page 111, and
Mr. Tawney (on page 68 of his translation ) renders it thus:—
“One should do to-day the duty of tomorrow, and in the fore-
noon the duty of the afternoon, for death will not consider
whether one has done one’s work or not.”
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Wg‘éiﬂlﬂﬂﬂlﬂt ]

) The maxim of the siruightening of « dog's tail. An illustra-
tion of wasted effort. It occursin the following verse of the
Upamitibhavaprapancd Kathd, page 448 :—

T IT T TG T AT |
Ft ft Sy wges awherty )
See also under ¥RTINTATIT in the second Handful,

sqRtefuT argme |

Like butter that has been licked by o dog. TUsed of some-
thing which has become impure and therefore unacceptable. It
is found in the following verse of the last chapter of the

Sarvadars amasamgrake— FETHEHETIIREERINES WEGH-
Hosrraresfaa: |

Wy s FAATE a1

T ged wewer Adeh aErEe )
Compare with this the nysya*‘T & TF TRV F Taq,”

T T a1 g7 ar o AT Wt A T T

4 dog, when an ear or its tail has been cut of, 4s still & dog,
a0t o horse or @ donkey! This is Patanjali’s illustration of the
vrtika CESTRFAAAITA, which see above. Compare also
Niigojibhatta’s paribhfish xxxvil. Akin to this illustration is
Kumérile’s “% f& anight o Bt an i ae fnfr,”
which is found in Tantravdrtike 2. L. 34, page 418; and “A &
aaeltelt SaTse: a7 dwar YIS q9e,” on page 617,

hn -
e RragmEroreT: |
The maxim of the use or omission of the Sodas'istotra [at
the Atiritra-sacrifice] In very common use as an indication of
option being allowable in regard to something. From the in-
troduction to the third volume of Dr. Eggeling’s translation of
12
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the S'atapatha Brihmana, we learn that “ the distinctive feature
of the Atirdtra-sacrifice, as the name itself indicates, is an ‘over-
night’ performance of chants and recitation...At the end of each
round, libations are offered, followed by the inevitable potations
of Soma-liquor...and the performance partook largely of the
character of a regular nocturnal carousal” Then, as to the
S'odasin, he says (page XVIII)—“As regards the ceremonies
preceding the night-performance, there is a difference of opinion
among ritualists as to whether the S'odasi-stotra is or is not a
necessary element of the Atirétra....As'valayana (5. 11. 1) refers
incidentally to the §'odas’in, as part of the Atirtra, though it is
ot quite clear from the text of the sfitra whether it is meant
to be a necessary or only an optional feature of that sacrifice.”
There can be no doubt, however, that the learned writers who
use the nyéiya, do certainly regard the use of that stotra as
optional. For example, as illustrations of option in action,
S'ankars, in his bhésya on sitra 1. 1. 2 (page 37), and again
on sfitra 2, 1. 27 (page 471), quotes the Vedic sentences ‘“@tfd-
™ Sreh {[ﬁlf?‘” “qifae Wefad TEE.”  Then at the
close of 1. 4 13, he says:— ‘SN TARSH A SR
TEVITED | AT GETSTRIS FATHERISRE qRwEn a5
and in 8. 8. 2, “a R MefrrrmEvEiEt R’ In his
comment on 3. 3, 26 (page 893, line 5 from bottom), Ananda-
giri makes use of the expression “reRmRaEE AR oy,
and repeats it three lines lower down. In Veddntekalpatary-
parimala, page 539 (line 7 from bottom ), we read “Prafirug-
e Pl wRef,”  and on page 656 (line 4), “Srefite-
FTHEEARRER qid iaRee fraettsygwas:.” The
optional character of this stotra is made use of by Laugaksi-
bhéskar also, in Arthasangrela, page 24, from line 14.

gHRiae: ||

This is Négojibhaita’s shortencd form of the paribhish &FH-
7t frRed TR agTfid, which Professor Kielhorn rend-
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ers thus— When (two rules), while they apply (simultaneously),
mutually prohibit each other, that which is onee superseded
issuperseded altogether.” This is illustrated by the following from
ordinary life:— 9o qRESANE: St WARY & T4 QAET FE
FART 737 YA JICRPIRA ARG T 7 AT FR AT
garerara’ | The paribhésh is found in Mahdbhdsye 1. 1. 56
(vhrt. 25, 26, 27); 1. 4. 2 (vért. 7); 6. 3. 42 (vért. 5); 6. 3. 1395
6. 4,62 (vart 2);7.1.26;7. 1. 54;and 7. 1. 73. The illustra-
tion is met with in 1. 4. 2 (vart. 5), and 6. 1. 85 (vart. 3),

RECSIRHA

The maxim of & suerificial session.  For this kind of saerifice,
lasting several days, not less than seventeen sacrificers are ab-
solutely necessary. But what if one of them should leave or
die before the completion of the ceremony? In such a case
he must be replaced by a substitute, or the whole thing becomes
null and void, This, however, cannot be done when there is
only one sacrificer engaged in a sacrifice. This nyaya is the
subject of Jaimini 6. 3. 22. In sfitras 23 to 26 it is laid down
that the substitute does not reap the benefit of the sacrifice,—
but that it goes to the man whose place he has taken. It is
very clear, from the above, that the mention of the A on
page 430, line 5 of Veddntakalpatary, is wrong, and that the
reference is really to the TEES=I which see above.

3 2 ¢
Hivred qEEAnEnT: |
The meaning of an ambiguous expression is to be determined
from the context. In Brahmasttrabhdsye 1. 8. 14 there is a
discussion as to the meaning of the ‘small ether’ of Chhandogya
Upanisad 8, 1. 1, and Anandagiri males the following comment

on the closing part of it:—‘‘TFTARY | iR ArFERTTATT
TfY AT AR qege Y ST o™ ERgue-
i Rl qF TgequEE qgeaTed e Sguaed.”

The nydya is quoted again in his tikd on 8. 3. 52, It is taken
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from Jaimin’s stitra 1. 4. 29,“@fivirg aFadrna,” which is quot-
ed and applied by the author of the S'dstradipikd, in his dis-
cussion, under 1. 3. 8, of such words as¥d, aCE, WF and
others, to which the Aryas attach one meaning and the Mlecchas
another. Wefind it, too, in Kumérila’s lengthy exposition of
the same portion, in the words:—“&RTaY T @AY FrFAAAT
faoteray’ (page 148); and again under 8. 4. 86 (page 1008 ).—
i arRNe ot | frgeRe fofte ® g oA
FRWIfT.”  See also Bhimatt 3. 3. 84 (page 641).

g FrFgaiEaE: |
For this paribhésh, see under TRAQIRF .

) he ha ha hu
SATIFAFT AFHTT T )

When o, sentence can suitably be regarded as one, it is not
vight to divide 4. This oft-quoted line of Kumérila’s was
directed against an older writer, named Bhavadésa (so Partha-
sirathi tells us), who proposed to divide Jaimini's sfitra 1. 1. 4
into two parts. The line is found in S'lokawdrtike, page 185, It
is quoted in Bhdmat? 1. 1. 28 ( page 159), 1. 3. 13 (page 206 ),
1.4, 3 (page 286), 1. 4 16 (page 808), 3.3 57 (page 668 ),
and 8, 4. 20 (page 678). In Anandagiri on Brakmastitrabhdsyc
1. 2. 15, we read— “aigﬁ'a‘smsamm HATGA AT
Wl AT SRR, and, in the latter part
of the bhéisya on 1. 4. 3, Sankara himself has a good deal to say
on THaEar.  Then Anandagiri quotes the nyAya in his com-
ment on 2, 3, 2 and 3, 8. 14

ad gIaa: =g

Everything is suitable [or proper] for the strong. “Might
fs right.” The idea seems to be that the strong may be lawless
‘with impunity! This doctrine is clearly laid down in Bhdgawate

Purdna x. 83. 80, 31:— ‘afsafirat z8 Swvon T @REH |
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aitrat 7 ST a3 TGS T | ACGATREAG AT G-
WY | FmeTtETTRa sRs A.”  Kumérila employs
the saying in Tantravdrtika, page 134, as follows:— ‘an far-

TrTeEeET IRE T@d qea: Tl
freri =i waTha = auify F A o A SR 91 -
frgf Tt sfgalnes sty wrgaTat TR TEEERTET-
AT €,

LERIC ope

All the different schools of & Veda acknowledge one and the
same sacrificial action. The followers of the Mimadmsd evident-
ly regard this as an important point, for Jaimini devotes 25
stitras, viz. 2. 4. 8-32, to the discussion of it. Kunte's remarks
on the bearings of the question, in his Seddarsanacintanikd,
are worthy of perusal. The nyaya is frequently quoted in the
philosophical works. Instances of it will be found in Tantre-
virtika, page 84, line 7; in Pancapddikdviverans, page 167,
line 8 from hottom; in Nysyamanjar?, page 256, line 16; in
Vivaranapromeyasangraha, page 169, line 17; and in Sribhd-
syo 8. 8. 53, Raghunithavarman makes use of the nyfya but
does not include it in his numbered list.

SICEEiR e A

The maxim relating to the Sdkamedhe oferings. This is
the topic of Jaimini 5. 1. 19-22. The group of offerings called
Sdkam-edhih form the third of the three seasonal, or four-
monthly (caturmésya ), sacrifices which are performed at the
parvans (or commencement of the spring, rainy, and autumn
seasons ), and which, in this case, last for two days; three of the
group ( consisting of seven ) being offered on the first day, and
the remainder on the second day. An objector urges that two
days are required for each of the group, but this is set aside,
and the ruling is as above. For a full deseription of these four-
monthly sacrifices, see Dr. Eggeling’s translation of the S'ata-
patha-Brahmane, vol 1. pages 383 and 408,
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qrp: JaT: Q07 SIS qAatgl 7 gty |
If @ man with eyes is led by somebody else, it is clewr that he
does not see with his eyes! This is found in S'abara on Jaimini
1.2, 81, and is used by an objector to illustrate his argument
that it is not necessary to understand the meaning of Vedie
sentences employed in sacrificial rites, since the way in which
they are to be used is clearly laid down in works prepared for
the purpose. The illustration is quoted by Jayanta Bhatta in
Nydyamanjari, page 286, line 12.

[t TEe: |

An, injunction in general terms is indefinite. This appears
as a maxim in the second part of the Laukikanydyaratndkare
(L O. MS, page 319 ¢ ), where Raghunéthe applies it thus:—
‘g Frarm Rty iy aaenty sty aaEaar f-
YgarfrgaRa it OSBRIt is doubtless derived from

the following verse in Tantravdriike 3. 4 47 (page 1020 )—

“graatafTe: 4R Reva |
e g FaAIRTETE T )

This verse is found in Veddntokalpataruparimale (page
253), where the second line reads “=rg®r g fritagadam gead,”
and the first line is quoted by the author of the Nydyasudhd
in his comment on Tantravdritke 1. 2. 42 which defines the

term TREET (limitation’, or ‘exelusive specification’, as Dr.
Thibaut and M. M. Kunte respectively render it ).

The lack of definiteness in general statements is alluded to
by S'abara, also, on Jaimini 10. 8. 16, where he says 7 f& &t
wrart wear RrivmfrEefy,” but Kumbrila points out (on page
1027) that the T requires the WAFT. He says:— “@ g
framrg: SPAEAT IR | qad gaAmIgT: Rarfraf
wagerTd A fee.”
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AR AR DI TFIFT TSN

That [injunction] which leaves mo woom [for others] ds
stronger than one whicl does. For example, an injunction
directing animal sacrifice, and which leaves no room for option,
overpowers the more general one forhidding the taking of life.
In this way one Smriti may prevail over ancther. The nyiya
is found in Raghundtha’s list, and is applied by him as follows:—
“q AT AR T FATABAAE, | BRI T FEE-
AFREAFEEAAEET AR *AEETaFATT:’ | A reference
to Brahmasdirabhisye 2. 1. 1 will fully esplain the two terms
of this expression. In his comment on it Anandagiri quotes
the nyéya twice, and again under 2. 1. 4, G, and 13, In im-
mediate connection with the first of the five, Anandagiri quotes

also the nydya ‘“‘@EFTIEAERIET qeaEd”’, and the two
occur together in the following verses of YAmundeirya’s Aga-
maprdmdnya, page 63— WUAMTIHS T & q0I€T FWO 1
T TATITET PIAAET TIB, || 75 AT Ao |
A ST SRNREAREAEST | AT NTE 281 auaas-
A | A o qEwE S

{HEHIE 4T 1)

Like o liow's firgt step.  This obscure nydya occurs in Meru-
tunga’s work, page 278:—“‘Frarifyard a1 FawmoRsy HITR-
st | fageiwad Tf rmafed ©F T’ Mr, Tawney
renders it thus (on page 174 ):—*“ Whether with due considera-
tion or not, this great king has been set in motion, and has
started on his expedition; on the principle of the lion’s first
step, he cuts a good figure on the march.” Does the illustration
mean that a lion in motion presents a finer appearance than one
at rest ?

fawarRaad

The simile of « well [ dug] in sandy soil [ the sides of which
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are incessantly falling in].  Used of an argument that will not
told water. It is found in Brahmastirabhdsys 2. 2. 82:—
“f TEAT FEARERW YT A FRrrawT ygheEE qfer
qar gt fapagra i o | @ sty

frsaiae=arT: |
The maxim of ol from sand. A non-entity like a hare’s
horn, The following is from Bhartrihar’s Nitisoiake (verse
5 )i—
“orira fawarg Seafy Taa: dreag
s gugfuerg afes famaféa: |
TR rdessatrauRTEIE Y-
7 g AR RETET AT )
In Brahmasttrabhdsys 2. 1. 16, we read ;— ‘a9 AHAT 4%
q T4 7 AN SR J4T RFQrIeeq,”  Compare with this,
Yogavdsistha 2. 5. 23, “q TuY HEaT MY T@ATAA:”’, where
YewsAa: is given as a variant. American rock-oil was not
known in those days! There are two good examples of this
illustration in Nydyamanjart. On page 493, line 1:—derdt
f Rreatngeed 7 R | 9qe T Yo & R adeo
fwarem”’ | On page 494 STt e wPagERTA AT |
wregT e Awsty agdt qrg wmf.”

EHATETIT:

The maxim of the Stktavdka [or song of praise] This is
the topic of Jaimini 8. 2. 15-18, and immediately follows the
Prastara-praharananydye with which it is closely connected,
Both form & part of the New and Full Moon sacrifices in con-
nection with which there is the direction *“GRFaTh Srea¥ TETR.”
The question then arises as to whether the whole of the mantras
which comprise the Sfiktavaka are to be repeated on each of
the two occasions, or only a part. S'abara’s argument is thus
paraphrased by Kunte;—Though the Veda mentions positively
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that certain mantras are to be used in certain sacrifices, yet they
are not to be so used blindly. The mantra which serves some
purpose of a sacrifice is to be used. Though the Veda preseribes
the use of the whole mantra, yet it is not to be obstinately
maintained that the whole is to be recited. A whole mantra
like the Stiktavéka, or & part only, is to be recited according
as it is necessary. This is to be ascertained by the sacrificer
himself Hence it cannot be said that the whole Stktavika is
t0 be recited on the occasion either of the new or of the full
moon day.” Again:—«That portion of the Sfiktavika which is
recited at the new or full moon sacrifice is the whole of it in
reference to the sacrifice itself; because the Veda never pre-
seribes a certain text as constituting the Stiktavika, and because
the Veda simply states that the Stiktavaka is to be recited...
The Stiktavéka is not one text only, but is composed of different
texts, The principal god connected with a sacrifice is mention-
ed in the middle of the Stiktavika, while something connected
with the sacrifice to be performed is described at its beginning
and end......All that is sought is the accomplishment of the
new or full moon sacrifice. Hence there is no necessity for dis-
cussing whether the whole Stiktavika or a portion of it is to be
recited ; because whatever mantras are sufficient to accomplish
a sacrifice constitute the whole Stiktavaka so far as the sacrifice
is concerned.”

FAIMEREATT: |

The maxim of the thread [about to be woven into a] gar-
ment [ and already regarded as & garment] Raghunitha ex-
plains it thus:— ‘@ g wi¥Ewen FER T TR IR
frem T gEaREEmEAR: | gRE WiEEt s 39
AT Wi MR R gt sdify Ao,

It is no doubt derived from the following passage in the
Mahdbhdsya 1. 8. 12 (vhrtika 2 )—° ‘STEHATY Ty Fqea@arsed
WAy | Fue | Wi 91 e gAEEad | a9r | st
faegaTaTE e qATE WEH A | | Tt Ay e @ ae

13
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Sy TG T ARE: WEH! AT AR | Wi g
o Gl @ 7 T AT W THGEANR This
is repeated in 2. 1. 51 (vartika 4). Kumdrila employs the
illustration in Tantravdriike 3. 7. 83 (page 1145 )—“aiamey
I Teh TG T e B g R witdaReeehr-
T Py qoaE saud.” See Addenda,

grqres o FEdaTgnREATETeETaTEY )
A man does not [attempt to ] put o second shoe on a foot
already shod, for it would be an dmpossibility. This is found
in the bhésya on Jaimini 1. 2. 83, where the pdrvapalshin
objects to certain Vedic texts as unnecessarily setting forth
things already known.

TASGEA AT |

The maxim of wegetable [ or mineral ] poison and animal poi-
son [sgafaa].  An illustration of one thing being counteracted
by another. In his smaller work RaghunAthavarman places this
amongst the purely grammatical nyayas, immediately after the
FARTASAEAE, and describes it as follows — T~
e e | EREETETEEEE: afETTRETE-
SIERATRATRT T TG a0 o aEsh | In the
larger work, it stands amongst miscellaneous maxims, near the
end of the uitarabhdga, and is numbered 249, T extract from
it the following :—*‘zraer TR Sgaer et
TR T AR TG | A AT ARt
RGNS 3R | 78 Freterer @i frast P
Rt grrama e s | TR
T ARy Ao | AT A RTEY AT W
Rt e 1)

An example of animal poison proving an antidote to the
other kind is found in Adiparva, chap. cxxvinr ( Cale.). The
wicked Duryodhana mixed some kilokitaka in Bhima’s food,
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and, when he had eaten it and become unconscious, threw him
into the water. The story then continues thus:—*& &t
AN F USSR | APFTHARTAR G751 TRFARE, | a8
A TERRET AT | e R W AR
ARNSET TR A3 FroFeFd, | 58 RTE o S§HT g7 0

wgleaear 7 fiug: @ o gEgr 7 ar @
EAREECEEEICE)

4 man who tries to burn his enemy by setting fire to his
own fingers, may or may not burn the encivy bub certainly
burns his own fingers! This occurs in Nydyavdrtika 2. 1.
12 in reference to a person who denies the validity of Proof,
Stitras 8 and 12, as translated by Dr. Ballantyne, are as fol-
lows :—“[Perhaps some one will say] the nature of a Proof
does not belong to sense &, for it cannot be so at any of the
three times [into which Time is divided]” “[If there be no
such thing as Proof | because [forsooth] nothing can be such at
any of the three times, then the objection itself cannot be esta-
blished” On this the author of the vértika says:—“‘T<@g
Preafy FOY 7 qIH qEErIART gEa aRAwEEEEE @9
Famguire At | a sheEgieenen © ey @ ¥ 9 g
q T WrglegERgEm.”

AN MEFATT: |
The maxim of throwing away & garment because of a louse
an it! It occurs in Upamnitibhavaprapancd Kathd ( page 160,
line 10 )—‘TRISEATTY gAaGR g AR R -
eIy T Sth FHATAFIFINAIIEAT e | @sd &g
affirm AR |






ADDENDA

Containing additions to the foregoing, and

several new Nyayas.






ADDENDA.

srfaparreT: |

The simile of the eyeball. An illustration of extreme sensi-
tiveness—in persons or things, The following from Yogablid-
sya i 15 (page 78) is an example of its application to a per-
son— * GAREAARgEa fmad AR s -
Femfr | AT | wiirRear R Rrgrif | aftoiaegeRiTTy e
TR ety T TG AT g aREEe -
¥ fpafa Aol gfaaamd,”  This is very well put, also, in the
Moantprabhd, on the same sttra. See, too, Tdtparyatihd, page
442, line 8. The word SIRA9T= is not in any of our dictionaries.
In the Yogavdrtika it is defined thus — ‘e QEOTTRO -
& gt frgri.”

0 AR
AFHA 7 qq &e. |)
The following verse is found in Prakaranspancikd, page
63:—
AFET T TEHAT TIGASH |
TRW T AH TGRSR 0
See also Nydyamakaranda, pages 181, 183, and S'ribhdsyas
page 169.

N O o . o
sfeaEii: gifed TafefeaaEaRaao-
el
The maxim of the merchant who was unwilling to give, and
who wrote every day suying that he would give on the morrow!
1t occurs in the following passage of Mallisena's Syddvddaman-
jart (page 128 )—“GHaT: Pededt e &4 T aa: @9
TGS eg GEvahrd! A% ST | € I SRS
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Tl R aSTEETgaRE PR | ag g
& wsafhfy s gftemE | w9en @ SwEEd 3gar Sy
aRETaAly w1 Ruen fEeafa | i gruReRemsh ox
T T @ 3R GACINT qERaRT FIE ISR A -
fify Srsamiyate: o effrmrmaimmem:? |
Those who, in an Indian cantonment, have ever undertaken
the thankless task of the collection of promised subscriptions
to a fund, are very familiar with the “%al do”, or “parsott ke
din do”, with which their messenger is often greeted, with per-
haps stronger language superadded! Human nature is much
the same everywhere. Compare Proverbs iii, 28,

AiqFTOgEasIE: |

For an example of the three other kinds of siddhénta, see
Nydyavbriikatatporyagili, page 36, lines 16-27.

o Q
FAfid FEAT A WRIgAE | rdfasy
b ¢ o
HEMATY YT 91 9HRA
The Padamanjart would be of no use to one who had not
read the Mahdbhdsye, and would be equally useless [ because
unnecessary | of the laiter had been read! This is used by

Raghunétha to illustrate the position of the GAnapatas who
regard the worship of Ganapati as essential and all-inclusive,

A portion of the argument is as follows :— ‘¥ ST gy
F AR | SO R SN RN aEETanT, |
ST R R e vl saem Farganad av fifn
q @ 2t AU T FEEEESIEA | F0 9 akakqandt
e frart wardli S T | gl ewa gamneTdt oo g fir-
fraav: ANEERIEWINTTY TS ST WRgAEd | -
Fsfy wrgTaTed STt @1 TR AR TasTEr,
The second nyiya quoted here is & slight modification of Nagoji's
paribhdsd XL, “FNFanaty FE afmdantian,”  Jayanta
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Bhatta has several verses of the same type as that regarding
the Padamanjari. They will be found on pages 20, 39, 53, 61,
182, 447, and 448 of his Nydyamanjori. I quote that on page
182 as a sample:—

FH IR FROGERIT |

FH A BT

sfafigagaaq |

That which is not objected tv is agreed to. “Silence gives
consent.” It occurs in Parisistaparvan vil. 36 :—
TFE: §ATH T g GEEAE |
wiafig: argwafafy =misft a5 )

AP EEEITI:

The principle of an wmplied axion [ or, dogmatic corollary ].
This is taken from Nydyastitre 1. 1. 31 which Dr. Ballantyne
rendered as follows:—“A ‘dogmatic corollary’ is the mention of
a particular fact in regard to anything, not expressly declared
in an aphorism, [ our knowledge of the fact coming so immedi-
ately ] from what s recognized [ by the maker of the aphorisms,
as to render a demonstration superfluous—the fact being thus
entitled to rank not as a deduction but as a dogmal]” The
nyhya is applied by Udayana in Kirandvali, page 20, line 4
from hottom. See also under ATTFITIZFFI.

HIWU TR TR 1
Here is another boil on the top of a previous one! An illustra-
tion of difficulty upon difficulty; trouble upon trouble. It oceurs
in Bhdmati 2. 2. 37 as follows (— ‘AELATTAT TT: TA@SA FIX
= FERERT | ATt a1 FTH BA B NEIGYEEA | AWH-
agtsfE: AT TaE TR TefTaE AT, | U SRR
TR TR FAEEHAT: TSR SA0AT TA9ET PRw =
FAE. In the sawe form it is put into the mouth of Rik-
14
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sase in Mudrdriksasa v (page 220). The oldest examples,
however, are in Prakyit. In the opening part of Sakuntald il

we find it as “‘@3Y Moeey Taft Rftesn &g’ (or, in Dr. Pischel’s
edtion, “SIEY UeTE AR PRI @F=1”); and, in Viddhas dla-
bhamjikd i. (page 12), as “‘SRY veEd IaR Aot dg=t.”

FEOFEIATIIT: |

There is a long discussion on this nyfya in Rémanuja’s
S'ribhdsye 1. 1. 13, commencing on page 813 of the Benares
edition. See Dr. Thibaut's translation, page 222.

ATFITEE: &e.

I have met with another reference to this paribhisd in
Tatparyaithd, page 150, line 12: ‘@ = amonfyzreat: fFa-
fugagamad fifidsa shreRrEMFIRRY Fae sEaane
wftrATTEaRy avak aReTETE | aaEE Jafieaey T
it arasETadTRanTa.”  See also Nydyomanjars,
page 385, line 10; and page 534, line 15.

STAATERI: &e |

Kumérila’s simile is adopted by S'4likandtha in Prakaranc.
pameild, page 16, verse 41— ‘A4 GUNETEITF Frerar warg|
g aagRaaeerdoEad, ? This is what Mallindtha
quoted, and not directly from Kumérila. He and Varadaraja,
between them, quote the 8'dliké ( generally by name ) ten times,
Under sfitra 10, 8, 4 S'abara has a hit at Katyayana, just as
Kumérila has here at Patanjali  After quoting vartika 9 of
Mahabhdsye 7. 1. 96, and Péinini 2. 1. 11 which contradicts it,
he says ‘‘@FIfyETE QNS THOHGZIRETR FIRATITE | 9Q-
31 & FEwmaly 9geess 399, On the other hand, Patan-
jali’s opinion of grammarians may be seen from his remarks
under 6. 3, 109. The whole passage is worth reading,
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TEEIATTHETTGTA I

Heartless words get heartless amswer. Like receives like.
'This oceurs in Veddntatuttvovivelo, (The Pandit for May 1903),
page 14, line 4 from Dottom :—* ‘T TETIITAHETAGRIANY
AR T qIFE 4 § TEREET”  In the Tdfparya-
#iks, this is combined with “‘Arealt TA=TEa AfA:, and the
passage will be found under that ny#ya in the second Handful.

AICTTATAHL gaai &e. |

The verse immediately preceding that quoted from the Sasir-
bandhavdrtikn is the following:—*q § TEloH fafedwsi
firafiar | Same T A g AgEAE” | The two verses are
rendered as follows in a translation (by a Vakil of the Madras
High Court) now appearing in The Pandit:—“A wise man
ought not to speak of success as depending on mere accident.
Such a thing would be within the scope, nut of human etfort,
but of destiny. It cannot be said that itis also within the
scope of human effort, on the principle that injunction implies
endeavour; for there is no injunction (dkhydta) to that effect.”
According to this, ¥re=fafy.

AIYIZITS T Ta fEies Iamar arfeiaeT e |

When a breeze is blowir g in :he month Ashddha, and the
lordly elephant is roaming about, the sea is the only refuge
for the domkey! Raghunétha’s explanat’on of this nydya is as
follows:— TR fERRRTEegEatsraE TRElsh Jaawa-
Ay FfRcmeatRal gIEEieETe grar e vt
PragramEan Seft fie wEar i FBfy gt |
TE GO T8 SERATRIEAATT FHAT | TR, A |

e’
I shall be glad if any one can give a reference to the nydya.
Tt has never crossed my path.
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Tat =y T |

On one side a tiger, on-the other a precipice! A serious
dilemma! There is a good example in Hemacandra’s Paris's-
staparvan i, 166 :— STFAR § T Fuieanly & g 1 B w0Ry
e 5@t smw g@@A.” Another is found in Sydédvida-
manjort, page 151 :—* AARATANEF AU FITIAGITA 1 TN
% Aigd w9 qegaRAAERaIE geaEe fafy: e
T AT TF FAEAST TAEARTTIIC | 99 AEEEF TAW AR
[l afe oo THETRSTIERT RTINS, |
T34 Targishay oMy gaca ARy A S O AT @hE-
fafgf@e” | I presume that this is the SATHFETNT which
Professor Jacobi, the present editor of the Upamitibhavagpra-
pancd Kathd, tells me that he has met with in a portion of
that work not yet published.

I A I g |l

When his stomach is full his coffers are full. Used of a
lazy fellow who has no ambition beyond his daily food. “Whose
god is his belly.” It cccurs in Hemacandra's Paris'istaparvan

ifi. 113:—‘gREN 7w Frrdeg: | S5 9 9¥ fimr g9
g werdL”

IHITTIAT TE\!: i
A much older instance is found in Tantravdriche 3. 6. 42
(page 1113 )—‘aafy 7 anaeaenfy frrereEemmtt 7 f gear-
AWt wfragedl 28 FAGVIEAET W87 | There is another
good example in Nydyamanjar? page 436, line 16; and in
Ehandana, page 710, we read “‘SHITqEERT: F A |

LB Co WO

Without mentioning the nyfya, Vicaspatimisya has the fol-
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lowing in Tétparyatili, page 167 . —“glead zg1 AT

TqE R wRRL”
FONICTATAL AT, |

The idea that the Lales'e is an earthen vessel, would seem
to be a mistake. In a footnote to page 73 of his translation of
Prabandhacintimani, Mr. Tawney says—<Dr. Burgess informs
me that kalas'e is really the finial of the spire, which is shaped
like a vase or urn” Then, on page 185, there is the following
footnote:— Mr. Cousens writes in a letter, which Dr. Burgess
has kindly shown me, ‘I understand that the term lalasadan-
dapratisthd, refers solely to the setting up of the lulasa or
pot-finial, the danda being the pole or stick which supports the
finial and upon which it is set up. With a small kolas'e made
solid, it would not be required, the neck of the same taking its
place, but it is always required with the larger and more com-
plex Ealas'as, especially those made of hollow metal” Fre-
quent mention is made by Merutunga of the erection of a F&ar
and &St as the completion of a temple.  The two are mentioned
on pages 119 and 211, whilst on pages 219 and 222 we have
the F@ageeRfaer referred to above. On pages 120 and 224,
the F is mentioned alone. In Hemacandra’s Paris'istapar-
vam i 14, we find $9 for FEM—‘TH %@'& ﬁﬁﬁ'ﬁmﬂaﬁ-
F9:”.  For the benefit of the uninitiated I may mention that
the finial is defined as “the bunch of foliage &, at the termina-
tion of the pinnacles, gablos, spires &, in Gothic architecture.”

FIFTIFIIT: 1l

Another useful example will he found in Khandana., page
502,

FItaraTEy g% 9gq fangsg svgar |

A Nisadt gives bivth to « son, end o Nisddu drinls the
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decoction of herbs [ prepared for her ]! For the context of this
AAE see under * GRATT F@T gorw.”

I & T JqSar

What connection has o camel with the lustration of arms?
None at all; and the phrase is used to indicate that certain
thiogs are not connected. The AT (as deseribed in
chapter 267 of the Agni Purdna) was a ceremony performed
by kings or generals before going forth to battle, and consisted
of the purification of the component parts of the army, in-
cluding that of the horses, the elephants, and the weapons,
The aTRFNTEINTT is mentioned in Raghurais'a iv. 25, on
which Mallinatha remarks :—* ATt Mo I
Afy rETaTe,”  The illustration appears in Upamiti-
bhawaprapancd Kathd, page 522:—°* Tenfyaeqaqdl afe &
FATHA, | T qT AR ARG AT w = |

g qrefa ||

Lilke salt on a wound. *@ @& B has become proverbial,
and means ‘to aggravate the pain which is already unbearable,’
‘to make bad worse, ‘to add insult to injury’” (Aptes Die-
tionary). He cites Uttarardmacarita iv. 7:—“% @3 ¥ o
AT AEREE: | 47 GRTATaS wid @@ gaaa,”’ Also
Mricchakagiks V. 18, T have met with it again in Upamiti-
bhaveprayancd Kethd, paze 5, verse 42:-—‘‘@ut -
T T FIET | ® e e e freago )

TREIEAATT: |

For the mantra regarding the use of this pail, see S'abara
and Nydyamdldvistara on Jaimini 4. 1. 2. Other references
to the nydya are Tamtravdrtika 3. 6. 48 (page 1118); and
Nydyamunjori, page 166, line 4, in connection with which a
verse is quoted from Slokavdrika ( page 63) where reference
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is made to the godohana. Kunte's long note on the shtra of
Jaimini referred to above will be found useful.

arfem 3@ |
Like o delineation on stone. Used of something unalter-
ably fixed. @At IAFANTT FEAGAFAAT G A | A W0 @
oiftm @ @Raw, 7 Parisistuparvan xil. 275 Compare
Job’s words ( xix. 23):—“Oh that my words were now written
«....that with an iron pen and lead they were graven in the
rock for ever.”

[
SRS

The maxim of the son-in-law’s revision [of a book] This
is the original of the Marfithi StaEAT which Molesworth
defines as <A phrase, founded on a popular story, to express
the examination of a piece of composition by a shallow-witted
fellow incapable of discerning its merit.” The popular story, as
given on pages 6-9 of Merutunga’s Prabandhacintdmani, is to
the effect that Vararuci, having been instructed by Vikramé-
ditya to find & suitable husband for his daughter, the princess
Priyangumanjari, he, in revenge for a supposed insult offered
him by her when his pupil, palmed off upon her an ignorant
cowherd as a man of learning! The king accepted him, and he
became his son-in-law. “In accordance with the advice of the
pandit, the herdsman preserved unbroken silence; but the
princess, wishing to test his cleverness, entreated him to
revise a newly-written book  He placed the book in the palm
of his hand, and with a nail-parer proceeded to remove from
the letters in it the dots and the oblique lines at the top
indicating vowels, and thus to isolate them, and then the
princess discovered that he was a cowherd. After that ‘the
son-in-law’s revision’ became a proverb everywhere” This
quotation is from Mr, C. H. Tawney’s admirable translation of
Merutunga’s work; the original being as follows:—* afvet-



11:

afE @S AiAEEERAATE [ AR | e a3ev-
frsam Tafsfeagtarer ATAEITEE: | #aS g e
Tegfn RrgaERiain AesBii Faew 3a9 qEge
wftdrre g foffa: | aw wrf ammglaRi e sfem.”

THEFATATT: )

The SAETE or TAT, is a sort of small drum, shaped like an

hour-glass, and held in one hand. The aftn is, T suppose, the
small piece of wood attached to the string tied round the
middle of the drum, which strikes each end alternately as it is
shaken in the hand. The girudis, or conjurors, use a drum
of this kind; and Apte’s dictionary tells us that the Képs-
likas carry one. For a description of the latter, see Wilson’s
Religion of the Hindus, Vol. 1. pages 21 and 264. The nydya
is found in Syddvddamangart, page 84, where it is used in the
sense of the TEHETAM as follows —* A NIRRT Feoraidwg
SREFAOFARAIANTY da=aag.” The word J#8 occurs
in the middle of Hemacandra’s eleventh kérikd which Malli-
sena is here explaining.

AR RINTANTTT: )

The maxim of ¢ young bird whick [has got out to sea on a
floating log and ] s wnable to discover the shore. Its applica-
tion is obvious: It occurs in the second line of verse 19 of
Hemacandra’s Syddvidamanjar?, as follows:— qaeazrghir-
AGFANTAAEZH T€ #977.”° Mallisena explains it thus:—
¢ qd F qRaARY qEA O MEeATIE: TRARITHEET FAT SEETO |
TR e FANETOREAREGARE: FHRagtmEe ake
PSR AT Jaag: G OEa-
TSN IO a3 FUENIRRIAAS O
FOETes sty Fdrat: mwaEsy aailgamaETaTg-
g Sgd grgraAiren FefpareasTaThy e,
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AP |}
The maxim of taking grass in the mouth [lit. of eating
grass], as a token of submission. This interesting illustration
is found in Prabandhacintdnant, page 93— ‘GRUNTY f& g
T ORI, | FOTE: I T Qs 4 Mr. Taw-
ney renders it thus:—“Since even enemies are let off, when
near death, if they take grass in their mouths, how can you slay
these harmless beasts [ deer &c.] which always feed on grass?”
In a note on page 210, it is stated that we have here an allusion
to a most ancient custom. There is a reference to it in Harsa-
carite (Bombay edn. 1892 ) page 132, line 11, on which, the
translators, Cowell and Thomas, remark, “To carry a straw in
the mouth was & sign of surrender; compare Acworth’s Maré~
thé Ballads, page 48 :—
‘And ’twixt the teeth a straw is fis
For curs who arm but to submit.’ ”
These two lines are deduced from the three words * = dieiet
qu 7 of the original
Merutunga refers to this custom again on page 800 :—**aT4Y
7 YTRANT TEAIRRA Sehad: | ARl g o
I¥d.°  “Grass is now worshipped in Paramardin’s city, be-
cause, when taken in the mouth, it preserved our lord Paramar-
din from Prithvirdja, the king of men.” (Tawney’s translation,
page 189).

N —
RRETAEREITESI SR
The following is from Nydyamakaranda, page 60:—TQF
ittt Fewgiaaly araty Faigd fFg @ avmEaly -
@R‘”

FIAAIIT: |
The maxim of the bwrnt seed. An illustration of that which
has for ever ceased to be an operative cause. It appears in a
verse of Syddvidamangart, page 208:—

15

f
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T N T mgFahy TFC |
FHAST T T 7 Vgt WAFC N
The following is from the Prabandhacintamani, page 206 :—
TefrsEETaTAT araonet g |
IR et gaser @ R
Merutunga aseribes it to a Puréina. Vijnina Bhiksu quotes
from some Smriti another of a like kind, under Yogawdrtike

il 8:— )
Arsreqrgagraty @ qefa 2 g
TN FRATHAT TR T

FARFAT FLATNYISHAT )

That which is given once 1s received back o thousund times.
This is found in Merutunga’s work, page 266, and I append
Mr., Tawney's rendering :— * 19 Fieara@eng:aaea Aot afer-
AT AP FEAIGILEIT ThT T AATIRA AAGF 43,7
“Then, when Viradhavala’s life was approaching its termina-
tion, Tejahpala, who was on his way to a holy place, in accord-
ance with the proverb that what is given once is received back
o hundred (?) times, gave him the merits of his last birth.”
Though the illustration is fable, the principle is true. “Give,
and it shall be given unto you; good measure, pressed down,
and shaken together, and running over, shall men give into
your bosom.”  Among the Turks there is the saying “ Who gives
alms sows one and reaps ome thousand” (Rev. T. Long’s
Eastern proverbs and emblems, page 187).

6 @

ESRIECUR-CRSE Q]

To sleep like o deblor whose debt has been paid. To sleep
like a top! Dormir comme wun sabot, as the French say.
Tt occurs in Hemacandra’s Parisisiaparon, i. 563:—Zf
gua SiEmitea fem & | gew ged gEvmeaE
frkea,”
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T & s &
Compare a saying of Vacaspatimis'ra’s on Yogubhdsys ii. 22 :—

‘T TTARRT T Td I TPy SHAERIEATE WA

¢ =L
afg @ /9 Frarca
Everybody does not know everything. Near the end of the
Laulkikanyldyasangrahe Raghunitha describes his effort in the
following verse:—

“ AT AT (TR IER T AT AT
1 g g T A & Al ge & gRArEr )
% @9 9 3w Tlafrgaar aiRa FSTqEnT:
firer m: e ¥ ghmentiin: aRrmaiEE? 1
He then connects various nydyas with the pidas of the
above; namely, AN TTTTETAH, and AT AFGTIT, with
the first pada, and, the maxim which we are now considering,
with the third. I think the second of these should read
e, In the larger work the reading is @™, Our
present nyfiya is found in Upamitibhavaprapancd Xathé,
page 501, as follows:—* Frd: g Famsr Ara: FrErETan a4 |
|9 g 7 ST AgATST=A 1| On the other hand, we have
the following query in Atmatattvavivela, page 94— unfy
AGHAFSIAET T TIGT @4 Sty 7 g PbeRdfy & 7 e

aft sqrsadt ofve: e |

The whole verse is quoted in Nydyamanjart, page 165.

S ALY
T R e
In Nydyasdiravritti il 126 (=2. 2. 58) this is quoted as
argdtafaRteneam, and Dr. Ballantyne renders it, « Cognition

which does not apprehend the distinction, cannot infer [ the
nature of ] what is to be distinguished.” The nyfiya occurs five
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times in Nydyamanjar?, and each time in a different form!
The references are as follows:—page 320, line 19; 483, line 4
from bottom; 449, line 3 from bottom; 538, line 6; and 543,
line 7,

frmaE e |l

As pointed out by Mr. Tawney in a footnote, the poem here
ascribed to Maytira is the Candis'atake of which Bina was the
author. It was published in the Kavyamald for 1887, and the
first verse commences thus :—

“qr wigffieet g P dewrenes i
qIot AT A wSARY FeTAEAT 6 Prerew)’ |

Ut |

The maxim of [ the spoon ] made of the Parna wood. Vari-
ous spoons are used in the sacrifices, as described in the foot-
note to Professor Eggeling’s translation of S'atapatha Brdh-
mana 1. 8. 1 1; and, of these, the juhd is always made of the
wood of the Parna (4. e, the Palds’a) tree. This is in accord-
ance with Taittirlye Samhitd 3. 5. 7, where the praises of this
tree are sung, and blessings promised in connection with the
use of the juh# made of its wood, as pointed out in S'abara on
Jaimini 8. 6. 1-8. The THAYA of the T employed in the
sacrifices is therefore used to illustrate something invariably
present, in contradistinction to that which is so occasionally,
as in the case of the godohana. For a passage containing both

of these, see under MIETA™. Other examples will be found
in Bhdmatt 8. 8. 61; Parimala, pages 624 to 626; and S'dlikd
page 157.

gafaritream: |

The rule as to the substitution [ of one material for another,
in a sacrifice]. This subject is dealt with in Jaimini 6, 8, 13-
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17, the five stitras being styled *“FrrerrrotsReTIEaETTs TH-
frfiar wATOATRrEOR,?  Other aspects of SR are dis-
cussed in all the subsequent sfitras of the pada. Kunte’s sum-
mary of the teaching of this pada is well worth reading.

The nyAya oceurs in the following passage of S'ankara’s
bhasya on Bralunasiire 3. 3. 40, and I append Dr. Thibaut's
translation - Wi sAfEAR a1 FeAmegT affraE-
T AOTREEEgeERR.”  «Even in the case of the omis-
sion of eating, the agnihotra offered to the prinas has to be
performed by means of water or some other not altogether un-
suitable material, according to the Miméniss principle that in
the absence of the preseribed material some other suitable
material may be substituted.” It must not, however, be sup-
posed that the choice of the “suitable material” was left to the
sacrificer; the substitute was as rigidly prescribed as that for
which it might be substituted. For instance, the juice of the
Patika plant was the only allowable substitute for that of the
Soma plant. In Anandagirs comment on the bhésya, the
nyhya is quoted as Sfwfrfirar.

N
T FHFAFAAT
With the quotation from Kumérila compare the following
from Tatparyatikd, page 27— 7 f& qerdm wRfr iy Fewr-
Yo aRghEan e

VG (4 1 TATE: F a1

Who can vesist a stream [ of argument ] flowing [ steadily
on | because established by proof? This seems to be the sense
of the nyAya as quoted at the beginning of the Arhata section
of Sarvadarsanasangraha. The passage is as follows:—* 319
AT TREETEER: SAE: 3 qEa TR T
Ry s gl TSR Ge”  Professor Cowell
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renders it thus:—“But the opponent may maintain ¢The un-
broken stream (of momentary sensations) has been fairly
proved by argument, so who can prevent it? In this way,
sinee our tenet has been demonstrated by the argument, what-
ever is, is momentary &c’” In a footnote to page 62 of his
translation of this portion of Sarvadarsanasangraba in Le
Bouddhisme d'aprés les sources brahmaniques, Professor L. de
la Vallée Poussin bhas recorded Professor Leumann’s comment
on the above rendering which he considers inaccurate in respect
of the nydya., The criticism is just,—but, unfortunately, the
printer has made a mess of the rendering which the eritic pro-
poses to substitute for Mr Cowell’s.

JAIT-AT SN FwqTie IE-I 1|

Unseen injfluences [ springing from actions, and eventually
causing certain effects ], however numerous, may be assumed
[to e the causes of those effects 1, if of established credibility.
This nyéya is the first line of a verse in Tantravdriita 2. 1,
5, where the important dogma of the existence of apdmo is
discussed. The second line is *‘ SEEMANWNSR 7 Hewr Fww-
uiF:”’ | The whole verse is quoted in Sures'vara’s Brihad-
dranyakavdrtiko, page 1124, and again on page 1797; whilst
the first line is found in Tdéparyaiikd, page 437, as follows :—
“  AMBEEFITRAFGEATRARN = ooty fredgd-
AT | auTg: | GARESTE ATl qaaqr whast T g
el | O sAvEsETt St gagean.”
There is another example in Citsukh? i 23 (Pandit, vol. v,
page 27 ) — TRANATRATENFEN Aagrar fredt afiqeT: |
guRaaiRmEAsRSaT AR TR Fe-
fi gag=rdfa =’ A third will be found in Khandana,
page 74, on which the commentator says, “JER KAV TIAT
qTEEALY, . TATOEETTR.

Raghunithavarman gives the verse in a different form, Ae-
cording to him, the first line is “ FIEHITTENST T Fewqy
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feeramg:,”? whilst ¢ gwmorfa &e” is the second. In the num-

bered part of his larger work it is called the FT@TrR@wWEYSHr
nydya; but, towards the end of the volume, he quotes ( without
acknowledgment) the ahove-cited passage of Citsukhi ( together
with & good deal of the context) which contains the nyiya in
its proper form.

It may be well to call attention here to this transcendental
power adrigta, or apirve, invented by the philosophers in
order to account for present things without divine intervention.
In his article on Mimamisd (Zssays, vol i, page 843), Cole-
brooke says:—“The subject which most engages attention
throughout the M2mdnsd, recurring at every turn, is the in-
visible or spiritual operation of an act of merit. The action
ceases, yet the consequence does not immediately emsue. A
virtue meantime subsists, unseen, but efficacious to connect the
consequence with its past and remote cause, and to bring about
at & distant period, or in another world, the relative effect. That
unseen virtue is termed apdrva, being a relation superinduced,
not before possessed.”  Goldstiicker (s. v. s ) quotes Kumér-
ila to the effect that Mimémsakas apply that term exclusively
to the unseen influence which follows & swcrificial act; that
attending action of other kinds being styled wegw. The pass-
age will be found in Tantravdriike, page 367. A helpful des-
cription of apdrve is given also in Rational Refutation of
Hindu, Philosophical Systems (pages 149 and 150), where it is
rendered by Fitzedward Hall “requitative efficacy.” In K. M.
Banerjea’s excellent work Dialogues on Hindw Philosophy,
page 140, srzg is defined as follows:—“Technically, in the
usage of philosophers, it means a power or influence inhering
in things both animate and inanimate. As inherent in the
former it implies an unseen power, both intellectual and active;
as inherent in the latter it signifies a material power, perhaps
partly the effect of previous combinations and motions......This
unseen moving power in men i again the consequence of
works done in a previous life, and hence it stands sometimes
for dharma and adherme (virtue and vice) and Larme
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(works)” I imagine that it would tax the ingenuity of even
a Miménisaka to produce proof of wzg and its working; yet
they tell us that it is not to be accepted without proof!

AOSTITIT: |

The maxim of the picture on o jar. Used, apparently, of
something variable at will, and the presence or absence of
which in no way affects the structure of a thing, or which is
not an essential part of it. It occurs in Tdiparyaitkd, page 496
(last line), under sfitra 5. 2. 4 which explains SfaRTRRYS
as one of the twenty-two forms of nigrahasthdna. It is found
also in Khondonakhandakhddys, page 289, and the comment-

ator explains it thus:— WTEREARER | urow (Wvay
avEETT 7 WosRiveRet v gedtiEaty @ fRfe
Fa$:” | In the Caleutta edition of Safivat 1905 (=A. D.
1848), by Madanamohana Tarkélankéra, page 65, the read-
ing is yugreeAtHd, and in & footnote to the Benares edition
we are told that this is the reading preferred by one ¢ Vidyass-
gara’ (is this our old friend Jivinanda ?) who gives the follow-
ing explanation of it :— I WveEn RerwweTYE ¢ gAY T g’
gfr Pragmaemgagsgvaedst Awfg T @ 1 This
meaning of %S is not found in the dictionaries, and may have
heen evolved from Vidyasigaras inner eonsciousness! I should
like more light on this ny4ya.

73R 390 wETHY axT FNRIEEEY |

The wery sume face which looks large [ when seen] in ¢
large mirror, appears small [ when reflected ] in the pupil of
the eye. 'This illustration is found in Tdtparyatihd, page 187
line 16:—* THAR TerEdTgerAtETags aar wEh g
ATYY q4T FANEEWEt.”
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TR TS E R AT |

This most puzzling simile is found in the commentary on
S'antideva’s Bodhicarydvatdre i 4, the first half of which
reads thus :— FUMEARS GZowr Ffagear FETIaTaHt,” The
tiks commences as follows — srgrariafgwer guer daf:
|ATET | 59 GO | G 3EA e gy sdfenen | wewiE-
gutoggAradear”  In a footnote, the editor tells us that
Professor Kern was unable to get any satisfactory meaning out
of the nydya, but proposed the following:—“As the entering
of the tortoise’s neck into the hole of the yoke formed by the
great ocean.” The nydya is clearly meant to indicate some-
thing most difficult of accomplishment. Can the tortoise be
that on which the world is supposed to rest, with the idea of
the impossibility of its placing its neck in the opening (chidra)
between two (yuga ) of the oceans? This seems r.diculous,
but the nysya itself appears to deserve the same epithet! Can
any of our Indian scholars elucidate it for us?

Fhmgy &t goa 0

A sage meditates [on Brahman] and a fool is emancipated !
An impossible sequence, which we may compare with that
of Ezekiel xviil 2. It forms part of an interesting passage
on page 37 of Veddniatattvamiveln:— THHTAITE Fhga
@ gora {%Wmﬁmﬁm I qT STATTE: |
FfRTE gad Ty FhifaEeg ST | gREHaEonty-
frfareer TETERE THSTAZWAE, | TS e gRg i
RASIARTA QAT TEHGATEI | 2RIl TUERagT-

g’ For the nydya &®s FATER, see below.

bt N o
- qFE 9y 9 & )
Most probsbly Méadhava took this nydya from Udayanas
Kirandvali where it stands (on page 18) in a similar context.

16
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FEIJT TIJT 1L N

As Raghunfthavarman had the temerity to include this in
his list of nyayas, I introduce it in order to show its origin and
its worthlessness. At the bottom of page 53 of the Benares
edition of Laukikanydyasamgraha, it stands thus:—*‘q9m =
Cqerm qoEt W@ ARAMisRE aEr | EvEETEIeEE:
FogRat T’ gy wnafivaat aTdq.”  This verse, and the
words which follow it, are taken bodily from Citsukht i 16
(The Pandit, vol. iv, page 534); but the real source of the
sloka is Vishnu Purdna 1. 17. 81, where it veads *“gUT
TAAN,” the remainder being the same as the above. 1 got
the clue from the Laukikanydyaratndkara, where Raghu-
néitha apolo,etically says:—“ 3% g TgEghm frma-
EECR G 16 R B A Lo he Uy s W

AEARS TIFR |

The fruit promised im Scripture [in connection with a
sacrificial or other act] is for the performer [of that act).
These are the first words of Jalmini’s stitra 8. 7. 18. They are
quoted as a myéya in a passage of Veddntatattvaviveka, for
which see “gRig q@T g=ax.” Tt is cited by Vicaspati
Mis'ra, also, in Tdtparyatikd, page 296, line 6 from hottom, and
page 403,line 4, and in his Bhdmat?, pages 28 and 492. Also
in S'ribhdsye 2. 3. 33 (p. 1688), and 8. 4. 45 (p. 2028), where
Dr. Thibaut renders it, © the fruit of the injunction belongs to
the agent.”

AAEHTT: |
Light is thrown upon this by the following extract from
Ballantyne's Aphorisms of the Nydya, il 127. The siitra so,
numbered is *“ HEIOEATEAGE e’ « Though its meaning be
not so and so, it is figuratively so employed in the case of a
Brdhman, a scaffold, & mab......in consideration of association,
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place, design...... ‘Though it be not so and so, 4. e, though
such be not the direct meaning of the word, it is figuratively
employed ; for example, the word ‘stafi” &e., is employed for a
Brihman &c., hecause of association...... In like manner......
from the ‘design’ (tidarthye), ‘He makes a mat’ (kata)
implies his aiming after a mat; for the mat, inasmuch as it is a
thing non-existent [until made] can have [at the time when
one is spoken of as making it ] no maker.”

Again, under sitra 4. 1. 50 [3fgTaE g T3@7], the author
of the vritti says (as interpreted by Dr. Ballantyne):—“The
weaver sets himself to work, having considered, that, ¢ In these
threads [4. ¢, constituted by these threads] there will be a
web, but not with the understanding that ‘there is a web’;
for, if that were the case, then, the product being supposed ex-
tant, there would be no setting one’s self to work, because
desire [ precluded by possession ] would be absent.” See also a
passage in Tdtparyatild, page 254, beginning at line 14.
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SUPERADDENDA.
SR 1)

It is very strange that this nyiya is so rarely quoted. Be-
sides the reference to it already given, in the whole course of
my reading I have met with only one additional instance,
namely in Khandanoddhdra, page 52, line 10. I do not think,
as some do, that the nyAya is based on Sabhdparva LXVI 8
(Bombay edn.).

. L) b
HAGUORITE HRAST | @)
I quoted from Nydyamanjar? a variant of the above in the

form THFFAIUSAT, &e., but have since met with it in the Td¢-
paryatikd (page 473, line 17) also, from which, doubtless,
Jayanta Bhatta took it. The contexh is similar in both works.

AT 1| (2)

The following example is from S'egAnantfichirya’s comment
on the Nydyasiddhdntadipa, page 22, line 2 (The Pandit for
May 1903):—7g Fgrmsren ginfa a1 Aeamaaassar
T gAfETIat A | S g emaRREaR e
IR AR RIES LR IR R a Lo i

wreff T o, (2)

This saying is found in a more complete form in Vasydsika-
nydyamdld 1. 8. 9, namely, @it gadl RgramvTEtshr-
#573,” which is itself a reproducticn of the following passage
in S'dnkarabhdsya 1. 3. 25— e FRRTEFTAY AFATET-
Rt TeaEtERTTEEg TRt ateragie
FWEHN.” Dr. Thibaut renders it thus:—<The S'éstra, al-

though propounded without distinction (4. e, although not itself
specifying what class of beings is to proceed according to its
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precepts ), does in reality entitle men only (to act according to
its precepts ); for men only (of the three higher castes) are,
firstly, capable (of complying with the precepts of the s4stra );
ave, secondly, desirous (of the results of actions enjoined by the
S'astra); ave, thirdly, not excluded by prohibitions; and are,
fourthly, subject to the precepts about the Upanayana cere-
mony and so on. This point has been explained in the section
treating of the definition of adhikdra ( Plirva Mimarmss vi. 1).”
For the last-mentioned, see under ARTERI in the third
Handful. This question of ¥¥@ &e. will be found also in
S'dnkorabhdsye 1. 1. 4 (page 54); 1. 3. 26, 33, 34; and 2. 2. 10.

HITIE: &e. || (1. Addenda)

The remarks under this are wrong and should be cancel-
led. They were written under the malign influence of that
base associate avidyd with its two powers of dvarane and
viksepa! This at length, gave way to what the poet* has
called “man’s third eye,”—* FdrF Srad Tof TR ag=I.”
The nyéya is, of course, a slight modification of the oft-quoted
paribhésh, ¢ sEEERteg: gggETRfEadTE.” It will be found
under this heading, and under the IJHFAM, in the third
Handful. Though not in Patanjali's work it is included in
Négoji Bhatta’s and Siradeva’s lists.

SARNFATTHATT: 1| (L. Preface)

The only example of this that I have met with is in S'esh-
nantdcirya’s tiké on S'as'adhara’s Nydyasiddhdntadipo, page
11, line 1 of comment. The publication of this work began in
the Pandit for April 1903.

AFART AT |

With this compare Kamandakiya Nitisdra viil, 67 :—

* Tas'astilakacompitkdrya, vol. 2, page 325,
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“fad Fador squy ot 3@ e |
THET TGN TAROT T N

ATFANG AT |l

Much older instances of the employment of this nydyas are
the following :—Tantravdrtika, page 170, * TearqagaEr git-
AATRIRI | T2 FG GHIER @ Ten@EE gm0 Pancepddi-
k3, page 438, line 19, “‘qafy T T @ fag qmiy fre-
rrErAREmirg ATy rTaas g A Then in
Nydyakandal?, page 56, line 6, we find the cognate expression
“ o Fhafalid SromsETAETE Tfa S,

= Iy N

ATETEHE T2 | (2)
This is found twice in the Hahabhdsye. In 1. 1. 1 (page 14)
as follows:— ¢ FoT TAET FAATWT BETH, | S¥IfaT | w99 |
Twrar wfy et watea | q@n | st R e gR?

The second instance is in 8. 2. 8.

» a
AT FIEIUATIY |} 2 Addenda).
This, too, I have traced to Patanjali. It oceurs in Mald-
bhdsya 1. 2. 45 (vért. 8), as follows:—* HTEAFTEISTTINE |
GTIY: RRFHATEE 0

A e
JTTIH N ()

I used to think that this was originated by writers on
Alankéra, but it is found in Patanjali 1. 1. 59 ( viet. 6) and 6.
1. 83 (vért. 6). Then, in 6. 4. 161, there is the statement
“ gEAITTARNAEANE: " See under  FRATH A@A ¢ in
third Handful.

TYFEGI: 1 (2 Addenda).

The sccond line of the verse containing this is quoted by
17
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Citsukha Muniin explanation of the term ANTTAFE, on
page 78 of Nydyamakaranda.

'EE&'TWW: Il (2. Addenda).
In Brahmastirabhdsya 8. 3. 32 (page 906), S'ankara says —
“ pIURTET FAMAET GRHNRT JueEaie: o

TOSTErATIEIIEAT | @)

I had previously met with this only in the Paribhisendu-
g'ekhara. Other references are the following:—Khandana.,
page 128; Veddntakalpatars, pages 231, and 556 (especially
the latter); Parimale, pages 10, 11, 12, 451; Nydyamake-
randaftkd, page 149.

vegmegeaat sty & affog

This nyAya is the second line of Nadskarmyasiddhs i, 85,

the first line being “* ST frEeg @R |

SYRITRAFUOIT: || (1. Preface).

Professor Louis de la Vallée Poussin has kindly pointed out
the following quotation found in Bodhicarydvatdraiihd ix, 92,
(page 830, bottom line):—* Aha ca | ahir mayfirasya sukhaya
Jjhyate ) visani visibhydsavato rasdyanam | bhavanti cinanda-
vis'esahetavo | mukhan tudantah karabhasya kantakah |

TIIIEFA: ) ).

There is a good example in Hemacandia’s Paris'istaparvan
vil, 417 :—

FAAIATAY FAAY AT |
T3y e grmmeErIIRag |
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EIAE e e ) @)

Is found also in S'élikd, page 86 (or Pandit, Old Series,

i, 108):— AN 7 TwARTIEAE.? And in Tarka-
bhdsd, page 48,

-
FIITRARIM: N
The following instance of this is from Hewmacandra’s Pari-
sistaparva (1 241 ) —
 firan TR TgEETSARTR: |
TEHTIFAT TF TG " 1

FEINTTI: |

A second example is found in Udayana’s Atmatativaviveka,
page 26, from which Madhava most probably took it. I have
met with it nowhere else.

FrEREIE: | @)

As stated in the Preface to the second Handful, thisis taken
from Jaimini’s siitra 12, 2. 34. In addition to the reference
already given in Tamtravdrtike, other instances of it will be
found on pages 577, and 907 of the same. It is explained and
applied, too, in Appai Diksita’s Vidhirasayana, page 50. See
also' Veddntakalpataru, pages 314, 425, 502, 517; and Pari-
mala, pages 462, 572, 666.

FIFTATAGTTL: |
In Nydyamanjart, page 7, line 5, this appears in the form
TAREAARANATT.

Fed AT Fsda | @),
Compare the following :—*‘&f Ft Frmwd,” and ffirs-
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framaafsradfomaeimg,” from Mallingtha on Tdnkika-
raksd, pages 111 and 176.  See also Sinkhyakdrikd 41. Then
in the commentary on Nydyasiddhdntadipa, page 80, line 7

(The Pandit for July 1903), we read * Fergtasrantaffm-
m'”

T 1| () |
All the examples already given ave from works on Alankéra.
Tt comes however from Muhdbhdsya 1. 2. 32— g% @¥I
wfirsirgaeTa T ferelt fRraged FheTaed @R shaaa-
T BT

il fag &)

A second example is found in Atinatattvavivebe, page 50,
Madhava probably took this also from Udayana.

TS FAQATT: | Q)
This is not confined to works on Alankara. It oceurs in
Nysyomdldvistare 11 1, 8 (page 621).

.
TRTAHET S ||
In Nydyamanjart, page 453, it becomes S [ReuFfea,
In 8'¢likd, page 154, line 16, and Nydyamakaranda, page 129,
line 1, we have the expression TWIHATEFST.

TS QIR | ().
I have met with two more instances of this as & urfeEr,
namely in VAcaspatimisra's Khandanoddhdre (now coming
out in the Pandit ), page 7, line 7, and also in Upamitibhava-

prapancd Kathd, page 284.  qTE® has no place in our die-
tionaries, however, in the sense of shoe.
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gefafgsear: |
The rendering should rather be, The tongue [ smeared | with
treacle [in order to disguise an unpalatable draught] The
passage of the Kduyapradipa to which only a reference was
given in the First Handful, is the following —“¥ gFamaaar-
sterg v vergAEa A AfEe TR
FRE QEKTEAATIG@EATIA qEat Tetttaem R
T | qgTg:
WEFEAE S AFTITGTIHT |
TrEtERa: fafa wg dvww” 0
As used by Vécaspatimista in Bhdmat!, pages 342 and 534,
and again in Tdtparyatild, pages 438, 441, the meaning is by
10 means so clear,

S..
MaSrageara: |
Other instances of its use by VAcaspatimisra will be found
in Tatparyagtkd pages 11 (line 8), 118 (line 1), 119 (line 15),
and 404 (line 3 from bottom ). Also in Bhdmait, 3. 1. 1L
That already given, should he 2. 4. 17.

FEGFFISTG: || (2. Addenda).

Is found in a third work of Sures'vara’s, namely Naiskar-
myasiddhs, i. 42, Also in the Jain treatise Prabandhacintd-
mand, page 62, as follows :—

“uugd gata e FhoTeEE
wady: Ruw 7 wadify few faaw)
& 7 gy afteaTs
femr wata witer wianr Rwee

In Upamitibhavoprapancs Kathd, pages 52, and 418, it is
found as SRFEFATT@AT. In Kirtikawmud? vi 43, we have
the compound ma“maﬁmamnm The word ¥TEE has
become TETZ in Mardthi, as in TERE.
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gl aRees srEAiEREE: | ).

There is an additional example in Upamitibhavaprapancd
Kathd, page 420:—* Mavgasangeita wewy | Rrarae
FT4W AaarEgaed.”  Then, lower down on the same page,
this and eight other figures are employed to illustrate the folly
of one who, though acquainted with the Jaina creed, still clings
to evil. The whole passage is reproduced for the benefit of
those who have not the book to refer to. “& Swfy wwrer
WEd FRATEAY | RERRINY 0 GeRma: | SR
Fw Frramiwgeny | FAEFEalet g qaieesgay I
firafr A spETeT Srerd @ WEYGH | G grerRgEagd WEwA |
Tt S TR0 AETAR, | (@RIt T AEal-
T | Arvierger foRaeE agat aur | WA JTeT qeny
a1 Foe wdraueT At aweaa: | 36 Rrax gatsad
gygfaF: 5@ 1 On page 170 there is yet another word of
Siddharsi's in regard to the Cintdmans, namely ¢ gy
7 P,

TG, &e. ||

I have no doubt that Raghunitha took this nyfya from
Atmatattvaviveka where it appears on page 70, line 8 from
bottom. The Ixha,uclanakara is also its debtor, for that and a
good deal more; for pages 633 to 636, together with the first
four lines of page 637, of Sriharsa’s work, are taken werbatim
from page 70, line 8, up to page 72, line 1, of Udayana's.

=g |l

This may have oviginated with S'abara in whose bhésya on
Jaimini 1. 4. 28 we find the expression ‘T Biaoy TegrdiE@w
gfam @9 @wg=.” It is quoted by Kumérila (who lived in
the first half of the eighth century) as the T&FaM™, n Tan-
travdrtike 1 4. 13 (last line), and in Tup-tkd 4. 4. 1 (last
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line but one). It was doubtless from one of these two writers
that S'ankara took the nyéiya. He is said to have written his
famous bhégya on the Brahmasfitras in 804 A.D. (See Mac-
donell’s Sanskrit Literatwre, page 289, for both of these dates).

TEFIFGIL: || (2).
There is an interesting example in Hemacandra’s Paris'isho-
parven i 4—
“ IR ERTRE] |
TAFAEEARAS qrRAraiR fde |

Another will be found in Nydyamakaranda, page 154,

- LN
SAEAI RIS NARHIUIGAI_ | (2
I have discovered a second instance of this simile in 7'dt-
paryatihs (page S, line 6) as follows:—* TFAFAFLRTE-
3qF TEE AN SEEAFIERAGUNTRE a a1
A

AFFVFATT: || (2. Addenda),

1 have noted down seven instances of the occurence of this
illustration in the Muhdbhdsye, namely, 1.1.47; 6. 1. 2 (4); 6.2.
1;6.4.163(2); 7. 1.72(3); 7.2 117 (2); and 7. 4. 61 (4). It
will suffice to quote the first, as the other six are practically the
same —* SfERST ToE: | A B @l SR and WAk
o | 2Ry AERre At o avesEi galr aa g
FreT W s watt.?  See, also, Nagoji Bhatta's pari-
bhdasd Lvii, and Professor Kielhorn's translation of the same.
Other instances of it will be found in Vdkyapediya, i 352;
S'lokardrtike, page 617 (verse 15); Tantravdriile, page 262
(last 2 verses); and Bldmati, 3. 3. 26 (page 628 ).
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FEETEIT: )

Prakéstnanda’s couplet is perhaps based on the following
verse of Sures'vara’s, namely Taittirtyavdrtike 2. 1 177 (page
79 )—

“ qmmiterEar Te Avsfrat ggfresf |
AT 99 TREEER @

gIHAT: | 2 Addenda).

Other good examples of this will be found in Nydyavdrtike
3. 2. 12 (top of page 412), the substance of which is reproduced
in Nydyamanjart, page 456; in Slokavdriikaribd, page 311
(where it is found in conjunction with the A=A HZ);
and in Vivaranaprameye, page 99, line 4.

FrgegAaEearE: | (2).

Perhaps the oldest instance of the use of this is found in
S'vetdsvatara Uponisad vi 19, and quoted in Brahmasdtra-
bhdsya 1. 1. 12 (page 106). S'ankara had previously applied
itin 1. 1. 4 (page 76). Sec also Sures'vara’s large Vértika,
page 1593, verse 1201 ; and page 1840, verse 724,

TUSTYRFTRT: |

Writers on AlankAra have not the exclusive use of this illu-
stration. For a much older instance of its use, sec Brihaddra-
nyakavdrtika, page 909, verse 135,

TIAFSHRIS: N (2).

The story of these three Asuras, and of +fw, W, and s,
is told in Togardsistha, Book 4, chapters xxv-xxxiv. The
verse quoted by Raghundtha, in regard to them, is L 34. 36,
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- qERTRITE:
- A much better example of this is to be found in Suptepas
ddrthi, page 52, line 13,

Y@« qmg: | (2).

Vécaspatimisra was not the originator of this. illustration.
It occurs four times in the Mahdbhdsyw, namely, 1. 2. 89; 3. 3.
18;3. 4. 21 (vhrt. 2);and 4. 1. 92. The following is the pass-
age, the substance of which is reproduced in the Bhdmati and
Survadars anasangrohe :— ‘FEFAEAT AIEFBG TS TGIAT-
TR AETHAFAT | @ AR TIFEE JISTSGEART |
FhFRtaEl AR FFRAFIARTR ATIEEAR, | § AT
39 AEEEM THFSFTHGETR. ° See, also, Nagoji Bhatta’s
paribhdsd 73. The nyiya seems to have a different application
in Marfithi literature. Molesworth's definition is as follows:—
“The law of the corn and its straw. Conquer the king and
you.conquer his subjects; accomplish or acquire a matter and
you attain all it sustains or involves.”

T f& FAFERaE &e )

Compare the * Fedtrar wgarsfuwa d@wafe” of Sdlikg,
page 94, '

7 & @i Qe de 1l (1. Addenda).

As already pointed out in the Preface to the second Handful,
the meaning of this nydya (which formerly somewhat puzaled
me) is, The Palds'a tree is ot cleft when the awe is applied
to the Khadira tree; and it is used to indicate the complete dis-
tinetness of two objects. I have already given four references
to passages containing the nydya, but have since found two of
much older date; namely S'lokavdrtika, page 157, “STx @iT-
1§ qeTRt 7 R A, and Nydyacdrtika, page 333, “a f

18
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wfet fraay qomd Ry Wt See also an admirable example
in Tatparyatthd, page 112, line 11. Akin to these is the follow-
ing in Tantravdrtike, page 546, <7 ft SagvE W INENE

mmq{ﬁ”
7 f& fer faeed fafegg & 1(2)

. This is no doubt based on Jaimini’s stitras 2. 4. 8 and 20, and

a reference hag already been given to it in S'abara’s bhésya on
the latter. There is another at the top of page 16 of the
Tantravdrtika, and a further one in S'ankara on Brikaddra-
wyakopanisad 2. 5. 16 (with the commentary ).

7 f& fygsn affg wn (2).

Is found in two other parts of the Mah&bhfigya, namely in
4. L 1 (vart, 15), and 6. 1. 18 (véart. 13).

N
7 & atfasmary searge: 0

The oldest instance of the use of this illustration, so far as

my knowledge goes, is in the Brahmasttrabhdsye, 4. 1. 2

(page 1041), where it reads “« & wvaam w=aggRala.”
Dr., Thibaut omits it from his translation,

7 & gfifraisi ag: & 1 (2).

References to this are given on pages 27, and 61 A still
older example of it is found in Brakmnastérabhdsye 8. 8. 54:—
“q fe e ol ereereanlReafy.”  The parallel nyya,
of which one example is given on page 61, is found also in
Tatparyatihd, page 255, as 9 & aqarRyawet @aviaaRr
fag,” and in Nyc&yamakamnda page 131, we read
‘It TR TITAR o an e Both nydyas

appear together in Syddvddamanjart, page 89, as follows:—

“q T ghfrrsfy aeag: @@nmRRE g | 7 7 gevemataar
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& JTAAATW.”  Mr, F. W. Thomas tells me that there is
a similar combination in Nighrjuna’s $HTHIAfTE. There,
the sword-ny4ya comes first, and reads “q & @GR
WA $F FRdt wahy.

T grareq qfia: qwrey aEEat 0 (2).

The rendering should rather be, 4 lamp doss not lluminats
wnbil ¢ [1 e its light] reaches the object to be lluminated.
This is more clearly seen from the following passage of Tdrki-

Faraksd, page 271:—‘7 f grgAwmal gt gERy HEERAT
st gt

AITE TR 1) (2).

Udayana did not originate the saying. Vyhsa in Yogabhdsya
iil, 14 (page 185), says “‘rwaEe™ wROWARNRA.” The nydya
is found also in Syddvddamanjart, pages 61 and 154; and in
Nydyamanjart, page 487, line 10.

fAeugoegra: |

Older instances are the following:—‘A f Raraen Gyt Tt
%§ froe an S, Sabara 0. 2 8. Also 12. 2. 16 of the
same, and Tantravdrtiba, pages 54 and 477, S'ankara’s dis-
ciple, Sures'varacirya, in his Brihaddranyakavdrtike, 1 4
1216, has the following :—*‘Fremframamfaen sEwrdl w-
g | Frafar fry fretrome:”

ey qET qoaEy e |l (1 Addenda),
In Upadesasdhasrt xviL 41 (page 215), S'ankamcarya saysi

“q f SroeaTET TR |
ANTEAEAEETETR ATFRFITS? )
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The folloWing is from Sures'vara’s vartika on Brihaddrainya-
bhdsya 4. 8. 501 ( page 1465 ):—
g v WATAT TATHATEWETT, |
=8t famsrd 1 i fraraehe’ o

© See, too, Nydyamanjari, page 625, on stitra 5. 1. 10,

FIIEET &e, I (2 Addenda).

The souree of this is S'abara 4. 4. 19. See also Nydyamdld-
vistare 4 8. 16 (shbra 87 ).

FRFNITEE: | (2).
Compare the followmg from Nydyamonjort, page 405:—
“TYegie T aﬁmwﬁiw ARy agen iR
E"’T% L]

Airast FTR ke

Occurs also in Kalpataruparimale, page 87; but I have met
with it nowhere else.

afiryratiratasae: | @),

My friend Mr. Arthur Venis has given me the following
rendering of this nyaya :—“The judgment that the given object
isagem is due to the gem-like brilliance (perceived). In
other words, I believe it is a gem because it shines like one.”
In the Bauddha chapter of Survadarsanasangrahe (page 23 of
Bib. Ind,, and 27 of Jivénanda’s edn.) it appears in a slightly
varied form as AREWRITERTEET™, which, as interpreted
by Mr. A. E. Gough, means the supposition that the light of o
gem is itself the gem. He adds that, in this case, “we may yet
handle the gem, because it underlies the light; while, if we were
to take nacre for silver, we could not lay hold of any silver.”
The correctness of this view is established by an important
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passage ab the beginning of Pancadas'd 1x, which treats of €T
as & means of arriving at a right knowledge of Brahman. Such
meditation, being directed towards Brahman with qualities, is
of course erroneous, inasmuch as that Impersonality has no qua-
lities; but it nevertheless leads on to the underlying nirgunc
Brahman, just as the mistaken notion regarding the sparkle of
the gem leads to the discovery of the gem itself. This is styled
§a1f3¥A, an error which has a corvesponding reality under-
lying it. To mistake the distant shining of a lamp through the
keyhole of a door for & gem, is an illustration of FrEarfysM,
an error entirely devoid of an underlying reality. The passage
is as follows .— ‘AlrrrrwRAdEgeRraEg: | G-
sfy rrdtsdBrat af 1 R 1 SrdtsTEEERTEY qor Ay |
FRAATTS qEEET Ok AT U § | g TG TgT APt
v | st Afafeg e ZAd 0 v 0 T SV Wit
SrfaTat | SAt SaEs eiE anee 4w I S
wifeariemfysm: e | abuaminnfa: danfam s o g
The commentator, Rimatirtha, aseribes verses 2-5 to a vdrtika;
whilst Citsukha Muni, in his comment on verse 2, where it is
quoted in the Nydyamakaranda (page 148), names Dharma-
kirti as its author. The vArtika may therefore he his. I may
add that verse 2 is quoted also in Citsukha Muni's own work
Citsukht, il 18 (page 496 of Pandit for 1883). In Nydye-
mangjart, pages 24 (line 1), 33 (line 4 from bottom), and 158
(line 10), the nyAya is found as ARHWWMGRETT. Then on
page 308 (line 9 from bottom) there is the following passage
which corresponds with the extract from Pancadas'?, namely:—
w R qEAGAgIeyT TAINALIATAY SqaerraRomaaTt
gtasEehiaEta vt afgen gadar | g3 g gysedt
AR G SAEEATIA Ty STEHT ayT aoEge
HATA: 1

Other references to the nydya are S'alild, page 22, line 4;
Tattracintdmant, vol. i, page 268; and Tdriukaralsd, page 16,
line 2 ( where the reading corresponds with that quoted ahove
from Servadars'anasangraha ).
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RUGFHGAAT:
I noted this five times in the Muhdbhdsys, namely, 1, 1. 3

(virk 2); 5.2 4 (vark 2); 6.1.17; 6. 8. 49; 7. 2. 117, See
also Dr. Ballantyne’s Aphorisms of the Nyaye, ii. 80.

weaifaEaTg: |
The following from Nydyomanjuri, page 212, illustrates
this i~
“ 7% ghd Fuarar e |
ATy aRTETAR v 7 0

fufirzrat adtamat & I (2. Addenda).

The verse quoted from Khandana, is on page 278 of that
work; and in the first line, read fa: instead of frdte:.

-
gt oreTT: |

This is as old as the S'afupathe Brdhmane, in 4. 3. 8. 16 of
which, we find the following:—d 3am: asRwlafirswismg
zriiw FHMIRIT ST ATETARTA  TEATGERA
Y grmdte fge e avenTal frdsy w98
TG See, too, Prof. Rhys Davids’ Dialogues of the Buddha,
il 86 (page 88); from the footnote to which I obtained the re-

ference to the above. For another example, see Brihaddranyo-
vdritke 4. 4. 1277 (page 1933).

FIFATHISTTIT: || (1. Addenda.)

I have met with another instance of this in Kkandanoddhdra,
page 62, line 9 from bottom, as follows :—*‘Frafifegaaasa-
FrarramrRgraRdaengif: | aEreen a1 -
SarerFrRE iR | dRwen i | F 9 mfves-
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veafir arned ey A AT 999 o3 AT
ST :

I am still ignorant of the meaning of the nyéya.

T@ETITTIEC: || (2).

For Nydyamanjart read Nydyavirtikatdtparyatthd. A
second example is the following from Kalpataruparimale,
page 363, line 9:—* 99 AAwEE ARG g
FEAAT QAL AGAETL TSGR T AT G-
AR PRI A QRS -
forarte Fhmaeg gf W 0 See also §'rtbhasya, page 822
(page 77 of Dr. Thibaut’s translation ).

TIATIHIGAITL: 1| )

T am still without the slightest clue to the meaning of this.
Is there no one amongst India’s wise men who can throw light
upon it?

FARiEEa: | (2).
I am indebted to Professor Dr. Pischel for the following
quotation Udyogaparve xxxvil, 46—
“q IFTAN SAEAEN T TGRS T |
7 R Ty sqEeaE, vk wwa ) )

See also verse 64 of the same,

FUNSTITT: | (2).

Has the following remark of Kumérila'’s (Zantravdrtika
page 169 ) any hearing on this? ** FFATARIMATTETEGTRTTHI-
m.”
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ghafeTa: .

Another good example is Pancadast vii. 81:—

“ glgtheaar goafy aefadeng)
Sifes Tw |r wre EwarEE

See also Veddntakalpatary, page 821, In Syddvddaman-
jart, page 19, we fiud it in the form “ grafussa gaafy-
&’ Compare Raghunatha’s  gafevaar 33 wewem watfy
78:,” and “IdaeqT afyd g, The former I have never
met with, but the latter is doubtless based on the following
verse in Mahdbhdsya 2. 3. 36 (6):— =wfor Iy ghea geaar-
£ Foree, | 3y Al eha difn guReEr g |

TITAITNIALTET: | (2),

A much older example is found in STlokavdrtike, page 311
(verse 157), to which I append Mr. Ganganatha Jhi's transla-
tion - FEITAIY GEREESRA aF T | TOUEG A I
gaeaAms &4’ «You have brought forward the case of the
lamp and the light emitted by it, as an instance of the simul-
taneity of the cause and the effect. But in this case also, there
is & minute point of time (intervening between the appearance
of the lamp and that of the light ), though this is imperceptible ;
just as is the case with the piercing (with a needle) of the
hundred petals of the lotus” Professor Jacobi has kindly
pointed out an instance of it in Nydyavdrtita, page 87, in the
form ITBTEUAARNGAT, from which, perhaps, Aniruddha
took the nydya rather than from the very modern Sahitya-
darpana. The same expression FURTIATARAGTY, is found
in the Jaina work Syidvddamanjart (page 92) which is
older than Madhava's Sarvadarsanasangrala. Besides these,
I have meb with the nydya in Tdiparyasild, page 334, line 2
(in the form MATEURGFATTANAARNTAL); in Nydya-
manjart, page 498 (as WATHAMARIFAIIRFIFFIE ); in
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Tarkabhdsipihd, page 24; in Tdrkikeraksdtikd, page 126 (as
AR, ); and in Citsukhs . 9 (TATATATASATANGIG-
I ).

Breestsiy g 7 231 &

Probably taken by Madhava from Atmatativaviveke (p. 31).
I know of no third instance of it. We may compare with it
the following from Nydyamanjart, page 432, line 11:—
“oteay A gAw WAl PR IR AgwutraEed fraa ox
FarEey A S,

FGAMZHRITT: |

Other examples are Brihaddranyavdrtika, page 611, and
Tasttirtyavdatika, page 197; Tdtparyatihd, page 58, line 4;
Nydyamanjari, page 245, line 13, and 277, lines 18 and 20.
Molesworth defines it thus:—“In logic. Distribution; taking
singly and severally all the particulars included under a general
term, or all the individuals composing a body.”

—— I
RHT Hd: AT Ul (2).

See Mahdbhdsya 6. 1. 84 (vart. 4), and 108 (vart. 3); also
6. 4. 104 (vért. 3). There are cognate expressions, too, in
S'abara 11. 1. 28, 35; and 12. 3. 10. The nyaya is found also
in Veddntédhikarananydyamdld 4. 1. 1.

w27 gahin: g & 1 @.

Vacaspatimisra no doubt borrowed this from Kumérila. 1t
oceurs in Tuntravartile, 3. 2. 36 ( page 807 ).

[EHERIEE LR IC el
Vicaspatimisra was foud of this. In addition to the re-
ference already given to the Blhdmat, it will he found at least
1Y
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six times in his Tatparyagikd, pages 97, 199, 230, 322, 40,
405; and again on page 36 of his Sdnkhyotattvakaumuds
(under kérikd 7). It ocours also in Hemacandra’s Paris'isa-
parvan 1. 63, Molesworth defines it thus:—¢(The manner of
looking of the lion, which animal is said to be constantly look-
ing behind ). Pausing and reviewing from time to time (the
portion written or read, or dene generally).”

gHIwEFIT: |

Outside works on Alankéra, I have met with the nydys in
the following treatises :—Nydyamakaranda, page 181; Sapta-
paddrth?, page 21; Nydyastiravritti, Book il page 2 of
Ballantyne's Aphorisms of the Nydya; and S'eshinanta on
Nyédyasiddhdmiadspa, page 39, line 3 from bottor.

WRNISTEFT: ||

We have this in the Mahdbldsye 1. 4. 23 (vart. 15) in the
following words:—* TGY &: gtH: W FEFT.”  Other
examples are found in Tuntravdrtika 8. 5. 19 (page 1044);
Veddntakalputaru, page 446; and Kolpataruparinaga, pages
115,468,667,685. Of similar import is the following from Pari-
igtaparvan vil, 94— Ry Doms TEka & afdon,”?

YOHETT: |

An older example than those in the N'ankarabhasya will be
lound in S'ahara 7. 2. 1 (page 19).

WG WHAIIES 7 WA |

Additional instances will be found as follows:—Bhdmati 5.
4. 20 (page 682); Tdtparyosihd, pages 72, 80 ; Térkikaraksd-
#ikd, page 50: Tarkabhdsatikd, page 82; Khandanoddhdra
pages 58, 62.



ALPHABETICAL LIST

OF

NYAYAS EXPLAINED IN PARTS I, II AND IIIL

THE YYAYAS BRING ARRANGED IN ALPHABRETICAL ORDER IN EACH
HANDFUL, IT IS NOT NECESSARY TO QUOTE THE PAGES, AS
SOME OF THEM, HOWEVER, APPEAR A SECOND TIME IN
THE ADDENDA OF EACH, WHILST OTHERS ARE FOUND
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ADDED TO INDICATE THIS, WHILST THE
LETTER ‘S’ REFERS TO THE SUPER-

ADDENDA OF PART IIL
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YFIS FANFS wre il
sty i A
STy il
sifedtiF wraviaiy i
shpes 7 g i, and A,
e gl il
ey L il 8.
SIAgEAIR R i
FAFS, 1, i 8.
A TarqIshy il
s i A.
R FaEgTy i, and A,
wsieRTEen i,
SRR 1L
AR FETAT i AL
weaeen BfET il
afHgagaad i A.
FrEIAT Y {il.
st (T L
SRIETTHITT i
seearse 1 (Pref), it (Pref,
and A).
ARSI L
SragYuEET 1, 1 S
ARIERET 1, and A
RTERTEASHEY i
SAFTARAAZAC, i
ey e il
Aqe T i

¢

|
|

AT e il

el T il
STAREE e i A,
W wweEreT il
STATY e i A
SRLrEA i

weET I i, and A,
Wﬂém?ﬁh:m i, and A.
o Seg B i, and A

it wwel Rgmialer i, il S,
SRRty L and A
Wﬁ%ﬁm:m ii, and Pref,
aery FaFlEE: i
sagTE e il
s i, and A.
s LA, i S
wfafrmey il

qRRISE FERR
st i (Preb), il &
gy 1 A
sEqiETeTY il

WHTERT: B A, iii, and A.
AQTROI SR A il
sRnreRgeEae il
AL WAL I, i S,
uRgITEE L

s giadeny i

S EEREE (D Eruraie: RUIES

- sEEg R sy 1S



srEATaTTR s gaar i, and A.
g o e i, and A,
A e il
sSrRERgaTEE i, i S,
ey i A, i 8.

e;ng%a’q ii and A, ifi 8.
AERAR TS i A.

ZAr s gamey il A
FYEGFA AL A, 1l S,
FYRTEEET i A, i S,
FETHITENS 0 il
Iepweld: i
SECISEEIa L I

¥5Y Y wrar e i AL
gﬁ[am'%ﬁqm i, 1ii 8.
FurATE: 1, i 8.
UGS CTTIO RS 1L,
FATETIT ;% iil, and A,

sgpvEwerE e 1 (Pref.), iii 8,

Sy i, and Preface.

o
£ w7 i, 10 S,

L I ECT O e G T ST
BT
EGTENTE I

TR RgE i, and A,
weptlEet s i
wEHERE aftew: i
shespud gTEEer 1 A,
BT EEITT il
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W e e
FHEFIHIEY §, il 8,

FRIOFTEAT §, iii 8,

TR ATy i
FrFaEaeT=T i A,
FRFasam il
FHTETERTIEay i A
FSEER 1L
FRRILATEE i, and A

Ftegwiireamy i, and Pref,, iii 8,

FHEAE N L
FIRTTAAR 1L
FEHRTFATATI I, 1ii 8,
FETHATEAT L
FIRTEwERrT i, and A,
FrRafe oe g i A,
FITSTGRATTY 1L
FRURMIHAITT 1L
FATAASITAA 1 and A.
fih =egen Aw il

e waion: i A
FRAOATTT 1L
FTHIAUTY 1L
FURTAHTT 1.
FYHIGEHTIY L
FUaSHEHE i
FHIGAT |

FasieeT agrATta i
SR i
FaSTER: M

e T freesdrar ¥ aeg 1l
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TSR il
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ARy i A

ey i
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et s i
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aSrrseg i ii S
ATt
gy i
TRFET il
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e i
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TEFITAGI L
O L

AHRFHOT 1L
HAFGARITY 1L
FegAlegaE i A
P i

Saeen Fades i
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SRR s R Ll S
R i, 1l S,
TEHTECGTT 1, and A; iii 8.
FegtaEEg il

TR L

am@gﬁg.‘-ﬂm il A,

e wftaer gag: i
TEHATEEE [TAAEH 1.
smwmf i, 1 5.
REwwr i

THEHEATEE i A

IEdTRTRyE i A, il 8.
AT iii A,
ARG 1.

FEETY 1l

AR Fgden: il
qgeaFT il
qEqEETeA il
FISEHG i

g a8 geFey il

A HFRITT il
e i, i 5.
bRy i A
FEFTET GUETTHE Ao i
faauge=r i
gemwaa i A, i 5.
g ii, and A,
goag geteer it

TS IGEATT i A,
goregore il A
Yowghamivatang, iil, and A,
@ Ty i
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FrRE L

graEisEyy i A.

FrrerAf e 1, and A, §ii 8.

guRTgERI=y & il 5.

gftgary i

TTHEA ARANGISA 1 A.

Tt g7 i A.

Timgd geTe sge il

TagTEe FerEfiw il

TryereReeary i (and Pref),
ii 8,

qregAETiE il

Fagamitder il

LEERES

e i i .

i

gRSg= i
eI 1, 1l S,
TR il

q §g weamw i, and A,

T T |97 o e il

g qradi: dii

q m’:‘&‘f\{wm i, and A,

aRNEeary i

FgEmeTy il

TEIATTICITAT 1.

T & wSwaes 1 i 8

T & weEwmgan i

7 & wifment wemy il

7 & wfagygd i, and A

7 fr wiwdse gen 4, i
(Pret), iii &,

N

T fz vy waet fil

7 f& aeren: il

7 f& frgeht e gy ooy il

T & AgmLmana: i

7 f¥ fegrdl, and A, i S,

7 & ugat qettrg o i

7 % 7§ engied il

7 & wata g0 agen i A

& war Twg: i,

T & Rrga Rrgerad il

7 & gmaeiied g il

7 & Teagwen geaAmen i

7 f a8

7 & Rfrmdmly qon i

7 & e i

T & 9% g sy A

a fx agdoreas: i

7 fr ghleaisty ag: i, and A,
iii 8.

7 & ghiemefrarw i, and A,
S,

A & @disad o 1, and A,

q FATERAAGANY FI0T 1k

q Feey e i

F gmrew gt i, i 8.

T AT TopoigaRTy: i

HT‘ZE“I%\' st dii, and A,

Ay WY i, 1S,

ATHFTIN FHTSHIOTAF 11,

Trrreaes fragaeagt i, and A.

frgeagiRFar il

A megean: TTEATY ii.



qmTeTETETe L, and A,
R L
TIRA@TY L
qEgar i
wgafggra ii,
LERIGErR i g
st gRE: il
qeRaTiER f il
qereRrE, .
qosefteT i A
USTSHIET qIEFFq 1L
qrRERgiE gah L
QIETHFILOT 1L,
YESEH UL
qresETiRaEr i A
fivegaw &t e i
e T L
Eggataa gy i
freyoreey 4, i 8,
ARG 1.
eI i

98 gyan: i

Meb@Y GIIGTAYY L
TR il

afafafrerny il A

Tay fengaT i, and A,

Y TR FeETen 1, i S,
TG AR

HY AT 1L
THOTIZETE: il A,
AHUIEFGEETH 1l A.

TATARGILE 1L
20
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 AgFETTe i

| TEAAGIEY v i

| A TfrEfEEE T i

| TSI L
Iy ¥ Aersumre: i
STHTETHE 1L
SATANTETTHT L
ARG 1 (Pret.).
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ERRATA.

Page 32, line 14 from bottom. For eSeqfiigur read etegRTpor.

Page 64, line 9. For “\gaﬁ;mami' read ‘é:a'[a;mm
Page 89, line 12 from bottorn, For “cut of ”, say “cut off.’






